chapter SIX
6:1 Children, obey your parents in the Lord, for this is right.  {to, te,knon (n-vn-p) you children--u`pakou,w (vmpa--2p) 21X, lit. to listen under; to follow instructions from an authority, to obey--o` goneu,j (n-dm-p) parents; only in plural in New Testament; dative of direct object--su, (npg-2p) of you, genitive of relationship--evn (pd) in; locative of sphere--ku,rioj (n-dm-s) the Lord; modifies the verb obey--ga,r (cs) for, explanatory--ou-toj (apdnn-s) this; antecedent is the previous command--eivmi, (vipa--3s) is, keeps on being--di,kaioj (a--nn-s) upright, right, righteous; predicate adjective}

Exposition vs. 1
1. Paul now begins to address the second of the household relationships; this subject was not only consistently addressed within the Hellenistic household codes, but was often a topic of general discussion.
a. The ancient writers used the noun τέκνον (teknon--offspring, child) to refer to a child or either sex, with no mention of age; however, the age of a child in view might be provided in a given context.

b. The term is primarily not used to express the age of a child, but to express the reality of the familial relationship.
c. Many ancient writers expressed the idea that the duties of children to their parents applied to them no matter their age.
d. Plato believed that adult children ought to be punished with beatings and imprisonment if they neglected their responsibilities to their parents; this was to begin while they were young and continue until the age of 30 for men and 40 for women.

e. Later, he proposed that when the child had passed the respective age limit, if he continued to neglect his responsibilities or mistreat his parents he should be brought before a court of 101 citizens which was to be comprised of the oldest citizens available.
f. If convicted of neglect, that court could assess whatever fine or punishment they deemed proper; they were not to exclude any penalty that the offender could bear financially or physically.
2. Although many writers addressed the matter of children within the household codes, their words were typically addressed to the father and not to the children directly.
3. In that regard, it should be evident that children, wives, and slaves all have responsibilities within the household to see that it is ordered according to God’s will; while the man may be the final authority, each group has its own duties before the Lord.
4. One difference between Paul’s views and the ancient codes is that Paul addresses children as a group (including boys and girls) even though younger girls were often kept out of public life and were generally supervised in rigid ways.

5. Nevertheless, it appears that Paul expects whole families, including young boys and girls, to be present for the reading of the epistle; there is little doubt among interpreters that Paul envisioned husbands, wives, children, and slaves gathered together when this letter was read aloud.
6. In spite of the fact that children were not usually addressed in Greco-Roman household codes (their obedience to their parents was simply assumed), Paul addresses children as responsible members of the congregation.
7. This is consistent with what Paul had previously taught with regard to his expectation that each individual part of the body be equipped for the work of ministry/service; each was to strive to edify the body of Christ.  Eph. 4:16

8. This matter of obedience to parents should also be understood in the larger context that governs the relationship between the husband and wife; this all flows from the command to understand the will of the Lord and be filled in one’s spirit.  Eph. 5:17-21
9. The entire section on household codes springs from Paul’s teaching regarding the matter of submission to legitimate authorities within the local church.

10. Just as the wife manifests her spiritual orientation by virtue of her submission, children and slaves in the Christian household manifest their doctrinal understanding by means of obedience to their parents and masters.

11. Paul continues with the pattern he used for the husbands and wives, addressing the subordinate member first, stating his expectations, and then providing some motivation for obedience.
12. However, his commands and exhortations to the head of the household were considerably longer than they were to the subordinate member; here, those in the lesser position will receive the most attention.

13. As will become evident, Paul commands children to obey their parents and then provides three reasons or motivations as to why they should do so.
a. The first reason is their incorporation into the body of Christ; thus, his command is predicated on the doctrinal reality that children and parents share in positional truth in Christ.
b. The second reason Paul offers is the fact that obedience to one’s parents was widely considered to be the right thing religiously, morally, socially, and politically.

c. The third reason Paul encourages children to obey their parents is two-fold; the Bible commands obedience and provides a promise of temporal blessing for obedience.
14. The group Paul addresses is those described by the noun τέκνον (teknon--child), which refers to the offspring of human parents with no regard to sex; while it is used in metaphorical ways, the literal usage is in view here.
a. The term is used of children of different ages in the New Testament, beginning with the first use in Matthew; in that context, the children in view were under two years of age.  Matt. 2:16-18
b. Mary used it of Jesus when He was twelve years old.  Lk. 2:48

c. It is used several times of children of unspecified age.  Matt. 7:11, 21:28; Mk. 10:29

15. However, the term does not necessarily indicate small children only; it could have also been used of adult children who often remained under their father’s authority until he was sixty years old, or even until his death.

16. In this particular context, it is apparent that Paul is addressing children who are still living in the household and are being trained by their parents; those children would be old enough to understand spiritual principles and their relationship with the Lord.
17. The verb ὑπακούω (hupakouo--lit. to hear under, obey) first means to give an ear; just as the English term listen implies paying attention to someone with a view to following instructions, so this verb has the sense of acquiescing to, complying with, submitting to, or obeying.
18. This verb takes the dative, which should be classified as a dative of direct object; this is clearly reflected in the New American Standard translation obey your parents.
19. The active voice of the verb and the fact that it is an imperative provides an element that was not present in the teaching to the wives regarding their submission, which used a middle voice.
20. In that regard, the expectation of submission is not as strong as the command to obedience; submission deals first with mental attitude willingness, while this command sets forth the absolute, unquestioned obedience that children are to render to their parents mentally and overtly.
21. This emphatic teaching presupposes that the parents are themselves Christians, oriented to the Lord, and engaged in directing their children in the truths of God’s plan; these factors serve to make obedience a spiritual necessity. 
22. However, as with other areas of authority, submission, and obedience, this does not remove the moral responsibility of the child (assuming he is of age and understands such things) to disobey commands that are immoral, illegal, or clearly violate the scriptures.
23. Although it is the responsibility of the child to submit to his parents, it is certainly the duty of parents to establish their authority, set proper boundaries for their children, expect them to comply with those boundaries, and provide appropriate discipline when they do not. 
24. In that regard, the child must recognize that this command to obey his parents extends to both of the parents equally; disobedience to one’s mother is disobedience to the Lord just as disobedience to the father is.
25. It is pretty evident today that many parents often behave selfishly, doing as they please; as they seek to indulge themselves, they disregard any barriers (particularly doctrinal constraints) that would hinder themselves and their children from doing what they want.  IICor. 5:14-15
26. This reality has led to the often-cited observation that the failures or sins parents allow in moderation, their children will excuse in excess.
27. While some parental prohibitions may be legalistic (watching movies, playing cards, dancing, etc.), that is certainly not true regarding prohibitions against immorality, rebellion, having a smart mouth, drinking to excess, gluttony, laziness, binge spending, materialism, and many other vices.  
28. Nevertheless, it should be evident to the adjusting believer that what parents tolerate, their children will often accept; what parents excuse in themselves will often become behavior that is justified by their children.
29. Some parents attempt to reason with the child, since they are often more concerned with their child’s self-esteem than with his/her ability to exercise self-control, grow in grace and knowledge, and serve the Lord properly.
30. Some parents (those on doctrine should be ashamed) are so focused on making their child happy that they seek to exempt their child from the normal responsibilities (financial and otherwise), difficulties, pressures, failures, and disappointments of this life.
31. They constantly promote the importance of their child and the significance and importance of the child’s accomplishments, leading the child and others to believe that he or she is the center of the universe; in some cases, this is simply an attempt to get the child to like one, or both, of the parents.
32. Maladjusted parents may wrap their lives up in the child, and those who do often do not want to hear the truth about their children or about their parenting.
33. Other responsibilities and biblical priorities likely will suffer because they are too emotionally invested in the child, and they do not intend to take the necessary steps to correct their children in accordance with the principles of sound doctrine.  Prov. 10:17, 12:1, 15:10
34. In that regard, these parents (many claiming to be positive to the truth) fail to provide the biblical reproof and correction that would guide the child away from his natural tendency to be foolish, self-centered, and rebellious.  Jer. 5:3, 17:23
35. Along that same line, they often do not provide the biblical discipline (including corporal discipline) that is necessary to reinforce the truth; if they did, it might enable the child to recognize the folly and error of his selfish and self-indulgent behavior.  Prov. 13:1, 22:15, 23:13
36. When parents fail to establish their authority, set appropriate boundaries, and enforce the rules consistently but instead practice permissive or indulgent parenting, it normally results in rebellious children who bring shame on their parents and who will likely come under discipline from the Lord.  Prov. 10:1, 17:25, 29:15; ISam. 3:13
37. Paul recognized that obedience to parents within the family unit was a principle that was essential to the proper function of society as a whole; rejection or neglect of this principle is an indicator of the moral decay of society in general.
38.  In Paul’s other writings, the failure to be obedient to one’s parents is listed within the Gentile vice list (Rom. 1:30); it is also found among the characteristics of the depraved and dangerous times that exist in the last days.  IITim. 3:2
39. There is a textual issue regarding whether or not the next prepositional phrase in the Lord was part of the original manuscript.

40. Although this phrase is missing from several early manuscripts and patristic citations, the longer text is preferred; however, several versions (with Metzger) place the phrase in brackets to express some uncertainty.
41. The prepositional phrase in the Lord should not be construed with the previous dative object your parents but should be construed with the command to obey.
42. This removes any idea that children are only being commanded to obey their parents if they are Christians; rather, they are to obey their parents because they are in the Lord and it is consistent with position in Christ.

43. Therefore, the matter of obedience is not simply grounded in the authority of the parents but should be motivated by the desire to love and please the Lord; Paul used this same motivation in the case of husbands and wives.  Eph. 5:22,25
44. Additionally, obedience to Christ cannot be separated from obedience to his messengers and to the message they proclaim; obedience includes submission to the commands of the apostle through whom Christ speaks.  Lk. 10:16
45. The final phrase in verse 1 begins with the conjunction γάρ (gar--for); this statement is designed to support his command by introducing the second reason/motive children have for obeying their parents.
46. Paul states that the motive for obedience is that it is right; the adjective δίκαιος (dikaios--just, right) deals with that which is in accord with the highest standards of righteousness and justice.
47. In the Greco-Roman world, this type of person was one who upheld the expected customs and standards of behavior that made for a civilized and ordered society.

48. Some interpreters understand right to refer to the natural order of things since it does not actually depend on special revelation; even some unbelievers recognized obedience to parents as a part of natural revelation.  Rom. 2:14-15
49. Thus, this principle is not confined to biblical revelation; a number of authors recognized that it was indispensable for a stable society.
50. Greek and Roman moralists advocated it, while the Stoics taught that it was obvious from nature and was something that was required by reason.
51. In the ancient world, obedience to one’s parents was considered as right or proper, since the command to honor them was supported by the creative order, the natural order, religious duty, legal obligation, and ethical considerations.
52. While the command to be obedient to one’s parents was widely viewed to be correct and proper, Paul’s focus next moves to the fact that it is doctrinally correct to do so; he will provide further support for this in the two verses that follow.  Rom. 7:12
6:2 HONOR YOUR FATHER AND MOTHER (which is the first commandment with a promise),  {τιμάω (vmpa--2s) honor; present imperative--ὁ πατήρ (n-am-s) the father--σύ (npg-2s) of you; genitive of relationship--καί (cc) connective--h` μήτηρ (n-af-s) the mother--ὅστις (aprnf-s) relative adjective, which commandment--εἰμί (vipa--3s) it is; keeps being--ἐντολή (n-nf-s) a commandment; emphasis on quality--πρῶτος (a-onf-s) first--ἐν (pd) instrumental of association, accompanied by, with--ἐπαγγελία (n-df-s) a promise, a pledge to do something}
6:3 SO THAT IT MAY BE WELL WITH YOU, AND THAT YOU MAY LIVE LONG ON THE EARTH.  {ἵνα (cs) so that; introduces purpose--εὖ (ab) fine, well, good--σύ (npd-2s) to you; dative of advantage--γίνομαι (vsad--3s) it may become; subjunctive--καί (cc) and. (connective)--εἰμί (vifd--2s) you will be; hina can take a future indicative--μακροχρόνιος (a--nm-s) 1X, predicate nominative; of time=long lasting; of a life span=long-lived--ἐπί (pg) upon; when used with the genitive denotes location or position on a surface--h`  γῆ (n-gf-s) the earth}
Exposition vs. 2-3
1. At the end of verse 1, Paul appealed to the children to obey their parents because it was right; the appeal to what was generally regarded as right was found in Stoic writings and is seen in the New Testament.   Lk. 12:57; Phil. 4:8
2. Josephus defined what was considered to be right as keeping the Law, the matter of obedience to God’s commandments.

3. This understanding, when linked with the citation that is found in these verses, has led some to limit what is right to that which corresponds to what is found in the commandment.
4. However, what is known about the universal way in which this principle was taught and practiced would suggest that what is right is seen in the created order, the natural order, the legal order, and the ethical order of things.
5. Paul is now providing further biblical support (which for him would have been paramount) to the general idea of what is right.
6. This leads him to introduce his third reason for children to obey their parents; he appeals to the scriptures as the authoritative voice regarding matters of faith and practice.

7. He does not use an introductory formula as he does in other places; Paul simply cites the Old Testament passage that mandates obedience to one’s parents.
8. The text Paul cites either comes from the Septuagint version of Exodus 20:12 or, more likely, from Deuteronomy 5:16; although there are a few minor differences, the passage in Deuteronomy is closer to the Greek of Ephesians.
9. The command to honor one’s father and mother is the fifth commandment in the Decalogue, which provides divine sanction for children to obey their parents and confirms that this is righteous behavior.
10. Paul uses the Greek verb tima,w (timao—to value, to honor), which first has the idea of estimating or fixing the value of something and then acting accordingly.

a. In Greek usage, as well as that in the Septuagint, the noun τιμή (time--honor, value) is applied to the social order that was decreed by God; it involves proper estimation of the position or standing of a person within God’s order.
b. It then moves to the idea of showing the appropriate respect or honor; it is regularly used to denote a high valuation of someone based on his position within God’s established order.

c. Additionally, it moves to the idea of treating one graciously; in certain contexts, it encompasses the concept of honor that is expressed in a financial way.  Matt. 15:1ff; ITim. 5:3,17
11. The belief that children were expected to honor their parents is found in many older Greek works, a large number of which were written prior to the Christian era.

a. A number of authors taught that this responsibility was one that was religious in nature; the fear of the gods (suggesting this was a divine obligation) was one motivation for honoring one’s parents.

b. Sophocles (c. 496-405 BC) expressed the general view that the laws originated with the gods and were not human in origin.

c. By the 6th century BC, Solon (c. 640-560 BC) included within the Athenian laws the principle that children had the obligation to support their aged parents; this is consistent with the fact that the ancients believed religious duties and the responsibilities of citizenship were intertwined.

d. Several authors make the observation that children providing for their parents when necessary was taught by the natural order; one could observe this behavior in the animal kingdom.

e. Aelian (c. 170-230 AD) cited the example of lions
, whose young provided for the aged lions, while Philo cited the similar example of storks.
  

12. Ancient authors were somewhat consistent in pointing out that there were limitations to the responsibility for honoring one’s parents; however, their limitations often focused on physical matters and not on spiritual ones.

a. One was not obligated if the parent went insane.

b. If the father failed to teach the son a trade, he was not necessarily expected to support his father.

c. If the child was illegitimate.

d. Some works indicated that the worship or service of the gods was to be given priority over one’s parents.  cf. Lk. 14:26

e. Although he did not specify what the limits were, Aristotle asserted that a father’s claim on his children was not unlimited.

13. In summary, there was a general expectation that a child should honor or revere his parents; nevertheless, exceptions were noted.

a. The general duty of children was expressed by various forms of the verb τιμάω (timao--to value, to honor), avgapa,w (agapao--to love), σεβάζομαι (sebazomai--to venerate, to reverence), fobe,w (phobeo--to fear, reverence, respect), and aivde,omai (aideomai--to respect or regard).

b. This vocabulary indicates that there was an expectation that one honor his parents, which could be fulfilled by performing a number of concrete duties.
14. The primary duties (while the parents were alive) were to learn from them, treat them with respect, obey them, and provide for them in their old age if necessary.
15. After death, they were to be venerated as divine (not actually rational or biblical) and they were to be provided an appropriate funeral.
16. The motives for such actions included the following:
a. Many believed that the first motivation was a religious one; the gods had ordered that children respect their parents.

b. The legal system mandated it, making it a crime for one to neglect his parents or to mistreat them.

c. The order of creation suggested that children owed a debt to their parents since the parents were responsible for their existence, protection and provision, and their upbringing.
d. Some even included the principle of the golden rule, the ethical idea that one should treat others as he would be treated; this was based on the fact that in the normal order, children would eventually become parents.

e. The natural order indicates that precedence in time calls for respect for one’s elders from those that are younger; observation of animal behavior within the natural order tends to reinforce this view.
17. While there are certainly several reasons that a child should honor his father and mother, the most important reason for a believer is that it is God’s revealed will that he do so.

18. Again, honor and obedience are to be shown to both parents; one should show his mother a similar type of honor and respect that he shows his father.
19. In this context, honor focuses on what is expected of believing children living within the Christian household; thus, the behavior of the child still living in the home under the authority of his parents is in view here.
20. However, one should recognize that the scope of the Old Testament is universal (this is commanded of all children) and the extent of the promise goes beyond life as a child in the home.

21. In that regard, some concrete ways a child may demonstrate appropriate honor while living under the authority of his/her parents include the following.
a. Honor involves submitting to the authority of one’s parents even if one may know more than they do.  Lk. 2:41-51

b. Although Jesus was greater than His parents and recognized His unique place in God’s plan, He continued to honor them by subjecting Himself to their authority.

c. Honor involves obeying the parents’ wishes, suggestions, and commands unless their demands are clear violations of God’s word; as with wives, no authority should be obeyed when it instructs someone to defy God by violating royal imperatives, committing crime, engaging in immorality, or participating in life-threatening activity.
d. The child expresses honor for his parents by not speaking to them in disrespectful ways (Prov. 20:20) or maligning them when absent; on a more serious note, honor would certainly preclude physically abusing one’s parents.  Prov. 19:26
e. The child may honor his parents by taking his share of the responsibility within the household; it is simply astonishing that children can learn all they need about the latest technology, new apps, gaming systems, or electronic devices but cannot use a vacuum, a lawnmower, or take out the trash.
f. Another way a child can honor his parents is to take personal responsibility for himself and his actions; a child should not blame his parents for his own personal problems.  
g. Learning to listen to one’s parents (who have a lot more experience in this world and potentially more doctrine) and taking their sound advice not only honors them, but may also keep the child from those mistakes parents can anticipate.  Prov. 1:8-9, 6:20-22, 13:1, 15:5
h. In general, a child may honor his parents by looking out for their best interests (a manifestation of biblical love); Rahab is an example of this principle.  Josh. 2:12-13
22. Although the emphasis here is not on older children who may have left the household, they can continue to honor their parents by assisting them financially if needed; this would involve the child having the financial means to do so.

a. Simple acts may honor one’s parents; this might include calling them, visiting them, or remembering and acknowledging birthdays, anniversaries, and the like.

b. On a spiritual level, one may honor parents by praying for them, taking them to class if necessary, and encouraging them to excel spiritually.

23. In spite of all the ways in which a child can honor his parents, it is clear from this citation and the previous command that Paul’s emphasis on honoring them involves the matter of obedience to their wishes.
24. At this point, Paul inserts a parenthetical statement that provides a secondary motivation for the child to obey his parents.
25. Although much has been written regarding Paul’s use of the ordinal adjective πρῶτος (protos--first), it should be understood in its most normal sense as meaning first in order of sequence.  
Matt. 5:24, 6:33; IThess. 4:16

26. In all the Mosaic legislation (which the rabbis indicated contained 613 commands or prohibitions), this  was the first commandment that had a distinct personal promise attached to it.
27. The Greek noun evntolh, (entole—commandment) refers to orders or directives that authorize or mandate certain specific actions; the command comes from a duly constituted authority, has a binding force, and is expected to be obeyed.
28. The promise portion of the command to obey one’s parents is not a specific quote from either Exodus 20:12 or Deuteronomy 5:16; however, what Paul records is closer to the Septuagint translation of Deuteronomy.

29. One thing that stands out is that the second part of the promise in Ephesians drops the specific reference to the land of Canaan and uses the more general earth; thus, what was promised to the nation of Israel is broadened to the idea of long life in general and is applicable to Paul’s audience.
30. The content of verse 3 is actually a purpose clause which provides the purpose or reason as to why the main verb is to be fulfilled; this form is often used to provide motivation for obedience.
31. In this case, both aspects of the promise (blessing in time and longevity) relate to the earthly life of the believer; this is an example of Ph2 blessing for righteous behavior.  Ps. 5:12; Prov. 3:33, 10:6-7; Matt. 5:6
32. While there are two parts to this clause, the first is quite broad and deals with the matter of well-being, the matter of prosperity in general.
a. There is not much said in either the Old Testament or New Testament regarding exactly what the concept of things going well actually means.
b. In the Septuagint, there is an incident in the life of Abraham where this term is used to refer to his potential death if the Egyptians decided to take Sarah for themselves.  Gen. 12:11-13
c. In that regard, children who dishonored their parents consistently were to be stoned 
(Deut. 21:18-21), and a child who cursed his father or mother (or who physically harmed them) was to be put to death.  Ex. 21:15,17
d. Thus, one aspect of things going well for someone involved the fact that they were not murdered or did not suffer capital punishment.
e. Later, when Abraham and Sarah were in Egypt, the term εὖ (eu--good, well) was used of the physical prosperity that was bestowed upon Abraham because he was ostensibly Sarah’s brother.  Gen. 12:16
f. In a general sense, blessings may include, but should not be limited to, those things God promises for obedient believers.  Lev. 26:2-12
33. The second aspect of the promise deals specifically with the matter of longevity; since the Bible views life as a good thing and death as a bad thing, long life is seen as a blessing.
34. Long life is seen as one of the blessings of wise living (Prov. 3:16); it is one of the blessings for fearing God (Prov. 10:27) and is often tied to the matter of keeping God’s commands.  Deut. 4:40, 5:16
35. Additionally, the obedient child will find that his life will not be characterized by significant discipline (human or divine), which leads to pain, sorrow, and regret.  Heb. 12:9-11

36. While these promises are general in nature and there certainly have been exceptions, both express the reality that God is for those who live their lives according to His direction.
37. In this case, the direction God provides for children during their formative years very often comes from their believing parents.

38. The Bible does suggest that failure to do so, living as a fool does, can result in one’s life being shortened.  Job 22:15-16; Ps. 55:23; Eccles. 7:17

39. The biblical fact is that those Christian children who take the wisdom of their parents to heart have a far better chance of enjoying a long and blessed life than those who choose to ignore or reject their parents’ teaching and example.  Prov. 15:5, 20:20, 30:17

6:4 and fathers, do not provoke your children to anger, but bring them up in the discipline and instruction of the Lord.  {καί (cc)--ὁ πατήρ (n-vm-p) the fathers, vocative--μή (qn) no, not-- παροργίζω (vmpa--2p) 2X, to make angry, to provoke, to exasperate; a prohibition--to,  τέκνον (n-an-p) the children--σύ (npg-2p) of you all, genitive of relationship--ἀλλά (ch) but; alternative, introduces the positive command--ἐκτρέφω (vmpa--2p) 2X, provide food for, to nourish; of children to raise, to bring up--αὐτός (npan3p) them--ἐν (pd) instrumental of means--παιδεία (n-df-s) discipline; Christian discipline and instruction--καί (cc) and--νουθεσία (n-df-s) 3X, lit. to place in the mind; instruction, warning--κύριος (n-gm-s) of the Lord, definite without article; subjective genitive; the Lord provides the content of discipline and instruction; source, from the Lord; content, he is the subject of the instruction}
Exposition vs. 4
1. It is clear that Paul’s command to the children involves obedience to both parents, but he now specifically singles out the fathers for some divine viewpoint on dealing with their children.
2. Although it should be evident that mothers can engage in the type of behavior that exasperates a child, the emphasis here is primarily on the fathers.

3. This interpretation is based on a couple of things:  One related to the culture, and one related to the vocabulary Paul chooses.

a. In both Greco-Roman and Jewish cultures, fathers typically were responsible for the education and discipline of their children; thus, Paul focuses his attention on them.
b. The second indication that fathers are primarily (or even exclusively) in view is the fact that Paul uses the noun πατήρ (pater--father) and not the noun γονεύς (goneus--parents), which he used in verse 1.
4. Although it is not translated by the New American Standard, verse 4 begins with a connective use of the conjunction καί (kai--and), which links together the commands and responsibilities of children with those of their fathers.
5. Just as he does with each of the categories he addresses, Paul uses the generic article; this is used when the author wants to distinguish one class from another.
6. As will become evident, just as the children (as a class in the local church) have the biblical responsibility to obey their parents, those who are fathers have an obligation to use their authority in ways that benefit their children.
7. During the first century, Greco-Roman society had become heavily influenced by the traditional Roman patterns of family life and education of one’s children.

8. The almost absolute legal power of the father, the patria potestas (paternal power), was a well-known feature of Roman law and Roman society.
a. The paterfamilias (head of the family) exercised almost autocratic authority over the household; he was regarded as the socially superior member of the family unit.
b. He had legal privilege over the property of the family and varying levels of authority over his dependents; this included his wife, children, certain other relatives through blood or adoption, freedmen, and slaves. 

c. He had a duty to father and raise healthy children as future citizens of Rome, to maintain the moral decorum of his home, and to provide for the well-being of his household.
d. In short, the Roman head of the household was expected to be a good householder and citizen, who maintained order within his household and functioned honorably in society.
9. Although it may be possible to exaggerate the control that the father had within the family, by modern standards, he was an extremely powerful person with extensive legal authority over his children that sometimes continued to the time of his death.

a. Roman law provided that the father had virtually absolute power over his son; if the father thought it was proper, he could imprison his son, scourge him, put him in chains, force him to work as a slave in the fields, or put him to death.

b. This remained true no matter what success his son enjoyed (culturally, militarily, or politically) or how powerful he became in society.
c. Even if his son was engaged in public affairs, was a judge, or was decorated and celebrated for his accomplishments, he was still subject to the rule of his father.
d. Because of this almost unlimited power, the father functioned as a magistrate within the family and was able to impose various penalties on the children as he saw fit.
e. He had the authority to decide on the life and death of his newborn children; weak and deformed children could be killed, usually by drowning, and unwanted daughters were often exposed or sold. 
f. Not only were all his children recognized as being under his control, but his authority extended to the children of his sons; on the other hand, the mother had no such legal power. 
g. Roman law gave the father the power to profit from the sale of his own son, which he could ostensibly do up to three times; thus, the father had greater power over his son than a master did over his slaves.
h. Certainly, the main practical effect of the Roman patria potestas was that children took it for granted that they should do what they were told to do by their father

10. When it came to the matters of bringing up and educating children, the father’s influence was paramount in Roman society.

a. Although the mother was the primary influence over a son for his first seven years of his life, in the early empire, the father then took over as his teacher and close companion.

b. This continued until the boy was about sixteen; at that time, he was often placed in the charge of some distinguished or trusted friend for a year or two. 
c. Later, under the influence of Greek culture, it became the general practice for children to go to school from the age of seven.

d. Although he was generally accompanied by a pedagogue, the father was still considered to be the child’s real teacher since an important part of his education was inculcating the paternal precepts.
e. In Greco-Roman society, such education included ethical and religious instruction, which was first provided by the women of the household.

f. Later, under the authority of the father, children listened to stories of the gods and learned the proper procedures for the worship of the gods.

g. Not all parents fulfilled these responsibilities, and the degradation of society was lamented by Tacitus, as he stated that, “…parents themselves make no effort to train their little ones in goodness and self-control; they grow up in an atmosphere of laxity and pertness, which lead to greater shamelessness and to contempt for themselves as well as others.”

11. Hellenistic Judaism also stressed the status and authority of parents; Philo indicated that parents belonged to the superior class which was comprised of seniors, rulers, benefactors, and masters, while children occupied the inferior position with juniors, subjects, receivers of benefits, and slaves.

a. Within Judaism, the emphasis was largely on the religious upbringing of children, which was understood to be the responsibility of the father.
b. As with the Gentiles, children were taken to school by their fathers from the age of seven, but the real center of education primarily remained the home.
c. The focal point of Jewish religious instruction was the Torah, which instructed the parents to teach God’s precepts to their children.  Deut. 4:9, 6:6-7, 32:46

d. Wisdom literature makes it clear that it is the duty of parents to instruct and to discipline their children properly.  Prov. 13:24, 19:18, 22:6

e. Jewish writers continued to stress the importance of the education of children; both Philo and Josephus mentioned the value of instruction and discipline.

12. Paul uses the verb παροργίζω (parorgizo--to make angry), which is only used twice in the New Testament; it means to provoke someone to anger or resentment, to exasperate someone.  
Rom. 10:19
13. Paul had previously used the cognate παροργισμός (parorgismos--cause or source of anger) when he issued the command not to let the sun set on one’s anger, irritation, provocation, or exasperation.  Eph. 4:26
14. That verse was more general and dealt with the irritation, smoldering anger, or resentment that could lead to alienation and bitterness within the congregation at large; here, the emphasis is specifically on the resentment a child might feel toward his father.
15. Since the command is directed only to the fathers, it must refer to the types of things that fathers (perhaps mothers, but probably to a lesser degree) can do that could provoke their children.
a. The first way a father might exasperate his child would involve the matter of unreasonable or excessive demands; children get frustrated when they are pushed to do things for which they are not prepared or things that are beyond their actual ability.
b. In that same vein, parents that are constantly pushing their children to achieve (perhaps to fulfill some need of the parents) often send the signal that no success is enough, which will likely lead to some resentment.
16. Fathers are often quite aware of the foolishness and immaturity of their children but may not recognize that they must learn to pick their battles wisely and not attempt to correct every tiny failure.

a. All parents should learn to recognize that the foolish and immature things children do may not always need critique; children may need some patience and prayer.

b. Parents should recognize the manner in which the Lord deals with them when they fail; does He discipline the believer for every mistake or failure, or does He provide comfort and encouragement in spite of one’s failures?

17. Another way to provoke a child is to attempt to control every aspect of his existence; parents must learn to give their children freedoms that are appropriate to their age and understanding.

a. Failure to do so on a regular basis may cause the child to long for the day when he can be free from his father’s control; unfortunately, this may cause a child to believe that the Lord is just like his domineering father.

b. Parents have to learn that they cannot make every decision for the child; the father must let his children live, learn to make responsible choices (and sometimes fail), and take responsibility for their actions.

c. In that regard, parents should focus their children on the blessings and joys of the Christian way of life; if all they do is attempt to control their children with doctrine, the child may begin to resent the truth that is designed to set him free.  Jn. 8:32
18. Another way a father can irritate his child is to engage in hypocrisy before the child; the father who acts one way in public (especially at church) and fails to live out his doctrinal beliefs in the home will not be able to hide his spiritual inconsistency.
a. This is another example of the matter of personal accountability that is part of effectively living the Christian way of life—in this case, accountability to one’s children.

b. If the father does not seek to model the doctrine he espouses in public in the private environment of the household, the child will be much less likely to respect the father as a spiritual leader.

c. Failure to address this properly adversely affects the witness of the life; if the witness of the life is not present, the child may simply begin to reject everything his hypocritical father says.

19. Another way the father (who was the primary disciplinarian in the ancient household and still should be today) can exasperate his child is by means of unfair or overly severe discipline or punishment.
a. As mentioned above, fathers must learn to recognize the difference between various failures or sins; some sins and disobedience are quite serious and should be addressed quickly and decisively.

b. On the other hand, not every infraction calls for corporal punishment; the father must pray for the wisdom to recognize the difference and adjust his response accordingly.

c. As a rule, children should not be subjected to a parent who screams at them or abuses them verbally in public or in private; discipline should respect the dignity and privacy (to the extent possible) of the child.

d. If the offense is such that it requires corporal punishment, such punishment is not to become an opportunity for the parent to vent his frustrations and anger by means of a verbal barrage or excessive physical discipline.
e. Such punishment is to be applied to the seat of higher learning; the child should never be physically disciplined by screaming, slapping, being bound or locked up, or any other abusive form of punishment.

f. The adjusted father recognizes that any attempt to discipline a child out of anger is not only wrong but is counterproductive; the child should recognize that appropriate discipline is an expression of parental love.  Prov. 13:24

20. In summary, the father should keep the example of the Lord in mind since God expresses His love toward His children by using discipline when necessary.  Prov. 3:12; Heb. 12:6-7; Rev. 3:19

21. Once again, Paul uses the strong adversative conjunction ἀλλά (alla-but, on the contrary) to counter his prohibition with the positive command to raise children in the proper way.
22. The verb Paul uses for this command is ἐκτρέφω (ektrepho--to feed, nourish), which he has used in the previous chapter with respect to the manner in which a man is to treat his wife.  Eph. 5:29
23. When it is used of children, it not only has the sense of providing physical nourishment but involves all that is necessary for a father to rear or bring up his children to maturity.
24. While the father was to provide the appropriate affection to his child, the most important responsibility he had was teaching his children the Law of God.  
25. This is clearly Paul’s concern as he goes on to indicate that fathers are to raise their children in the discipline and instruction of the Lord.
26. The first noun παιδεία (paideia--training, instruction, correction) refers to the act of providing the guidance, instruction, and discipline necessary for proper and responsible living.
27. Thayer defines it as the whole process of training and educating children, which involves the cultivation of the mind and instruction in moral precepts; the process may include various commands and admonitions that are coupled with the necessary correction and punishment.

28. Even when the physical and mental training was accompanied by discipline or punishment, one should recognize that the punishment was educational and was considered to be merciful training.

29. The second noun νουθεσία (nouthesia--lit. to place in the mind) is somewhat similar to the first but has the nuance of training that takes place through verbal means; this can run the gamut from offering good advice, warnings verbal corrections, or strong rebukes.
30. The purpose of such physical and verbal instruction is to provide the training that is necessary for the child to understand what to accept and believe and what to reject and avoid.
31. The Jewish tradition the raising of children not only included providing for their physical needs, but more importantly involved instructing the child in the Law of God; this last issue is what Paul has in mind as he relates raising the child to the Lord. 
32. The genitive of the noun κύριος (kurios--of the Lord; it is definite without the article) may be understood in a couple of ways; the first is to classify it as a subjective genitive, which would indicate that the Lord provides discipline and instruction.
33. In the end, the concern of parents should not simply focus on teaching their sons and daughters to be obedient to their authority; rather, such godly training and correction is designed to bring the children to the point where they know the Lord and obey Him.

34. The second option that has been advanced is to classify the noun as a genitive of quality, indicating that the training and instruction is in the sphere of the Lord or has Him as its reference point.
35. A third option is that the Lord is the content of the instruction; the child should be instructed first in Christology, and then in all those doctrines that flow from His person and work on behalf of the Church.

36. No matter how one understands the genitive, there is no doubt that the Lord is the focus; fathers are to specifically teach their children the doctrines of the apostolic faith and train them to live in accord with that faith.

6:5 Slaves, be obedient to those who are your masters according to the flesh, with fear and trembling, in the sincerity of your heart, as to Christ;  {ὁ δοῦλος (n-vm-p) the slaves, you slaves--ὑπακούω (vmpa--2p) lit. to listen under, be obedient--ὁ κύριος (n-dm-p) the lords, bosses, masters; direct object--κατά (pa) according to--σάρξ (n-af-s) flesh; acts as adjective “fleshly”--μετά (pg) with; denotes accompaniment--φόβος (n-gm-s) fear--καί (cc) connective, and--τρόμος (n-gm-s) 5X, trembling or quivering; only associated with various types of fear in the New Testament--ἐν (pd) in--ἁπλότης (n-df-s) 8X, simplicity, sincerity, purity of motive--ὁ καρδία (n-gf-s) of the heart; attributed genitive, sincere heart--σύ (npg-2p) of you all--ὡς (cs) as or like; denotes manner or comparison--supply you obey--ὁ Χριστός (n-dm-s) the Messiah, Christ; dative of direct object}
Exposition vs. 5

1. This verse begins the final of the three household relationships Paul addresses; as with the other relationships, Paul addresses the subordinate member first.

2. As is evident in ancient writings, the master-slave relationship was mentioned in the traditional discussions of household management; however, most often that discussion focused on how the master should rule his slaves.
3. The fact that he addresses slaves at all is likely somewhat surprising, given the reality of the Greco-Roman system of slavery which often viewed slaves as property; however, according to Roman law, they were considered persons.

a. Aristotle viewed slaves as animate tools (which complemented other inanimate tools) rather than complete human beings.

b. In other Hellenistic writings, slaves were believed to lack the faculty of deliberation; they were considered stupid and unable to live by themselves.

4. As with wives and children earlier, Paul continues to deviate from other ancient household codes as he addresses slaves as believers in Christ, which is a mark of the respect Paul affords the slaves.

5. Believing slaves were then viewed as persons who were able to think for themselves, were morally responsible, and who played an active and important part within the local church.

6. As he did with the children, Paul writes more to the slaves about their responsibilities than he does to the head of the household about his responsibilities.

7. As he has also been consistently doing, Paul uses the articular noun to address the group he has in view.

8. The generic article is used to designate the subjects as a class, which should be understood to include both male and female slaves.
9. Although there were several Greek terms that dealt with slaves and servants, the noun dou/loj (doulos—slave) referred to one who was the property of another, one who lacked personal autonomy (freedom and independence), and one who was totally subservient to a master.
a. In ancient Greece, personal freedom was a prized possession; such freedom was characterized by independence from others and the right to manage one’s own life as one chose.

b. On the other hand, the δοῦλος (doulos--slave) was not free and did not possess autonomy but was the property of someone else. 

c. Because being a slave involved the abrogation of one’s own autonomy and the subordination of one’s will to that of another, Greeks typically felt contempt for those who were in that servile position.
d. Thus, the word group was offensive to Greek thought, which held that personal dignity was related to the fact that an individual had freedom.
e. Therefore, when human autonomy was subjected to the will of another, it was considered to be detestable.
10. While it was true that slaves could take part in the domestic worship, and in many cases they were treated humanely, generally the life of the slave was one of unrelieved compulsory labor and service in the household of his master.
a. Occasionally, slaves could be placed into a position of responsibility and some authority (Matt. 24:45), but they still owed their masters exclusive and absolute obedience.

b. The slaves did not realize any financial profit from their work; neither did their masters offer them any thanks for their service since they were only doing what was expected of them.  Lk. 17:7–10

c. Masters could use the virtually unlimited power they had over their slaves for good (Matt. 18:27), or that power could be used to levy unmerciful punishment.  Matt. 18:34, 25:30

11. As Lincoln has observed, modern readers must resist making assumptions about the matter of slavery in the first century based on the historical conditions of slavery in the more modern world.

a. The first assumption that is common is the idea that there was a wide separation between the status of slaves and the status of free persons.

b. Another assumption was that all slaves were treated unfairly and that anyone who was enslaved was seeking to free himself from that bondage.

c. Although it is true that Roman law made a sharp distinction between the status of slaves and free persons in terms of the slave’s lack of legal power, in reality, there was a broad range of statuses between slaves and free in both Roman and Greek society. 
d. For example, slaves of Greek owners could own property, including their own slaves, and could obtain permission to take other employment in addition to their duties as slaves. 
e. Many slaves in the Greco-Roman world enjoyed more favorable living conditions than many free people in the working class.

f. Contrary to the supposition that everyone was trying to avoid slavery at all costs, it is clear that some people actually sold themselves into slavery in order to advance their cause socially, to obtain particular employment open only to slaves, and to enjoy a better standard of living than they had experienced while they were free. 

g. It was recognized that in certain cases, being a slave had the benefit of providing a certain amount of personal and financial security.
12. Although the Roman paterfamilias had complete control over all slaves owned in his household, including the right of capital punishment, it appears that this extreme right was seldom used.

a. The fact is that daily life was usually much better than the legal situation might suggest, particularly for those who served as domestic slaves.

b. Lincoln notes that a person’s experience as a slave depended primarily on the character and social status of his or her master.
 
c. Often, slaves were treated reasonably well, even if it was only because their masters recognized that fair and humane treatment was the way to motivate a slave to maximum productivity.

d. The manner in which an owner treated his slaves was frequently similar to the manner in which he treated his children; thus, a reasonable and just father was often a reasonable and just master.

13. In spite of the fact that the slave’s situation might not have been as dire as modern readers may believe, the life of a slave could be marred by cruelty, brutality, and injustice.

14. It is evident that slaves as a class were very important since about 40-50% of people in the Roman world were in the slave class.
a. The doctrine of positional truth indicates that slaves were equal to all others in Christ; there are no second-class citizens in the Church.  Gal. 3:28; Col. 3:11

b. On the other hand, slaves had to recognize that positional truth did not abrogate (to abolish, to treat as non-existent) the hierarchy that existed within the secular world.  ITim. 6:1
c. Slaves might have chosen to engage in arrogance, insubordination, or refusal to obey if they adopted the mistaken notion that their freedom in Christ was more than positional.
d. Some slaves might wrongly have concluded that since they had been “set free” in Christ, they had therefore been “set free” from the normal conventions of society and could cast off the restraints that had been imposed on them.
15. That view is likely one reason Paul commands slaves as he does, using the same verb ὑπακούω (hupakouo--lit. to hear under, to obey) that he did with the children.  Eph. 6:1
16. Although the situation of slaves may not have been as dire as modern readers think, the reality is that the socioeconomic status of slaves and their lack of autonomy certainly had the potential for engendering resentment and hostility toward their owners.

17. That resentment might well translate into inappropriate behavior, which could include being deceptive and cunning in order to advance the slave’s own cause by taking advantage of his master in various ways.
18. In that regard, Paul qualifies this command to obedience with the dative phrase that is translated as masters according to the flesh, or earthly masters.
19. This designation uses the noun κύριος (kurios--lord, master, Lord), which is used in a bit of word play with the noun δοῦλος (doulos--slave) since both these terms are found throughout this short section.

a. Paul addresses those that are literal, earthly slaves, who are to conduct themselves as slaves of Christ.  Eph. 6:6

b. He indicates that their obedience to their earthly masters is to be understood as part of their obedience to their heavenly Master.  Eph. 6:6-7

c. The contrast between those who are earthly masters and the one heavenly Master serves to tie this section on slaves and their service together.

20. For believing slaves (as for all believers), there was really only one κύριος (kurios--Lord), and the designation earthly masters makes this distinction obvious; it also served to keep the position of the earthly master in the proper perspective.
21. There is little doubt that Paul fully expected slaves to be obedient to their earthly masters, but since he does not qualify this further, it would include all earthly masters whether they were believers or unbelievers.
22. Thus, the oriented Christian slave could not disobey his earthly master with the rationalization that his disobedience was excused because his master was an unbeliever.
23. In fact, Paul makes it plain that slaves were not only responsible to be obedient to their unbelieving master, but they were to urged to apply doctrine toward a believing master at an even higher level.  ITim. 6:1-2
24. Paul qualifies his command with two prepositional phrases; the first denotes the positive attitude the slave was to have, while the second deals with the proper motivation.
25. As mentioned previously, the Greek noun φόβος (phobos--fear, terror, respect) has a range of meanings, but here it deals with the appropriate mental attitude of fear and respect one is to have for someone in a superior position.  Rom. 13:3-4; Eph. 5:33

26. It is coupled with the noun τρόμος (tromos--shaking, trembling), which denotes the physical manifestation of fear or anxiety.
27. The phrase fear and trembling deals with the recognition that those in a weaker or subordinate position should have with respect to those who are their superiors.
28. Thayer suggests that it describes the legitimate anxiety of one who does not trust his own abilities to meet certain requirements but who does his best to fulfill his responsibilities anyway.  IICor. 7:15; Phil. 2:12
29. There is nothing in this context to suggest that the fear and trembling in view come from the threat or anxiety of physical punishment; thus, slaves are not exhorted to obey simply in order to avoid being punished.
30. Fear and trembling are the appropriate responses for those who obey their masters based on the recognition of their subordinate position and the superior position of their master.

31. The second qualifying prepositional phrase that should govern the slave’s obedience deals with the matter of the integrity of the slave.

32. The Greek noun ἁπλότης (haplotes--sincerity, integrity) is a term that is found eight times in the New Testament but is only found in Paul’s writings.
33. It is defined as a virtue that is characteristic of one who is free from insincerity, hidden agendas, or dissimulation; this virtue denotes a correspondence between the inner and unseen with the overt and visible.
34. Thus, the slave is to manifest a straightforward character; there should be no difference between the inner attitude of the slave and the overt labor he produces.
35. Verse 5 closes with the phrase ὡς τῷ Χριστῷ (hos to christo--as to the Christ/Messiah), which Paul has used previously as motivation for Christian wives.  Eph. 5:22
36. This Christological motivating factor conveys the idea that the slave ought to obey his earthly master in a similar way as he would obey his heavenly Master.
37. It is not as though the master represents Christ to the slave; rather, the master is removed from the picture to some degree, and the slave’s work is not viewed from the perspective of man but viewed as obedience to Christ.
38. In that regard, there is ultimately no distinction between the sacred obedience to Christ and the secular obedience to the master; any legitimate task, no matter how menial or apparently unimportant, should be viewed as service rendered to the Lord.
39. Therefore, the service that the slave had to render without choice now became the means by which he could fulfill the previous command to walk in a worthy manner.  Eph. 4:1
40. Paul will go on to point out that the potential for reward should motivate both slave and master to do the will of God.
41. However, Paul does not closely specify if he has blessings in time in mind or if he is focusing on eternal rewards (more likely), since either blessing may be the result.  Col. 3:25; IICor. 5:10
6:6 not by way of eyeservice, as men-pleasers, but as slaves of Christ, doing the will of God from the heart.  {μή (qn) not--κατά (pa) according to a standard, in conformity with; modifies obey from previous verse---ὀφθαλμοδουλία (n-af-s) 2X, eye service, i.e. while being watched--ὡς (cs) as or like; comparison--ἀνθρωπάρεσκος (ap-nm-p) 2X. men-pleasers, people pleasers--ἀλλά (ch) but; strong contrast--ὡς (cs) as, since you are--δοῦλος (n-nm-p) slaves--Χριστός (n-gm-s) of Christ; possession, ownership--ποιέω (vrpanm2p) to make, to do, doing; attributive participle, modifies slaves--to. θέλημα (n-an-s) the will; subjectively, the  act of willing or wishing; objectively, what is willed--ὁ θεός (n-gm-s) of the God; subjective genitive, God wills something--ἐκ (pg) out from--ψυχή (n-gf-s) of soul/heart; ablative of source}
Exposition vs. 6

1. Paul continues to define the manner in which slaves are to obey their masters according to the flesh.

2. He has recorded the positive qualities that should accompany obedience in verse 5, which include a genuine desire to please one’s master and the need to act with integrity.

3. Now Paul introduces two negative qualities that are not to characterize the manner in which the slave serves his master.

4. The first is introduced by the negative μή (me--no, not), which is followed by the prepositional phrase κατ᾽ ὀφθαλμοδουλίαν (kat’ ophthalmodoulian--lit. according to eye slavery).
5. The preposition κατά (kata) is used with the accusative case to refer to a standard with which one is expected to comply; in this case, the use of the negative denotes a standard that the slave is to reject.
6. The noun ὀφθαλμοδουλία (ophthalmodoulia--eye slavery, eye service) is found only twice in the New Testament.
7. As with some other terms in his writings, Paul has likely coined the term since it never appears in Greek literature prior to this; thus, there was no Greek term that fully suited his purpose.
8. The word is a compound of the Greek words ὀφθαλμός (ophthalmos--eye) and douli,a (doulia--service), which most have understood to denote service done in the presence of the master to attract his attention.
a. In that case, Paul is emphasizing that God disapproves of any form of service that is done only while the master is present, service that is done only while being watched.
b. The manner in which a slave conducts himself when his master is absent is equally as important (actually, more so) as how he conducts himself when his master is present.
9. While all that is certainly consistent with the morphology, Moule has suggested that the term should be understood as service that is seen by the eye, which is to be contrasted with service that proceeds from the inner integrity of the slave.
  Eph. 6:5
a. This is based on the previous context, which stressed the matter of service that comes from an appropriate inner attitude motivation which man cannot see.
b. It acknowledges that what makes any application or service acceptable to God is that it proceeds from the proper mental attitude.

c. It would then address the matter of mere outward activity that is performed with no sense of internal obligation to the master and which does not please God, Who evaluates the thoughts and intents of the heart.  IChron. 28:9
10. In that regard, it would refer to service that did not come from any internal zeal or diligence, service that was not done because it was right and was not done because it pleased God; it would be service rendered for the purpose of attracting attention or gaining the approbation of the master.

11. Perhaps both ideas are true, which means that the slave is to do all his work all the time (not merely when being watched) with a view to pleasing God and conscientiously serving his master rather than serving in order to gain some personal advantage.
12. The conjunction ὡς (hos--like, as) is used to introduce the idea that those who engage in eye-service are engaging in the type of behavior that is consistent with being a people pleaser (rather than pleasing God).
13. The adjective ἀνθρωπάρεσκος (anthropareskos--men-pleasers), which is also only found here and in the parallel in Colossians, refers to those who try to make a favorable impression on others.  
Col. 3:22
a. The Theological Dictionary of the New Testament indicates that this term should be understood as the opposite of the implied qea,reskoj (theareskos--God-pleaser).

b. Louw and Nida likewise suggest that this term focuses on the desire to please people in contrast to pleasing God; additionally, they suggest that this type of person is willing to sacrifice his integrity or some principle to be a people-pleaser.
 

c. It is used in the sense of someone who only considers men, the power they wield, and what they can do for him.
d. Thus, this type of person is one who seeks to please men because of what they can do for him; based on his anthropological focus, he does not take God, His power, or what He can do for him into account.
14. The term is found in the apocryphal book of the Psalms of Solomon, where this type of person is always held in contempt and ridiculed.

15. While there is nothing wrong with desiring to please one’s superiors, to do so in disregard of God by engaging in fawning or obsequious behavior or by acting with exaggerated deference should be censured.

16. Paul now uses the stronger adversative conjunction ἀλλά (alla--but) to return to the positive way in which the adjusted believing slave is to conduct himself.
17. He once again uses the comparative conjunction ὡς (hos--like, as), but not with the same sense that he used it previously in this verse.
18. In this case, he uses it in the same way he used it at the beginning of chapter 5, where that term is used to address the matter of identity rather than comparison.  Eph. 5:1
19. The idea here is not that they should serve as/like God’s slaves would, but that they recognize that service is expected because they are already slaves of God.
20. The designation slaves of Christ denotes the slave’s privileged position as part of the household of God, whose master is the most exalted person in God’s plan.  Phil. 2:9-11

21. The genitive of the adjective Christ should be understood as a genitive of possession or ownership.

22. Paul wants the slaves to recognize first and foremost they are slaves of Christ, whose primary allegiance is to Christ and not to men.

23. In that regard, their allegiance and obedience should not ultimately be rendered with a view to pleasing men, but with a view to pleasing Christ; they should seek to avoid being people-pleasers and focus on pleasing the Lord.  Eph. 5:10,17
24. Although there is some disagreement regarding the participle that follows, it has the same subject (slaves) as the imperative obey.
25. In this case, one should recognize that what is appropriate behavior for slaves of Christ will fulfill the command to obedience found earlier.
26. The object of the participle is the phrase the will of God, which should be understood in the objective sense of what God wills.
27. While the will of God certainly addresses the great theological matters of election, predestination, call, justification, sanctification, and ultimate glorification in Christ (Eph. 1:5,9,11, it also addresses the mundane matters of daily service within the household.  
28. The final prepositional phrase at the end of verse 6 addresses the manner in which slaves of Christ operate.
29. The phrase ἐκ ψυχῆς (ek psuches--lit, from the soul) addresses the depth of the slave’s commitment to his service.
30. It deals with the unseen, inner reality of the soul, which is the real you; it is sometimes used in conjunction with the heart since both deal with inner realities that cannot be observed.  Eph. 6:5
31. It conveys the idea that one should put his all into his service; in that regard, some translate this phrase as wholeheartedly.
32. Many interpreters have recognized that this implies that diligence, integrity, and enthusiasm are to characterize the service of the slave; this is contrasted with simply going through the motions of service without any real zeal.
6:7 With good will rendering service, as to the Lord, and not to men,  {μετά (pg) used to introduce attendant circumstance, with--εὔνοια (n-gf-s) 1X, a good attitude, willingness--δουλεύω (vrpanm2p) lit. slaving, to act or serve as a slave; parallel with the participle doing from verse 6--ὡς (cs) denotes manner, as you would to the Lord; parallel with verse 6--ὁ κύριος (n-dm-s) to the Lord; dative of indirect object--καί (cc) connective, and--οὐ (qn) not; contrast--supply as--ἄνθρωπος (n-dm-p) to men; indirect object}
6:8 knowing that whatever good thing each one does, this he will receive back from the Lord, whether slave or free.  {οἶδα (vrranm2p) knowing, modifies the imperative to obey from verse 5;causal participle, because you know--ὅτι (ch) that; introduces the content of the knowledge--ἕκαστος (ap-nm-s) each one, every one--ἐάν (cs) hypothetical particle, if; introduces protasis of a third class condition--τὶς (a-ian-s) indefinite, anyone--ποιέω (vsaa--3s) to make, to do--ἀγαθός (ap-an-s) good, morally good or right--οὗτος (apdan-s) this, refers to the entire phrase whatever good thing each one does--κομίζω (vifm--3s) 10X, actively, to bring; middle, to bring to oneself, to receive back as pay or reward--παρά (pg) alongside, from--κύριος (n-gm-s) the Lord--εἴτε (cs+) conjunction, whether…or--δοῦλος (n-nm-s) slave--εἴτε (cc) or--ἐλεύθερος (ap-nm-s) free from control or obligation, opposite state of the slave}

Exposition vs. 7-8
1. Paul continues his description of the slaves of Christ with a prepositional phrase that serves to modify the participle of the verb δουλεύω (douleuo--lit. slaving, serving as a slave, “rendering service”) that follows it.
2. The preposition μετά (meta--with) is used here to introduce an attendant circumstance that conveys the mental attitude that a slave of Christ is to manifest in his obedience.
3. The noun εὔνοια (eunoia--lit. good thinking, good will) refers to the willingness with which the slave is to offer his service; he is to serve with a positive mental attitude that is marked by good will and enthusiasm.
4. While it is possible for one to demonstrate a show of enthusiasm without the proper mental attitude, real enthusiasm cannot exist apart from the inner reality of a positive, kindly attitude.
5. This would contrast with service that was offered only because the slave was compelled to serve or service that was offered with a hesitant, grudging, bitter, or even spiteful attitude.
6. Some have observed that a positive attitude might be somewhat difficult for a slave because of the innate inequities that were part of the system of slavery.

7. In that regard, slaves (and by application all who serve others as employees) should recognize that there is likely to be some injustice in any authority structure.  Eccles. 3:16, 5:8
8. Rather than chafing against what should be understood as undeserved suffering, the adjusted slave should maintain his positive outlook and endure what comes his way with patience; this behavior pleases God.  IPet. 2:18-20
9. As mentioned in the previous exposition, one should recognize that what is appropriate behavior for slaves of Christ will also be appropriate to fulfill the command to obedience found in verse 5.
10. The conjunction ὡς (hos--like, as) is used here to introduce the contrast between doing one’s job as though he were serving the Lord and doing it as though he were serving men only.
11. In this case, the idea is that the slave should be serving with good will as if he were rendering service to the Lord; what follows in the next verse certainly indicates that his service is viewed as service to the Lord. 
12. The concluding statement in verse 7 contrasts service that is rendered to the Lord with service that is strictly rendered to human beings.
13. This view that one is serving the Lord and not simply people should help the slave to keep things in perspective, particularly when confronted with a human master who is certainly fallible, may be unfair, and who may be unappreciative.

14. Verse 8 begins with a perfect participle of the verb οἶδα (oida--to know, knowing), which modifies the main imperative be obedient in verse 5.
15. This participle should be classified as a causal use of the participle; Paul only uses this form of οἶδα (oida--to know, knowing) three other times in his writings, and all have a causal nuance.  
Rom. 13:11; ICor. 15:58; Eph. 6:9
16. In that regard, it provides one of the causes, reasons, or grounds for the slave to function in the manner Paul has prescribed here.
17. In this case, the believers in Ephesus had no doubt been taught about the reality of eschatological rewards, just as Paul had instructed other churches in his canon.  Rom. 14:10; IICor. 5:10
18. This knowledge of reward serves as one motivation for slaves to obey their masters and to do so with the proper mental attitude, avoiding the temptation to be self-seeking or the temptation to seek approbation from men.
19. Some of the ancient household codes recommended that masters motivate their slaves by means of temporal inducements; for example, the slave might have been rewarded with more gratitude, more praise, more food, or better clothing.
20. Although ancient codes attempted to provide motivation to slaves by means of temporal rewards, Christian slaves were to be motivated by the reality of eternal rewards.  
21. While the matter of eternal reward is the focus here, all believers should recognize that God also provides temporal rewards for obedience within His plan.  Mk. 10:29-30; ITim. 6:17
22. The conjunction ὅτι (hoti--that, when, because) that follows the participle is used to specify the content of the knowledge to which Paul alludes.
23. Translating the Greek construction that follows in a literal way does not make for good English, but the New American Standard translation certainly conveys what is being said.
a. The distributive adjective ἕκαστος (hekastos--each one, every one) emphasizes the individual aspect of application and reward; from what is said, every believer (slave or free) may rely on this promise.
b. The protasis of the third-class condition (if he may do good) stresses the volitional aspect; perhaps the slave will do good, but perhaps he won’t.
c. Most often, the third-class condition is used to denote something that is uncertain of fulfillment, but which is likely; this anticipates that slaves will do good in spite of the obstacles to obedience. 
d. The adjective ἀγαθός (agathos--good) emphasizes the matter of moral goodness, uprightness, or righteousness; while the slave’s service may be beneficial to the master, it is commended by God as being the morally right thing.
e. While every believer should know that God monitors the mental attitude, which Paul has addressed in the previous two verses, the verb ποιέω (poieo--to make, to do) focuses on overt actions.
f. While there is no doubt that God observes the mental attitude, there is little said in the Bible about how that factors into the matter of rewards.

g. Some have taught that one can have the proper mental attitude (which is certainly appropriate) and get rewarded apart from overt action.

h. While that may be true (only God knows how He intends to administrate the judgment), the emphasis of the Scriptures is that rewards are based on one’s works or deeds.  Isa. 59:18; Jer. 17:10; Rom. 2:6

24. There can be little doubt that many slaves had done the proper thing and had not necessarily been noticed by their master, appreciated by him, or appropriately rewarded.
25. This may have resulted in some slaves going out of their way to make certain that their deeds were seen by the master, which would amount to engaging in eyeservice.  Eph. 6:6
26. However, what follows assures the slave that his Lord is cognizant of the slave’s service (even if his earthly master is not), since nothing escapes the Lord’s observation.  
27. This matter of God’s omniscience is something that all believers should keep before them, since it provides motivation for obedience.  IIChron. 16:9; Prov. 5:21, 15:3
28. While the attribute of omniscience is something that the unbeliever (or maladjusted believer) does not necessarily want to consider, it serves as a real comfort to the adjusted believer, who knows that no application of doctrine will be overlooked.  Matt. 10:42
29. The apodosis of the third-class condition is introduced by the neuter of the demonstrative pronoun οὗτος (houtos--this), which refers back to the entire phrase whatever good thing each one does.
30. It would seem that Paul is intentionally speaking in broad terms here, since he does not want to rule out any application, no matter how large or how small.
31. The active voice of the verb κομίζω (komizo--“receive back”) first meant to convey something from one place to another (Lk. 7:37); in the middle voice, it has the sense of receiving something back.
32. The use of the future indicative indicates that what one will receive is future from the time of his application, while the indicative mood speaks to its certainty.
33. Paul only uses this verb three times, and the clear usage is found in Second Corinthians, which points to the eschatological judgment when the deeds of all believers will be evaluated by God and rewarded appropriately.  IICor. 5:10
34. Thus, Paul provides motivation for the slaves to apply properly in the present time by citing the certainty of the future evaluation and reward that comes at the Bema Seat.
35. The prepositional phrase that follows is comprised of the preposition παρά (para--from) is used with the genitive to indicate the place or person from which something originates or proceeds.
36. Although the noun κύριος (kurios--Lord) does not have the definite article, it refers to the Lord Jesus Christ, as it does in several other places in this epistle.  Eph. 1:2, 2:21, 6:4
37. The concluding portion of verse 8 broadens the scope of this promise to include not only the slaves, but those who were not slaves--those masters who were free.
38. Since these two categories effectively include all people, this statement is designed to confirm the reality of the impartiality of the Lord, which is a principle that Paul will make explicit in the verse that follows.  Deut. 10:17; Job. 34:19; Acts 10:34; IPet. 1:17

39. This statement is also consistent with similar statements found in Paul’s writings which indicate that there are no sexual, social, or ethnic divisions for those in Christ.  Gal. 3:27-28; ICor. 12:13; 
Col. 3:10-11

40. This promise should not only be an encouragement to slaves, but should serve to remind the masters that they will also be evaluated on the manner in which they treated their slaves in time.

Doctrine of Slavery
6:9 And masters, do the same things to them, and give up threatening, knowing that both their Master and yours is in heaven, and there is no partiality with Him.  {καί (cc) and--ὁ (dnmp) κύριος (n-vm-p) lords, masters; nominative as vocative--to. αὐτός (ap-an-p) the same things, fronted for emphasis--ποιέω (vmpa--2p) to make, to do, keep on doing--πρός (pa) to, toward--αὐτός (npam3p) them=the slaves--ἀνίημι (vrpanm2p) 4X, lit. to relax tension; to cease or stop; means, by giving up threatening, result, as a result, giving up threatening; may continue imperatival force from poieo--h` ἀπειλή (n-af-s) 3X,  the threat; generic article, everything in the threatening arsenal--οἶδα (vrranm2p) since you know; causal participle--ὅτι (ch) that, introduces the content of their knowledge--καί (cc+) both . . . and--αὐτός (npgm3p) of them, their; genitive of subordination--καί (cc) and--σύ (npg-2p) of you masters; genitive of subordination; these are fronted for emphasis--ὁ  κύριος (n-nm-s) the Lord--εἰμί (vipa--3s) is, He keeps being--ἐν (pd) in--οὐρανός (n-dm-p) heavens, plural is always used in Ephesians to refer to God’s dwelling place--καί (cc) and also; additional knowledge--προσωπολημψία (n-nf-s) 4X, lit. to receive the face, to show respect of persons, favoritism, partiality--οὐ (qn) not-- εἰμί (vipa--3s) is, exists--παρά (pd) alongside Him, that proceeds from Him; with Him--αὐτός (npdm3s) Him=the Lord}
Exposition vs. 9
1. The concluding comment at the end of verse 8 serves to provide the transition from the commands given to the slaves to the command given to the masters in this verse.
2. Additionally, verse 9 begins with a connective use of the conjunction καί (kai--and), which links the content of this verse with the previous four verses.
3. As he has done consistently, Paul turns from the subordinate in the relationship to address the one in the superior position.
4. Once again, the articular form of the noun is used again to denote a particular class; in this case, the masters in view are the earthly masters Paul referenced in verse 5.
5. Although this section on instructions for slave owners is shorter than the previous set of instructions addressed to the slaves, not much should be made of this because Paul intends them to embrace the same attitudes he has just commended.
6. Since he intends masters to act in the same way as the slaves he had just instructed, there is no reason for Paul to repeat himself.
7. Many interpreters have observed that this exhortation to the masters would have been relatively shocking to a first century audience; however, kindness to slaves was something that had been considered by some writers.
8. Harold Johnston wrote that there was nothing in the stern and selfish character of the Roman paterfamilias that would lead anyone to expect him to treat his slaves in a gentle or merciful fashion.
 
a. At the same time, he was too shrewd and sharp in all matters of business to forget that a slave was a piece of valuable property; thus he did not want to risk the loss or injury of that property by wanton cruelty. 
b. He notes that a great deal of the time the treatment of slaves depended upon the character and temperament of the individual owner. 
c. He cites the case of Vedius Pollio, in the time of Augustus, who ordered a slave to be thrown alive into a pond as food for the fish because he had broken a goblet.
d. On the other hand, he cites the example of Cicero, whose letters to his slave Tiro disclose real affection and tenderness of feeling.
e. Many historians have recognized that the female slaves were at the mercy of a predatory master and that the potential of rape was always a threat; this was true in spite of protests by wives and whatever minor forms of disapproval society might have expressed.
f. His conclusion regarding the treatment of slaves was that the master was more often likely to be exacting like a taskmaster, rather than habitually cruel to his slaves.
9. On the other hand, Seneca the Younger acknowledged that the Romans generally behaved toward their slaves in a proud, cruel, and insulting fashion.

a. He acknowledged that all slaves were considered as enemies and that many masters were tyrants who treated their slaves in abusive ways.

b. In spite of that reality, he argued (how forcefully or honestly is debated) that one should treat those whose status was inferior to his own in the same manner he wished to be treated by those who had a status superior to his own.
c. He stated that slaves should be treated as human beings since they shared the same roof as the master and that both masters and slaves were subject to Chance.
10. Although Seneca had emphasized that both masters and slaves were fellow slaves when it came to Chance or Fate, Paul cites the truth that masters and slaves are fellow slaves under the same Lord.

11. Paul uses the verb ποιέω (poieo--to make, to do), which is used to refer to a broad range of activities; in this case, it deals with the way the master is to interact with his slaves.
12. The object of that verb is the pronoun αὐτός (autos), which normally refers to a definite person or thing (he, she, or it).
13. However, when it is used with the definite article, as it is here, it takes the sense of being identical with something, the same as something else.
14. In this case, the form is an accusative neuter plural (the object of do), which is correctly translated in the New American Standard version as the same things.
15. While one might be tempted to take this in an inclusive way to refer to everything in the previous four verses, it should be limited to something less than that.
16. It should be taken to mean that masters were to demonstrate the same dedication and goodwill that was enjoined on the slaves, acting in ways that manifested their integrity.
17. This would include committing themselves to doing the will of God (Eph. 6:6), keeping a positive attitude toward the slaves (Eph. 6:7), and recognizing that they were all slaves to Jesus Christ with the same potential for reward.  Eph. 6:8
18. While Paul envisioned a reciprocal relationship between the two groups in Christ, it was not an identical relationship since masters are never commanded to obey or render service (function as a slave) to their slaves.
19. The participial phrase that follows has been classified by some as denoting manner and by others as indicating result; while both may be considered, it should be understood as continuing the imperatival force of the verb ποιέω (poieo--do).
20. The verb ἀνίημι (aniemi--“give up”) first meant to loosen something like chains or bonds (Acts 16:26); it also had the sense of loosening by departing, abandoning, or deserting someone.  
Heb. 13:5
21. Here, it has the force of loosening in the sense of abandoning, ceasing, or giving up something.
22. The use of the article may be classified as a generic use, which does not focus on one specific threat; rather, it is a collective singular that encompasses any and all forms of threatening.

23. The noun ἀπειλή (apeile--threat) refers to the matter of verbally declaring that one will cause harm to someone else, particularly if certain conditions are not met or if certain things are done.
a. As a rule, slaves were never in the position to predict when the wrath of an owner would descend upon them; therefore, their lives were conditioned by this perpetual fear of various forms of mistreatment, which certainly included physical abuse.
b. The fact that the slaves were in no position to resist often led to living in fear since they recognized that the owner had permanent control over their lives.

24. To remove threatening from the master’s options was certainly radical since violence (or the threat of it) was one of the primary means of controlling slaves in the ancient world.

25. Threatening slaves was quite common in the ancient world; this included threats of physical violence, sexual harassment and rape, and being sold, which might well result in separation from their loved ones.
26. One very obvious reason for masters to avoid threats and apply these principles toward their slaves was that it would make it easier for the slave to serve the master with a good attitude.  Eph. 6:7
27. For the slave owner to resort to angry threats of violence or the like would simply result in the humiliation of his slaves, which certainly would not encourage them to serve from their souls with a willing enthusiasm.
28. Paul concludes his commands to the master by appealing to the doctrinal knowledge that he knew those in Ephesus possessed.
a. The participle of οἶδα (oida--knowing) should be construed in a causal sense and can be translated as because you know…
b. The conjunction ὅτι (hoti--that, when, because) is used here, as it often is after verbs of perception, to introduce the content of their knowledge.

29. The first part of his appeal relates to the fact that both the slaves and master served the same Lord; in that regard, they both had a single Master.
30. The fact that Paul mentions that He is in Heaven is designed to put all this in the proper perspective, which emphasizes that believers are on earth while the sovereign Lord reigns in Heaven.
31. While those that are in greater positions of authority may be more often prone to think or believe that they should be accorded some special consideration, the final portion of this verse does not allow believing masters to do so.
32. The noun προσωπολημψία (prosopolempsia--partiality) is derived from the noun πρόσωπον (prosopon--the face) and the verb λαμβάνω (lambano--to receive).

33. It is used only four times in the New Testament and deals with the willingness to engage in judgment based on what may be seen externally; such factors as appearance, intelligence, wealth, race, status, or social standing become the basis for evaluation and not the inner, intrinsic merit of the person.
34. Thus, God’s assessment is not based on the superior position of the master in the relationship with his slaves; the rich and powerful have no advantage over those who are poor or powerless.

35. The final statement is designed to convey that while favoritism and partiality may exist in the human realm, it most certainly does not exist with God.

6:10 Finally, strengthen yourselves in the Lord, and in the might of His strength.  {to,  λοιπός (ap-gn-s) lit. what is left over, the rest; of or for the rest of the time remaining--ἐνδυναμόω (vmpp--2p) 7X, passively, to become able to function or to do something; middle, strengthen yourselves--ἐν (pd) locative--κύριος (n-lm-s) in the Lord, sphere--καί (cc) epexegetical, introduces the type of power Paul has in mind--ἐν (pd) in--to, κράτος (n-dn-s) 12X, power, might; the ability to express strength or might--h` ἰσχύς (n-gf-s) the ability to function effectively, strength to act; attributed genitive=strong might; attributive genitive=mighty strength--αὐτός (npgm3s) of Him; genitive of possession}
Exposition vs. 10

1. Beginning with verse 22 of the previous chapter, Paul has been addressing the various categories that comprise the household and providing instructions to each individual group.

2. Since Paul no longer uses the nominative/vocative and does not address anyone specifically, it should be evident that he is addressing this to all believers who are part of the Church in Ephesus.

3. This section does not focus on Christians individually or exhort them to act as individuals, but recognizes that they are members of a community in the same way the individual soldier is part of a larger force. 
4. There has been some significant discussion, as mentioned in the introduction, as to why Paul wrote this epistle in the first place.
a. It is evident that Ephesians is not addressing some specific problem(s) within the local church, as the epistles to the Galatians and Corinthians clearly did.

b. It is clear that Paul is not responding to some crisis (as with Second Thessalonians), since the letter seems to lack any real urgency.

5. What will be recorded here not only serves as the conclusion of the epistle but brings several of the key concepts from the first half of the epistle to the forefront and explicitly links them with the matter of spiritual warfare.

6. This concluding part of the letter is characterized by a strong emphasis on the Church’s conflict with the demonic forces that work tirelessly on and around planet earth; this is seen in the repetition of certain vocabulary.
a. Terms denoting power, strength, might, or capability (strong, strength, might).  Eph. 6:10

b. Terms related to outfitting one for battle (put on, take up, girded, shod).  Eph. 6:11,13,14,15,16

c. Terms related to armor or weapons (whole armor, belt, breastplate, shield, arrows, helmet, sword).  Eph. 6:11,13,14,16,17

d. Mobilized enemies (Devil, rulers, powers, world forces, spirits, evil one).  Eph. 6:10,11,16

e. Conflict or battle (stand, plan, or method, resistance, vigilance).  Eph. 6:11,13,14,18

7. This has led Arnold to suggest that the real purpose of this letter was to provide a doctrinal perspective to the Ephesian church regarding the critical matter of spiritual warfare.

a. As has been documented, Ephesus was the seat of the worship of Artemis/Diana and was characterized by occult magical practices, various Phrygian mystery cults, and astrological practices.
b. Arnold has observed that there was a single common feature (fear) that could be seen among all the various pagan religious practices that were flourishing in Asia Minor during the first century.
c. Although some (or perhaps many) of the pagan cults claimed to offer relief from the fear of the supernatural forces of the spiritual realm, the fact was that people had a significant fear of these forces, which were viewed as being hostile, dangerous, and destructive.
d. Although some or many of these things may have been present in other parts of the Roman Empire, the fact is that Ephesus was a hotbed for the practice of magical arts and mystery religions.

e. The city stood out in the empire because of the very widespread and pervasive influence of the temple of Artemis, which was one of the seven wonders of the ancient world.
f. The book of Acts records two incidents that relate the fact that Ephesus was a significant focal point for occult magic practices.  Acts 19:18-19
g. It is interesting that Luke includes the incident involving the attempted exorcism of demonic forces just prior to his emphasis on the popularity of magic in Ephesus.  Acts 19:13-17

h. Additionally, the Ephesian Grammata, (Ephesian Letters) were a set of well-known magical words from antiquity that appeared in spells, protective amulets, and other places in the ancient world; in fact, their name was derived from the fact that they were inscribed on the image of Artemis in Ephesus.
i. The Ephesian Letters were apparently viewed as divine grammatical beings, providing methods to connect with polytheistic deities, and the letters were used to engage in the practice of divination.
j. All this has led Arnold to conclude that there existed an underlying (if not pervasive) concern with magic and the forces connected with occult practices which left many people in fear of the powers and principalities.
8. Although his thesis may not explain every motivation Paul had for writing this letter, the matter of spiritual warfare was a subject that certainly needed to be addressed, given the spiritual environment of Asia Minor.
a. There are at least two practical purposes for addressing these issues, the first being that some believers may have been tempted to syncretize the previous occult beliefs and/or practices with Christian doctrines.

b. The second is that there would have been the danger of sects arising in local churches that attempted to promote a blend of these pagan beliefs with Christianity.

c. This seems (at least on the surface) to have been the case in Colosse, where a strange and indefinite mixture of teachings, which seem to be found in paganism and Hellenistic mysticism, seem to have influenced that church.  Col. 2:8-9,15,18-19
9. The emphasis on God’s power and on the powers would certainly be beneficial for those coming from a background that emphasized magic, astrology, and other occult practices.
a. Paul emphasizes the superiority of the power of God as well as the exaltation and supremacy of Jesus Christ the Lord.  Eph. 1:19-21
b. He strongly emphasizes transfer of the believer from the sphere of Satan, sin, and death to the new sphere of positional truth in Christ which provides every believer access to God’s power.  Eph. 2:4-6,18, 3:12
c. One obvious and irreconcilable difference between Christian and pagan orientation to power is that the Christian cannot access God’s power for his own purposes; he can only acquiesce to it and conform himself to God’s will.
d. On the other hand, pagans believed that they were free to access forms of power (particularly magical power) and use it to advance themselves or harm others.
e. Thus, believers would no longer have to seek access to power through pagan magic or other occult means, since the power of God is readily available in Christ.  Eph. 3:16,20

f. While Paul does acknowledge the existence of an order of evil angelic spirits ruled by a prince (Eph. 2:2, 4:27), he also reveals that the Devil is surrounded by a horde of likeminded powers that seek to enslave mankind in darkness.  Eph. 6:12; IICor. 4:4; ITim. 4:1

g. As will be seen, the believer is not only in a position to withstand these powers that enslave men in darkness and fear; they can actively resist them and attack their positions by means of the gospel of Jesus Christ and the principles of sound teaching.  Eph. 6:15; IICor. 10:4-5

10. The placement of this section is just following the matter of filling one’s spirit and the matter of the household code, which makes perfect sense since the local church should have its internal interactions in place before the matter of group tactical warfare is addressed.

a. It should come as no surprise that the household is a prime area of satanic/demonic attack since that is the environment in which the believer lives out a significant part of the Christian way of life.
b. Additionally, when one considers the practical, day-to-day issues and applications one must make within the household, he might wonder if his apparently small, insignificant, and often unnoticed applications of the truth really matter.
c. In that regard, Paul wants believers to know that their small applications do matter since each believer is engaged in a cosmic spiritual warfare.
d. Thus, Paul exposes the larger picture so that believers can see the broader implications of their spiritual lives in terms of the angelic conflict.

11. There can be little doubt that salvation and all the blessings in Christ are rooted in the eternal plan and purpose of God (Eph. 1); similarly, the believer’s struggle with sin and evil find their ultimate source in Satan.

12. Deffinbaugh makes a good point regarding the relationship between Paul’s teaching on submission and obedience in the previous section and his teaching on spiritual warfare.
 
a. Submission involves the believer willingly relinquishing his rights and self-interest, which is a critical factor in successful interpersonal relationships in the royal family.

b. Spiritual warfare is not about submitting; rather, it is about resisting the Devil and taking a strong doctrinal stand for God’s plan.

c. He observes that believers are sometimes too eager to stand fast when dealing with others, when the proper application is to give ground.  Matt. 5:39; ICor. 6:1-8
d. He further observes that believers are sometimes far too willing to give ground in matters where they should stand fast in sound doctrine.  ICor. 16:16; IIThess. 2:15
13. This section portrays the Christian life as one that has a decided military component to it; as such, this conflict is one that requires courage, strength, and the willingness to engage the enemies of God’s plan.
14. The nature of Paul’s teaching here is such that he provides a call to arms while providing information regarding the Lord’s provision for the conflict.

15. The tone of the passage is such that while it does not minimize the dangers these demonic enemies pose (believers should never underestimate the power and cunning of satanic forces), it clearly indicates that believers can be assured of victory in Christ.

16. With this verse, Paul begins to address his final crucial topic in this letter to the Ephesians, which is introduced by the articular noun λοιπός (loipos--what is left over, the rest).
17. Paul uses the articular construction (in the accusative case, not the genitive) in his other letters to introduce his concluding remarks.  Phil. 3:1, 4:8; IIThess. 3:1
18. While there is some textual debate about whether the form was originally written as a genitive or an accusative, most interpreters simply opt for the idea that the two forms mean the same thing.  
19. When Paul uses this term (in the genitive or accusative), he often follows it with some practical applications for living the Christian way of life.  IICor. 13:11; IThess. 4:1

20. In this case, Paul begins a new section regarding the reality of the angelic conflict; he will address the struggle that individual believers and local churches have with the unseen forces that populate and rule over the cosmic darkness.

21. In the first chapter of Ephesians, Paul had already informed his readers that he was constantly praying for them to gain a greater understanding of God’s power that worked on their behalf based on their union with Christ.  Eph. 1:18-20
22. With verse 10, Paul now returns to the matter of God’s power, which the Ephesians are not merely to recognize and understand but which they are now to actively appropriate.

23. The general command in verse 10 functions as a prerequisite for the teaching on spiritual warfare that is to follow and is explained to some extent at the end of this verse.

a. This section may be divided into three parts, with verse 10 serving as an introduction which is followed by the specific command to put on the armor, along with the reasons for doing so.  
Eph. 6:11-13

b. Verse 13 repeats the command regarding the armor, which is followed by exhortations to put on the six specific pieces of equipment.  Eph. 6:14-17

c. The entire section is then concluded with an exhortation that focuses on the constant need for prayer and vigilance in light of the need to stand one’s spiritual ground.  Eph. 6:18-20
24. His initial command is found in the present middle imperative of the verb ἐνδυναμόω (endunamoo--to become strong, to strengthen oneself), which has the same form in the middle and passive voices.
a. While most translations reflect a passive force, the middle voice is more likely since it is an imperative; however, the power Paul references comes from an external source.  Phil. 4:13
b. It should be evident that when believers obey the apostolic injunction and appropriate the divine resources available to them, it is the Lord’s might that empowers them.  Eph. 3:16
c. The present imperative is used for the most part to deal with general precepts, habits, or actions that should characterize one’s attitudes and behavior.
d. The force of it here is likely ingressive (begin to do this) and progressive (continue to strengthen yourselves in the Lord).
25. The command to strengthen oneself is qualified by the prepositional phrase ἐν κυρίῳ (en kurio--in the Lord), which once again references the matter of positional truth; it is this relationship with Christ that gives believers access to His power.

26. However, it is that very relationship that has to define and limit that power; while the pagans in Asia Minor sought power for their own personal agendas, the believer should seek God’s power in order to execute God’s agenda.
27. As Arnold has observed, while the pagans in Ephesus were known for seeking to empower themselves with alternative sources of power (magic, charms, Ephesian Letters, and even demonic power), Paul exhorts the believers there to engage God’s power by what follows.
28. The prepositional phrase may be understood as an instrumental of means (and a few interpreters hold that view), but most see this as a locative of sphere, which again emphasizes the new realm in which believers now live as well as the place from which their strength is derived.
29. While a similar idea can be found in a few places in the Old Testament, those passages refer to God while this one references the Lord Jesus Christ.  ISam. 30:6; Zech. 10:12
30. The exhortation to strength in light of battle or conflict has some Old Testament precedents, the most notable of which is related to Joshua and the conquest of Canaan.  Deut. 31:1-7; Josh. 1:6,7,9, 10:25

31. When David faced a distressing setback during the time of Saul’s persecution, he is said to have strengthened himself in the Lord.  ISam. 30:1-6

32. The conjunction καί (kai--and, also, even) links the initial command to strengthen yourselves with two specific aspects of God’s power.
33. The noun kra,toj (kratos--strength) which follows in the text is derived from the verb krate,w (krateo), which first means to use one’s hands to make contact, to hold something or someone, and finally, to seize or take control.
a. Thus, this noun has the idea of the expression of resident strength and is used to refer to some act that demonstrates the expression of might.  Lk. 1:51
b. It is also used to express the idea of might or supremacy which is expressed in the ability or power to rule, the power or might that affords one supremacy or control, the might of dominion.  ITim. 6:16; IPet. 5:11
c. It should be observed that this term is only used for supernatural might in the New Testament and never used of the power of men.
34. The final term for power is ivscu,j (ischus--“might”), which most agree deals with the matter of strength, whether that of God (Eph. 1:19, 6:10), angels (IIPet. 2:11), or men.  Mk. 12:30,33
a. It is derived from the verb ivscu,w (ischuo), which first means to be in possession of one’s powers, to be in good health.  Matt. 9:12
b. It was then used to denote the reality of having the necessary personal resources to accomplish something, to have power, to be able, to be strong enough, or to be competent.  Phil. 4:13
35. The force of this is that the Lord’s supernatural might/power has as its source His inherent strength.

36. These two terms are used together in one verse in the Old Testament which links the matter of God’s transcendent power to the creation and maintenance of a vast and highly ordered universe.  
Isa. 40:26
37. This is the same divine power Paul described in chapter 1, power that he believed was best understood in terms of God’s ability to raise Christ from the dead and exalt Him to the Father’s right hand.  Eph. 1:19-20
38. It is the divine might of God’s strength that Paul desires these believers to recognize, comprehend, and appropriate in their daily lives.
39. This should lead to a question regarding how one actually fulfills this command; what are the mechanics for strengthening oneself in the Lord?
40. As believers should know, the battleground in the angelic conflict is the thinking processes, which are constantly being exposed to attack.  Matt. 16:23; IPet. 1:13 
a. The old sin nature is constantly soliciting the believer to obey its lusts, with the promise that if he does obey, he will be satisfied.  Rom. 7:23, 8:6-7; James 1:14
b. The entire cosmic system is organized under the evil of Satan and also seeks to solicit the believer’s conformity to its practices.  Rom. 12:2; Eph. 2:2

c. Thus, the believer should seek to minimize exposure to negative unbelievers and cosmic distractions, both of which can influence the believer in an adverse way.  IJn. 2:15-17

d. The spiritual forces of darkness, organized under Satan, are constantly seeking to influence the believer with their wicked thinking in order to take the believer captive and neutralize him in the angelic conflict.  ITim. 4:1; IITim. 2:26
41. The one thing that every believer can control is his/her thought processes; every believer must intentionally, proactively, and rigorously strive to focus his/her mental attitude on God and the particulars of His plan.  Phil. 4:8-9
42. However, one should not fall into the trap of believing that simply thinking about doctrine will be sufficient, since Paul immediately takes the matter of the doctrine one learns and stresses the necessity of applying it.  Phil. 4:9
43. There are a number of things that the believer can think and do that will aid him in the matter of gaining spiritual strength.
44. Paul’s teaching in the book of Romans indicates that the gospel of Jesus Christ is a powerful spiritual force that produces salvation in those who believe.  Rom. 1:16

45. Thus, the believer should make it his purpose to be strong in terms of his understanding of the gospel, which teaches the following:
a. Jesus Christ is the only way of salvation, which is provided by grace apart from human merit or works of any kind.  Jn. 14:6; Acts 4:12; Gal. 2:16
b. Everyone who believes is justified before God, based on the imputation of righteousness; the believer’s sins have also been forgiven in Christ by means of redemption.  Rom. 3:21-22, 4:7; 
Eph. 1:7; Col. 2:13

c. The believer should recognize that his position in Christ is the basis for the removal of condemnation and for eternal security.  Jn. 10:27-28; Rom. 8:1

d. The gospel indicates that the believer can never be separated from the love of God in Christ.  Rom. 8:39; Heb. 13:5
e. The gospel announces the defeat of all spiritual enemies that are still arrayed against the believer in time, providing the potential for victory in time and eternity.  Col. 2:10,15; Rom. 16:20

f. The ultimate victory is assured for all believers, who are constantly being protected by God’s power.  IPet. 1:3-5

46. Since the matter of strengthening oneself is largely (if not entirely) mental, the consistent exposure to the Word of God—and occupation with the truth that sets one free—is critical.  Jn. 8:31-32; 
Rom. 12:2

a. In fact, the truth of the Word of God is not only the agent of Ph2 spiritual growth and sanctification; it is one thing that is critical to successfully waging spiritual warfare.  Jn. 17:17; IICor. 6:7; Eph. 6:14
b. The dynamic of sound doctrine active in the soul builds up the new man and provides spiritual power for the conflict in the inner man.  Eph. 3:16-17
c. The believer may draw strength from his knowledge of God’s essence, His goodness, and the perfection of His plan.

47. The Bible is replete with passages that indicate that part of gaining spiritual strength involves the practice of faith-rest.  Isa. 40:31
a. Faith-rest is quite valuable when the believer considers the inequities in this world; the matter of injustice in the Devil’s world can be a hindrance to faith.  Ps. 37:7-9,34; Prov. 20:22

b. This knowledge should strengthen the believer as he considers those who appear to be prospering in spite of their rejection of the truth.  Job 12:6; Ps. 10:3-5
c. Abraham is an example of a believer who had to faith-rest something for an extended period of time; his ability to focus on the promise of God and not his temporal circumstances resulted in growth in spiritual strength.  Rom. 4:19-20

48. Another critical element that is necessary for strengthening oneself in the Lord is the need for constant prayer, relating the issues and circumstances of life to one’s heavenly Father.  Rom. 12:12; Eph. 6:18; Phil. 4:6; Col. 4:2; IThess. 5:17
49. Another way the believer can gain strength for the fight is to reflect on the many instances of deliverance that are recorded in the Bible.  Ex. 6:6; Josh. 8:7; Ps. 34:4; Acts 5:18-19, 12:5-11; Phil. 1:19
50. Additionally, the believer may draw spiritual strength from recalling the ways God has provided (various blessings, deliverances, or answers to prayer) for him in his own life.
51. Given that God has provided various forms of deliverance, it is logical and comforting to believe that He will continue to support the advancing believer, which should provide strength in testing.  
52. Since the believer is to strengthen himself in the Lord, occupation with Christ should be the primary focus of his thinking since this is necessary if one is to be successful in the Christian way of life.
53. The two primary principles that are exemplified in the life of Messiah are the principles of suffering and glory; the believer must be oriented to both aspects of God’s plan, providing the mental strength to continue to walk by faith.
54. The Lord endured all manner of sufferings during the Incarnation, which were necessary for the spiritual growth of His humanity.  Matt. 16:21; Lk. 17:25; Heb. 2:9-10
a. If one is to become strong in the Lord, he must be oriented to the reality that suffering is part of the heritage of all the children of God.  Phil. 1:29; Acts 9:16, 14:22
b. Every believer must mentally prepare himself (IPet. 4:1) to endure his share of the sufferings of Christ if he is to know the Lord intimately.  Phil. 3:10; IThess. 2:14
c. One of the problems with suffering is that of keeping it in perspective mentally, since failure to do so will likely result in the believer falling into fear, panic, anger, shame, or a sense of abandonment.  IPet. 4:13; Acts 5:41
d. Paul exemplifies the believer who has strengthened himself in the Lord since he demonstrated that he had his sufferings in perspective and that others should as well.  Eph. 3:1,13; IITim. 1:8

e. When one does suffer for the cause of Christ, he should encourage himself with the knowledge that God is aware of his sufferings, and then trust his situation to a faithful Creator.  IPet. 4:19; Heb. 13:5-6
f. The believer should also be aware of the fact that those in the local church are all undergoing various types of sufferings; this should strengthen each believer and encourage esprit de corps in the entire local body.  IICor. 1:5-7; IPet. 5:9; Rev. 1:9
g. The believer should strengthen himself with the knowledge that his sufferings are making him worthy of the glory of God’s kingdom.  IIThess. 1:5
55. The other principle with which each believer may strengthen himself is the reality that while suffering is necessary, it will be followed by glory for the adjusted believer.  IPet. 1:11
a. Focusing on the eternal things of God—the heavenly realities that are currently available—will provide spiritual strengthening.  Col. 3:1-2
b. The great believers in Hebrews 11 maintained their faith and integrity by virtue of focusing their minds on the glory of God’s kingdom.  Heb. 11:10,13-14,16,24-26
c. The Lord was strengthened to execute the will of God with regard to His suffering because of His focus on the reality of His reward.  Heb. 12:2; Isa. 53:11-12

d. Likewise, each believer should focus his thinking on the coming glory, which can strengthen him in times of testing or discouragement and allow him to keep his sufferings in the proper perspective.  Rom. 8:18; IICor. 4:17
56. As will become evident, the believer must first strengthen himself in the Lord before he arms himself with the equipment God provides for the conflict.
6:11 Put on the full armor of God, so that you will be able to stand firm against the schemes of the devil.  {ἐνδύω (vmam--2p) 4X, actively, to put clothing on someone; middle, clothe yourselves; direct middle--h` πανοπλία (n-af-s) 3X, lit. all armor;  metaphorical--ὁ θεός (n-gm-s) of the God; ablative of source, the armor is provided by God--πρός (pa) used with the articular infinitive to denote purpose--to, δύναμαι (vnpna) the to be able--σύ (npa-2p) you all; accusative of general reference--ἵστημι (vnaa) to stand; complementary infinitive; completes dunamai--πρός (pa) to, toward, in the face of--h`  μεθοδεία (n-af-p) 2X, lit. a method or procedure; in a bad sense, cunning deceptions, schemes--ὁ  διάβολος (ap-gm-s) subjective genitive, the schemes or plots the Devil devises}
Exposition vs. 11

1. Paul begins verse 11 with another imperative that is not connected with the preceding verse by means of a conjunction (asyndeton).
2. As mentioned previously, the first exhortation of verse 10 (strengthen yourselves) is a present imperative, which is generally understood as having an ingressive (begin) and progressive (keep on doing) force.

3. The command to strengthen oneself (present imperative) is then followed by two aorist imperatives which describe the next step in preparing for the battle; these include the command to put on in verse 11 and the command to take up in verse 13.

4. These are followed by four aorist participles in verses 14-15 and conclude with a final aorist imperative take in verse 17, all of which serve to explain the command to be strong.

5. Although some interpreters have made the mistake of saying that these aorists all communicate a one-time, definitive action, such is not the case.

a. While Hoehner does not make that error, he suggests that the aorists are used to convey a sense of danger or urgency; while that may be true, the aorist tense does not indicate that.
b. Since the command to put on conveys a process that has a termination, it is more naturally suited to the aorist tense.

c. In support of that, the verb ἐνδύω (enduo--put on) is found 27 times in the New Testament, but never in the present tense.
6. Stanley Porter notes that the difference between the aorist and the present tense is not the issue
; the ongoing command to be strong is necessary prior to and after putting on one’s defensive equipment.
7. The middle voice of the verb ἐνδύω (enduo--put on) is a direct middle, which indicates that the subject acts on himself; he both performs and receives the action expressed by the verb.
8. BDAG points out that the verb evndu,w (enduo--lit. get into, put on, dress, clothe) is readily understood in its literal sense but is also used metaphorically of taking on the characteristics, virtues, or intentions of someone.
9. Paul has used this same verb previously in chapter 4 in the context of putting on the new man, who has been created and is defined by righteousness, holiness, and truth.  Eph. 4:24

10. Since these virtues are repeated here, some have concluded that the two commands have a similar (if not identical) emphasis.
11. This connection is understandable, since Paul went on to specify what aspects of the old man they are to put off (Eph. 4:25-31) and now continues to develop the idea of what they are to put on.
12. However, this context does not deal simply with putting on clothing; it is found in a martial context, emphasizing the unseen but real angelic conflict and the need the believer has to be prepared if he is to survive.

13. The metaphor has some similarity with the one found in chapter 4 but focuses on not only being in fellowship, but on arming oneself with the appropriate weaponry in order to stand against Satan and his attacks.

14. The believers in Ephesus had to understand their new position (union with Christ; Eph. 1:1,3), cultivate the virtues that were consistent with their new nature (Eph. 4:24), and employ the resources that had been placed at their disposal.
15. These two commands (strengthen yourself, put on) are good examples of the balance that is necessary if one is to function effectively in the angelic conflict.

a. Some believers suffer from an abundance of self-confidence that may make them think they can handle everything apart from the Lord’s strength.

b. Others may suffer from a lack of sufficient confidence, which may lead them to believe that they have nothing to contribute in this conflict.

16. What they are to put on is defined by the accusative of the noun πανοπλία (panoplia--lit. all armor); it is derived from the adjective πᾶς (pas--all) and ὅπλον (hoplon--tool, weapon).  Jn. 18:3
17. It first referred to the heavily armed Greek soldier (the hoplite) and the full complement of offensive and defensive weapons he used in warfare.
18. Although this included items that are not mentioned in Paul’s list (leg protection and spear), Louw and Nida indicates that the emphasis is normally upon defensive armament, including the shield, helmet, and breastplate.

19. Although the literal usage refers to physical weaponry, it is to be understood here in a metaphorical sense of the weapons of the Christian warrior who is fully equipped and prepared for the battle that is the angelic conflict.
20. The genitive that follows (of God) is to be construed as a genitive of possession or and ablative of source; the latter view is better in this context since it is not God’s armor, but armor He provides for the coming conflicts.
21. Some of the interpreters who opt for the possessive genitive do so based on the recognition that the language of Isaiah is behind much of what Paul says.  Isa. 11:5, 52:7, 59:17
a. However, those passages portray God as a heavily armed warrior who appears on the scene in order to do battle against injustice.
b. This passage does not speak of God intervening on behalf of His people, but rather His people being armed by God and defending themselves against the Devil.

c. While the text of Isaiah is likely germane to Paul’s thinking, the believer should be cautious about reading too much of that into this passage since Paul’s metaphor is understandable apart from Isaiah.

22. Just as the military supplies the armaments the soldier needs for battle, God supplies believers what is necessary for their battles (both individually and corporately) against the forces of darkness.
23. Just as a soldier must appropriate what is provided and put on his gear, believers must put their armor on, which is done following the initial command to be strong in the Lord.  Eph. 6:10

24. The purpose for being equipped and dressed for battle is found in the prepositional phrase πρὸς τὸ δύνασθαι ὑμᾶς στῆναι (pros to dunasthai humas stenai--lit. toward the to be able you all to stand), which is expressed well in the New American Standard English translation.
25. The verb δύναμαι (dunamai--able) means to possess the ability or capability for experiencing or for doing something; in that regard, it is part of the language of power that Paul uses repeatedly in this letter.
26. As will become evident, this term for having divine power, ability, or capability is quite important in the matter of spiritual warfare since the believer does not have the resources within himself to stand against the superior powers of the enemies.  Eph. 6:12
27. It is often followed by a complementary infinitive as it is here; the verb that follows is ἵστημι (histemi--to stand), which means to desist from movement and take a stationary position.
28. While this verb is used in a broad variety of contexts, with some variation in meaning, it is used in military contexts to convey the idea of standing firm, holding one’s ground in the face of an attack.
29. The goal of standing (resisting and fighting onslaughts of the enemy) is strongly emphasized in this section, which uses this verb and the cognate ἀνθίστημι (anthistemi--lit. stand against, resist) four times in this passage.  Eph. 6:11,13,14
30. Throughout this section on spiritual conflict, the verb ἵστημι (histemi--stand) should be understood in the sense of remaining  standing, prevailing against an opponent.
31. As will be seen in the verse that follows, which introduces the matter of wrestling, remaining on one’s feet in battle was paramount.
32. When the preposition πρός (pros--to, toward) is used with the accusative, it refers to a personal face-to-face situation; this can be an encounter that is either friendly (Rom. 5:1; Tit. 3:2) or adversarial, depending upon the context.  Acts 6:1; ICor. 6:1
33. It is evident from this context that a hostile encounter is in view since it deals with the Devil, who is the enemy of all believers, and the stratagems he employs in his attempts to neutralize and/or destroy believers in the angelic conflict.

34. The Greek noun meqodei,a (methodia--lit. with a way; a method, a procedure) is only used twice in the New Testament, and only in the bad sense.  
35. The term is translated by the English term schemes since both the Greek noun and the English noun refer to an elaborate plan of action, carried out in an orderly and logical way, which is designed to achieve some goal.

36. Both the Greek and English terms have the implication of a systematic approach that is carried out in an organized way, using clever and deceptive strategies to attain the desired end. 

37. Here, Satan’s desired end is neutralizing believers by means of discouraging them, oppressing them, depressing them, and defeating them to the point that they no longer offer any resistance to his agenda.
38. It is by means of these cunning and deceitful methodologies that Satan continually works to achieve his objectives in the angelic conflict, which include theft, death, and destruction.  Jn. 10:10

39. Satan uses subtle (his lies and deceptions can be clothed in half-truths), specific (he knows precisely what the weaknesses of each believer are), and stealthy attacks (prowling around looking for unwary prey).  IPet. 5:8
40. The use of the definite article indicates that there are specific schemes that Satan employs, while the plural indicates that his cunning attacks are numerous and varied.

41. All believers should recognize that Satan operates in and prefers darkness, so his strategies often involve subtle attacks that are designed to seduce the believer into spiritual compromise and/or lead him into outright error.  

42. In that regard, it is evident that Satan attempts to gain a foothold by exploiting sinful anger; additionally, the prohibitions found in chapter 4 would suggest that he is capable of exploiting any sins of the flesh for his own advantage.  Eph. 4:25-31
43. Since Satan operates in the realm of lies (Jn. 8:44), he employs deceptions (acts causing people to accept as true and valid what is false and invalid; Gen. 3:4-5), distortions (twisting or altering the facts; Gen. 3:1), and counterfeits (imitations designed to deceive).  IICor. 11:4-5
44. Although Satan may attack the believer with cunning and ingenious stratagems which involve shrewd tactical planning and clever deceptions, he may also simply attack the believer with direct solicitations to sin.  IChron. 21:1; Acts 5:3

45. In regard to the matter of sinning, Satan may attack the believer with accusations regarding a current sin or some previous spiritual failure.  Zech 3:1; Rev. 12:10

46. He employs various snares or traps that are designed to distract the believer into the pursuit of other things that simply waste the believer’s time, destroy his witness in time (ITim. 3:7), or that may ultimately destroy him (ITim. 6:9)
47. These traps/snares are designed to discredit the believer and give negative volition a legitimate excuse to reject Bible doctrine; further, this brings reproach on the local body of Christ, which each believer is responsible to represent in the Devil’s world.  ITim. 3:7, 5:14-15, 6:1; Tit. 2:9-10
48. Satan will provide temptations (often when one is at a point of weakness or fatigue, Lk. 4:1-13; ICor. 7:5; IThess. 3:5) and seeks to hinder believers from fulfilling God’s will.  Matt. 16:23; 
IThess. 2:18
49. While the New Testament does address it once, the example of Job suggests that Satan has the power to afflict believers physically (however, only as God permits it).  Job 2:6-7; Lk. 13:16; IICor. 12:7; Rev. 2:10

50. Another scheme Satan employs (and probably on a regular basis) is infiltrating the Church with unbelievers that masquerade as saints.  Matt. 13:38-39 cf. Jn. 6:70

51. With regard to the Church, it should be evident that Satan opposes unity and seeks to do what he can to disrupt the unity of the Spirit; this may involve sowing discord among believers and promoting unforgiveness.  Eph. 4:3; IICor. 2:10-11
52. The other usage of the noun μεθοδεία (methodia--scheme) was found earlier in Ephesians and provides some insight into one of the schemes the Devil uses to neutralize believers.  Eph. 4:14
a. The fact that this term is linked with the forces of darkness and with unscrupulous teachers provides a reasonable connection between the unseen spiritual foe and the visible earthly foes.
b. In that regard, the three similar terms that emphasized the matters of deceit, unscrupulous behavior, and cunning trickery of false teachers should be understood as one of the strategies of the Devil that believers are to resist.

53. Just as Satan can use unbelievers to infiltrate the Church, he also uses negative believers (or believers in the process of rejecting certain truths of doctrine) to advance his viewpoint before other (perhaps naïve, immature, or unwary) believers.
a. Paul makes it plain in First Timothy that certain individuals (clearly believers) will walk away from/abandon the faith and begin to espouse satanic doctrines to other believers in the local church.  ITim. 4:1-3

b. Although Paul does not identify the source or sources specifically, it is apparent that both unbelievers and maladjusted believers can be used to promote deception among the local church by means of specious arguments with regard to tolerating sin in the body.  Eph. 5:6
54. No matter what the source of the deception or the false teaching, failure to walk in unity with other positive believers who pursue the unity of the apostolic faith (Eph. 4:1-3) allows Satan to engage in the divide-and-conquer tactic.  Mk. 3:24-25 
55. Apart from all these things, Satan also engages in maligning and accusing the people of God; in fact, the term διάβολος (diabolos--lit. to cast through, Devil) denotes one who engages in slander.  Matt. 10:25; Rev. 12:10 

56. Finally, Lloyd-Jones points out that one of the most effective tactics the Devil has used is to convince people that he does not exist, which is made easier in a world that has largely embraced a rational and humanistic worldview.
  Rom. 1:21
57. While this list of examples may not be exhaustive, they are certainly indicative of the calculated and deadly schemes Satan uses against believers.

58. Additionally, the believer must recognize that Satan is not subject to human limitations and he apparently does not tire of these schemes, constantly using every advantage to trap and imprison arrogant, careless, or unwary believers.  ITim. 3:6; IPet. 5:8-9
59. Further, it should be evident that Satan has many advantages because of his lengthy time on the job, his experience, his observation of the objects of his attacks, and his perverted genius.

60. All these advantages allow Satan the time to figure out each believer’s areas of weakness and organize his attack at the weakest point; if he cannot neutralize a believer by one method, he will seek another and another until he achieves his goal.
61. While God does love each believer and has a wonderful plan for his life, it is equally true that Satan hates each believer and has an organized strategy to neutralize the believer and hopefully take him captive.  IITim. 2:26
62. Given all these realities, it might seem that the believer is so overmatched and so vulnerable that there is no way he could be successful; however, God has placed what the believer needs to resist at his disposal and He is capable of delivering the humble, prepared, and obedient believer.  Ps. 18:17; Jn. 17:15; IIThess. 3:3
63. Additionally, each believer has the indwelling Holy Spirit to provide wisdom and guidance as he seeks to fight the good fight of faith.
6:12 because our wrestling is not against blood and flesh, but against the rulers, against the powers, against the world forces of this darkness, against the wicked spiritual beings in the heavenly places.  {ὅτι (cs) that, when, because; causal--οὐ (qn) not--εἰμί (vipa--3s) is, keeps on being--ἐγώ (npd-1p) lit. to us; dative of possession--h` πάλη (n-nf-s) 1X, lit. a wrestling, a struggle in close quarters---πρός (pa) to, toward; against--αἷμα (n-an-s) blood--καί (cc) and--σάρξ (n-af-s) flesh; phrase is an idiom for humanity--ἀλλά (ch) strong adversative to contrast the human opponents with the spiritual opponents--πρός (pa) against--h` ἀρχή (n-af-p) the rulers; authorities who begin or initiate things--πρός (pa) against--h`  ἐξουσία (n-af-p) the powers--πρός (pa) against--ὁ κοσμοκράτωρ (n-am-p) 1X, lit. world might, the world forces--to, σκότος (n-gn-s) of the darkness; genitive of subordination, they rule over the darkness--οὗτος (a-dgn-s) this darkness--πρός (pa) against--to, πνευματικός (ap-an-p) the spiritual beings, spiritual forces--h` πονηρία (n-gf-s) of wickedness; attributive genitive, evil or wicked spirits; this denotes their essential character--ἐν (pd) in the sphere of--to,  ἐπουράνιος (ap-dn-p) the heavenlies; the heavenly realms}
Exposition vs. 12
1. Verse 12 begins with the conjunction ὅτι (hoti--that, when, because), which introduces the reason believers are to put on their spiritual armor; in this context, it should be understood as having causal force.
2. In verse 10, Paul explained what it was he wanted believers to do first; in verse 11a, he explained the next step in the preparation for battle.
3. Paul then goes on to provide the reasoning as to why they should obey both his commands to be strong in the Lord and to put on the full armor with the information in verses 11b-12.
4. Paul will first explain that the struggle is not physical in nature but is a struggle against supernatural spiritual opponents.
5. The Greek noun πάλη (pale--lit. wrestling, “struggle”) was used from the time of Homer (c. 800-700 BC) to refer to a wrestling match; in fact, this interpreter could find no extant literature in which the word was translated by anything but wrestle or wrestling. 
a. While many translations simply opt for a more general meaning, the fact is that the word is unusual in this context since one would more readily expect a term relating to a struggle (ἀγών--agon) or to battling in warfare (μάχη--mache).

b. Abbott noted that this term is appropriate to the phrase that follows, which deals with a struggle against blood and flesh, but is not suitable for the struggle in which πανοπλία (panoplia--full armor) is required.

c. Others have observed that in the ancient Greek world, wrestlers most often wrestled naked (or nearly so), so that brings up the question as to who would attempt to wrestle in a full complement of armor.

6. An article from the Journal of Biblical Literature sheds some light on this issue by providing some significant historical background information regarding the use of this term in Greek writings.

a. After doing an extensive search of Greek texts from Homer through the Middle Ages, the author came to the conclusion that the choice of this term was rather clever, if not brilliant.
b. In Plutarch, who wrote in the first century AD, there is an interesting noun that combines the term for a heavily armed soldier (the hoplite) with that of wrestling.
c. The resulting compound o`plitopa,laj (hoplitopalas) was the term coined to describe a heavily armed soldier who also happened to be an accomplished wrestler.

d. An accomplished wrestler could not only use brute strength and agility to defeat an opponent, but he sometimes relied on guile, feints, and other trickery to defeat his opponent.  Matt. 10:16
e. The use of a wrestling image should impress on the audience that this struggle involves an extremely close encounter with the enemy; the believer should recognize his enemies are not working from a distance, but are in his immediate periphery.
f. The idea of a military encounter is also enhanced by the use of the preposition πρός (pros--to, toward, face-to-face), which is used to identify the powerful spiritual opponents the believer faces.

7. It is clearly Paul’s intention to instruct and inspire his audience with regard to its ability to withstand the attacks of the Devil, who is both cunning and dangerous and who has strong forces at his disposal.
8. Thus, the image of a fully armed soldier who was also an exceptional wrestler makes good sense in this context, since it deals with the crucial elements of a cunning and dangerous opponent, the close proximity to the enemy, and the need to remain standing.
9. There is some textual issue with whether or not the pronoun ἐγώ (ego) was originally written as a first-person plural (our) or as a second-person plural (you all).
10. The evidence is pretty evenly divided, but the first person should be preferred since the rest of this section is in the second person; that makes the first person the more difficult reading.
11. With the use of the first person pronoun, Paul thus includes himself with his audience and acknowledges that he wrestles with these forces just as his audience does.
12. As previously noted, the preposition πρός (pros--to, toward) is used with the accusative to refer to a personal face-to-face situation; this can be an encounter that is either friendly or adversarial, depending upon the context.  
13. Before Paul identifies who it is that believers must wrestle, he points out that the ultimate opponents are not other human beings; failure to remember this has led some believers to become sidetracked when they encounter interpersonal difficulties or conflicts.
14. The phrase αἷμα καὶ σάρκα (haima kai sarka--blood and flesh) is normally recorded in the opposite order (flesh and blood), but both phrases mean the same thing.  Matt. 16:17; ICor. 15:50
15. The expression is an idiom used to emphasize the weak, frail, and mortal nature of humanity in contrast to supernatural spiritual beings, such as the gods.

16. This strongly emphasizes the fact that the struggle Paul has in mind is one of a spiritual nature, fought against personal supernatural beings who cannot be effectively resisted without strengthening oneself and appropriating the whole armor God provides.
17. The fact that Paul states this negative corollary without introducing either of the parties involved has led to the belief that he is providing a corrective for at least some of his audience.

18. Those in Ephesus would have known that Paul’s situation very much looked to be the result of conflict with human beings, beginning with his arrest in Jerusalem and continuing until the present incarceration in Rome.

19. However, he does not want believers to focus their attention on the human forces working against Paul; the believer’s battle is not with them, but with other more powerful spiritual forces.

20. As mentioned in chapter 1, interpreters are divided on a couple of issues regarding these terms and Paul’s purpose; the first is whether these terms are to be applied to earthly powers, heavenly powers, or both.
a. There has been considerable debate regarding the identity of the powers in Ephesians and in other places where they are referenced in the New Testament.
b. Since the Second World War, a number of interpreters have identified these powers with structures of thought (traditions, convention, law, authority, economic structures, and pagan religion) and other impersonal social forces (weather, diseases, deadly animals) that impact human existence. 
c. Although the case for this view may satisfy the statement that these powers are not blood and flesh, it certainly does not take into account the clear teachings of Jesus that these are supernatural forces and not earthly ones.  Matt. 13:25,38-39, 25:41; Mk. 4:15; Lk. 22:31
d. Even though the interpreter should rightly reject identifying these forces with human traditions, social structures, or political structures, that is not a rejection of the fact that these supernatural powers are operative behind the scenes and can use and work through these earthly structures.  IJn. 5:19
e. Social, political, judicial, and economic structures can certainly be used by Satan; authorities can be influenced and manipulated by demonic forces to serve their malicious and wicked ends.  Rev. 2:10, 13:15-17
f. There is certainly a biblical example of Satan using his power to incite humans to do his will (Job 1:15,17), exercising control over the elements (Job 1:16) and using the weather to cause harm.  Job 1:19
21. This expression should also serve to remind the audience that human beings, no matter how powerful, corrupt, dangerous, or hostile, are not the actual enemies; unbelievers (and sometimes believers) are often just being manipulated by demons to carry out satanic schemes.  Acts 13:8-10, 16:16-18; ITim. 4:1
22. On balance, Paul has already warned the Ephesians about other unscrupulous men who attempt to deceive and manipulate believers by means of false teachings that are characterized by error and delusion.  Eph. 4:14
23. Paul certainly identifies some people as being dangerous for various reasons and always instructs believers to avoid them.  Rom. 16:17; Eph. 5:6; IITim. 3:5; Tit. 3:10-11
24. In this case, Paul is not emphasizing the human aspects of the angelic conflict, but is emphasizing that the Christian way of life involves an intense spiritual conflict of cosmic proportions.
25. Here, he focuses on the ultimate (not necessarily the proximate) opposition to the truth; the real enemies of the gospel and righteous living are demonic forces that operate under the god of this world to blind unbelievers and believers alike.  
26. The strong adversative conjunction ἀλλά (alla-but) is used to mark the contrast between the physical realm and the supernatural spiritual realm.
a. It is also possible that some in Paul’s audience needed a corrective, since they may have been focusing on the human forces and structures with which Paul specifically struggled at that time.
b. Since Paul makes this explicit statement, one may reasonably conclude that at least some of Paul’s readers did think that the major conflict in the near future might be against flesh and blood.
27. Winer notes that when the same preposition is used before a series of nouns without any connecting terms, it serves as a rhetorical device to highlight and emphasize the elements in view.

28. It is clear that Paul lists four distinct categories (or descriptions) of the enemies that work under the Devil to execute his schemes.  
29. These four designations of the demonic army have sometimes been viewed as distinct rankings of the fallen angels which together comprise all the forces of Satan.
30. As with other lists, this one is likely not comprehensive; for anyone to insist that there are only four categories of demons certainly goes beyond what Paul says here.

31. It would seem that the four terms Paul uses do imply a hierarchy among the forces of darkness; however, there is no biblical information that would allow one to define the exact relationship between these powers.  
32. As several have noted, there is not enough information provided to be able to catalog or classify the hierarchy of these demonic forces; it involves too much speculation.
33. This is in contrast to intertestamental literature, which contains great detail about the names, origins, functions, and ranks of these demonic forces.

34. It should be apparent that Paul is not interested in the names and ranks of these entities (who prefer to remain shrouded in darkness), since they are all creatures who are part of this present evil age that is passing away.  Gal. 1:4; Eph. 5:16, 6:13; IJn. 2:17
35. They have aligned themselves against God and His Christ and seek to keep mankind from hearing or accepting the gospel.  Ps. 2:1-3; Mk. 4:15

36. What can be said safely is that these terms refer to personal powers, to demonic creatures who are aligned with the Devil and who cooperate with him in promoting darkness in order to attack, neutralize, or defeat believers.
37. As mentioned in chapter 1, interpreters have been divided over these terms since the first two terms are used of earthly powers and of heavenly powers.
38. The first two terms are used together in ten different passages, and it is apparent that they can refer to human authorities or angelic authorities.  Lk. 12:11, 20:20; Eph. 3:10

39. It was concluded in chapter 1 that these forces are not earthly powers but heavenly powers; in Ephesians 6, it is very clear that Paul is not referring to earthly authorities, since he rules out blood and flesh. 

40. The noun avrch, (arche--beginning, ruler) first referred to the starting point or beginning of an action or process; it is often simply translated by the English term beginning.  Matt. 19:4,8
41. It came to be used of one who had the right to commence something, an authority figure or ruler who initiated some action or process (Lk. 12:11; Tit. 3:1); it also referred to the domain, rule, or sphere of influence of a ruler.  Lk. 20:20
42. When the believer encounters difficulties with other people, he should recognize that their actions may be prompted by these sinister powers; this understanding should make it easier to forgive those who do the believer wrong.
43. The second term evxousi,a (exousia--authority) first deals with the liberty or freedom to act; it denotes a state of control over something, the right to decide, and the authority to enforce that determination.  Jn. 19:10-11
44. The third term κοσμοκράτωρ (kosmokrator--world ruler, master of the universe) is unique to this passage, is found nowhere else in the Bible, and, in the view of most exegetes, was not found prior to the writing of the New Testament.
a. However, Lee points out that this Greek word is the very word that was used in the Hellenistic mystical writings to refer to the seven supreme astrological deities.

b. This term was applied to the seven stars which controlled the fate of man, as well as to the many savior gods of antiquity such as Serapis, Isis, Mithras, Mercury, Zeus, and others. 
c. Although the dates are debated, the word appears seven times in the corpus of Greek magical papyri as an epithet for various deities invoked in magical incantations.
d. BDAG points out that this term is found in the Orphic Hymns, which were generally thought to have been composed between the 3rd century BC and the 1st century AD.
e. It was most certainly found prior to the New Testament; this pastor was fortunate enough to attend an Alexander the Great exhibition, and that term was seen in a marble inscription applied to Alexander (c. 250 BC). 
45. In pagan usages, the term was applied to various entities (including humans, planets, and the gods), but here it refers to the fact that demonic forces exercise authority over the entire cosmic system.

46. This is consistent with what the Bible has to say on the matter of Satan and the extent of his dominion.  Matt. 4:8-9; Jn. 12:31; IJn. 5:19

47. While the far-reaching power and authority of these demons is impressive (cosmic in scope), it should be recognized that there is another term applied to God that is even more impressive.

48. The noun παντοκράτωρ (pantokrator--all powerful, almighty, omnipotent), which is used ten times in the New Testament, indicates that God’s power and authority extend beyond the earthly sphere and points to His eternal power over all things.  Rev. 1:8  
49. The term world forces is qualified by the genitive phrase of this darkness, which should be considered as a genitive of subordination; these world rulers exercise their authority over those who reside in the spiritual darkness that covers planet earth.
50. Paul has used the noun σκότος (skotos--darkness, the absence of light) twice previously in this epistle, with the first dealing with the fact that all unbelievers reside in a state of error, spiritual and/or moral darkness in the realm of spiritual death.
51. This darkness should be understood as the realm of error, spiritual death, or separation from the life of God; this includes all that is related to the Prince of Darkness (Eph. 2:2), his demonic minions (Eph. 6:12), his kingdom of darkness (Col. 1:13), the deeds of darkness (generated by the old sin nature; Rom. 13:12; Eph. 5:11), the attendant state of ignorance and misery that characterizes the negative unbeliever (Eph. 4:17-19), and the lack of hope for the future.  Eph. 2:12
52. While it is true that the demons rule over this realm of darkness, it should be evident that darkness is also indicative of their spiritually dead natures, their method of operation, and the realm in which they exercise their wills.
53. The fact that their very nature is darkness causes them to hate the light, reject it, and oppose those who hold forth the light.  Jn. 1:5; Eph. 5:8

54. The final description applied to these powers against whom believers must contend is one that defines their essential nature (spiritual as opposed to physical), their opposition to moral goodness (wickedness, malice), and the sphere in which they reside and operate (in the heavenly places).

55. Many understand this to be a comprehensive designation for all classes of demonic spirits rather than a fourth distinct category.

56. Paul uses the articular neuter adjective of πνευματικός (pneumatikos--spirituals, spiritual things), which has led some to see this as a true abstract that should be rendered the things of the spirit (spiritual forces or elements).
57. To some extent, this view is based on the previous usages of this term in Ephesians, which are not personal references; one passage refers to spiritual blessings and the other to spiritual songs.  
Eph. 1:3, 5:19
58. There are a number of interpreters who insist that this must be rendered spiritual forces, but in the context where the terms rulers, authorities, world powers have been used, it is best to consider these not as abstract or impersonal forces but as beings or, given the martial context, even as enemies or opponents.
59. These creatures, like God and the elect angels, belong to the realm of the spiritual, the unseen world that is normally not visible to mankind; further, that realm is apparently not subject to certain physical limitations or to the effects of time.
60. Because of their spiritual nature, angels are free to travel throughout the universe (at what speed, we cannot know), currently have access to the third heaven (Job 1:6; Rev. 12:7-8), oppose and fight elect angels (Dan. 10:13,20), and harass and oppress humans.  Mk. 4:15; ITim. 4:1ff; IPet. 5:8
61. The spiritual beings are described by the genitive of the noun πονηρία (poneria--wickedness), which is overwhelmingly used in a moral and ethical sense in the New Testament; it deals with the matter of evil that is opposed to what is morally good or that which is beneficial.
62. The fact that these spirits are described as wicked should inform the believer that their power (which is itself morally neutral but can be properly used or abused) will be used for destructive purposes as opposed to constructive purposes.
63. Friberg notes that the term deals with the matter of evil or wickedness that is practiced intentionally; he also notes that wickedness includes the concept of mental, verbal, and physical acts of malice.
64. The adjective is used in the Septuagint in a variety of contexts which include the ideas of that which is dangerous or fierce, that which damages a person or his reputation, that which is hostile or brutal, and that which is opposed to good and beneficial things.
65. If the believer intends to be victorious in this conflict, he must recognize that his enemies have no moral center, have no honor code, and do not intend to show any mercy to believers.
66. As Stott mentions, they would not recognize any spiritual Geneva Convention which might cause them to curb their unscrupulous and ruthless pursuit of Satan’s schemes.

67. Like Satan (the evil or wicked one), these wicked creatures spend much of their time in and around the atmosphere of planet earth (Eph. 2:3), seeking to influence men with their evil and cooperating with and seeking to execute Satan’s schemes to destroy unbelievers and neutralize believers.

68. However, as Paul has taught in this very book, believers have been positionally exalted with Christ, far above all these demonic powers and principalities.  Eph. 1:20-22, 2:6

69. Nevertheless, believers still live in this present evil world that is subject to the will, viewpoint, and activities of these creatures and must be prepared for battle with them, lest they become casualties of the satanic viewpoint.  IITim. 2:26
Doctrine of Demons
6:13 On account of this, take up the full armor of God, so that you will be able to resist in the evil day, and having done everything, to stand firm.  {διά (pa) on account of--οὗτος (apdan-s) this; antecedent is verse 12--ἀναλαμβάνω (vmaa--2p) 13X, lit. to take or receive up; to take up so as to use, to make one’s own--h`  πανοπλία (n-af-s) the full armor--ὁ θεός (n-gm-s) of the God, which God provides--ἵνα (cs) introduces purpose clause; so that--δύναμαι (vsao--2p) you all may be able, capable--ἀνθίστημι (vnaa) 14X, lit. to stand against, to be in opposition, to set oneself against, oppose, resist--ἐν (pd) in--h`  ἡμέρα (n-df-s) the day--h`  πονηρός (a--df-s) the evil, wicked; restrictive attributive adjective--καί (cc) connective, and--ἅπας (ap-an-p) the whole of, the totality, stronger than pas; forward for emphasis--κατεργάζομαι (vpadnm2p) 22X, to bring about by doing something, to achieve or accomplish; temporal, after having done--ἵστημι (vnaa) to stand; 2nd complementary infinitive of the initial purpose clause}
Exposition vs. 13

1. Verse 13 begins with the prepositional phrase διὰ τοῦτο (dia touto--because of this), which refers back to the nature, authority, power, and position of the spiritual forces with which the believer must contend.
2. Some interpreters relate the pronoun strictly to the content of verse 12, while others include the final half of verse 11; the latter view is preferable since the schemes of the Devil certainly involve the cooperation of his demonic minions.
3. Verse 13 largely reiterates what Paul said in verse 11; however, the emphasis is related but is slightly different.
a. In verse 11, Paul indicated that believers need to appropriate the armor God provides because of the cunning (and potentially lethal) nature of the Devil’s strategies.
b. In verse 13, believers are once again commanded to take up the armor of God because of the power and authority of Satan’s demonic army.
4. Paul also changes the verb ἐνδύω (enduo--put on, clothe yourself) in verse 11 to the verb ἀναλαμβάνω (analambano--take up, pick up), which is used here of appropriating something or taking something for one’s use.  IITim. 4:11
a. Both verbs were used in ancient literature in connection with the matter of arming oneself in preparation for battle.
b. While it is used here of taking the entire complement of armor, it will be used again in verse 16 with reference to taking up the shield of faith.
5. Since the verb is an aorist imperative, some interpreters have made the mistake of suggesting that this tense denotes a one-time action which they indicate happened at the point of salvation; this is a fundamental (yet common) error regarding the Greek construction.
6. Interpreters should consider the fact that it would be almost ludicrous to think that Paul is commanding adjusted believers to do something they have already done (perhaps years before).
7. Rather than simply viewing this as a single command that is only done one time, one should recognize that Paul is emphasizing the matter of being prepared at all times.  Eph. 6:16
8. Once again, the object of the verb is πανοπλία (panoplia--lit. all armor), which first referred to the heavily armed Greek soldier (the hoplite) and the full complement of offensive and defensive weapons he used in warfare.
9. Although the literal usage refers to physical weaponry, it is to be understood here in a metaphorical sense of the weapons of the Christian warrior who is to be fully equipped and prepared to stand his spiritual ground in the angelic conflict.
10. The genitive that follows (of God) should once again be construed as an ablative of source since it is not God’s armor, but armor He provides.

11. Paul follows his command in verse 13 with a purpose clause that essentially reiterates what he has said in verse 11, but with added emphasis.
12. Although the Greek construction is different in these two verses, both express purpose.

13. Both commands employ the verb δύναμαι (dunamai--able), which means to possess the ability or the capability for doing something.
14. The command to arm oneself so as to be strong in the Lord is not simply an end in itself; fulfilling these commands is required of believers at a personal and a corporate level if they intend to withstand the forces arrayed against them and the Church.
15. Paul uses a complementary infinitive of ἀνθίστημι (anthistemi--lit. stand against, oppose, resist), which is a cognate of the main verb ἵστημι (histemi--stand) used in three verses in this section.  Eph. 6:11,13,14
16. This verb is a compound form of the preposition ἀντί (anti--opposite, instead of) and the verb ἵστημι (histemi--stand); this form strengthens the idea of simply standing and means to resist by actively opposing some pressure or power.  
a. The verb is used of opposing or resisting an idea or message.  Lk. 21:15; Acts 6:10
b. It is used of opposing or standing against someone by means of verbal confrontation.  Acts 13:8; Gal. 2:11
c. It is used in the command not to resist an evil or malicious person.  Matt. 5:39
d. It is used of attempting to resist governmental authority.  Rom. 13:2

17. The prepositional phrase that follows (in the evil/wicked day) should be understood to communicate the timing of the satanic/demonic attack; this has resulted in a number of explanations as to how this phrase is to be understood.

a. The first has an eschatological emphasis and is understood as a single day (or a particular period of time) of intense persecution and/or tribulation when satanic opposition reaches its peak just prior to the return of Christ.  
b. Since Paul has used the same vocabulary (day and evil) earlier in Ephesians, some interpreters understand the evil day as being synonymous with the statement the days are evil, which then refers to the entire age between the First and Second Advent.  Eph. 5:16
c. A third view actually combines the first two and takes the latter part of the present age as the evil day which will climax in a massive outbreak of evil at the end of this present evil age.  
IIThess. 2:3-8
d. The fourth view is that the evil day refers to critical points in the life of a believer when the malicious and destructive demonic attacks are particularly severe or numerous.
18. The actual Greek construction is helpful here in that the adjective stands after the noun and the definite article is repeated; this is classified as the restrictive attributive construction.

a. Kaufmann points out that this construction is more emphatic than other adjectival constructions and implies that there are days that are not necessarily as evil.

b. Additionally, the view that the entire age is evil (while correct) does not address the difference between the plural days and the singular evil day.
c. Lastly, the use of the definite article must be considered, which suggests a single day or a day with some particular significance.
19. Thus, the evil day refers to specific days in a believer’s life when demonic forces are marshaled against him, the attacks are particularly numerous and/or intense, and the temptation to abandon the fight is especially strong.
20. This view also acknowledges that there are times when things are not overly difficult in the warfare (God provides respite from the fight), but the believer should never be lulled into a false sense of security since the battles are not over.

21. The conjunction καί (kai--and) connects the final portion of verse 13 with the initial purpose clause (so that you will be able) with the aorist infinitive of ἵστημι (histemi--stand), functioning as the complement of the verb be able.
22. This is parallel to that first clause and provides the second specific purpose for taking up and putting on the armor of God.
23. There is an intervening phrase composed of an aorist participle and the anarthrous adjective ἅπας (hapas), which is an intensive form of the adjective pa/j (pas--all, every).
24. This term denotes the totality of anything, and when used of people, it has the sense of everyone; the neuter form has the sense of all things or everything.
25. In this context, it refers to everything that pertains to the matter of spiritual preparedness for the battle, the onslaught of Satan or his wicked forces.
26. The verb Paul uses is κατεργάζομαι (katergazomai--“done”), which means to bring about a result by means of doing something, to achieve or accomplish something.
a. Although some seek to give this verb the sense of overpowering or subduing, which is designed to convey the idea that victory has been achieved, there is no justification for that translation.
b. It should be rendered as it has been in the New American Standard version, which indicates that the believer has made all the necessary preparations for the battle.
c. Although some want to classify this participle as means or cause, the temporal understanding is the best (after you have done everything, you will be able to stand).
27. This verb also emphasizes that while God provides the believer all he needs to be victorious in the angelic conflict, each soldier must spend the proper time and exert the necessary effort to be prepared for battles with the enemies.
28. Paul has made it clear that the believer will face organized and intense attacks at various points in the Christian life (the evil day); these times of more intense conflict are in harmony with the evil age in which he lives.
29. Because of this reality, the believer must make it his priority to cultivate faithfulness to the Lord, grow in in His grace and knowledge, be diligent to appropriate the resources God provides, be vigilant with regard to the schemes of Satan, and stand with his fellow soldiers in the conflict.  See Soldier image
6:14 Stand firm therefore, HAVING A BELT STRAPPED AROUND THE WAIST WITH TRUTH, and HAVING PUT ON THE BREASTPLATE OF RIGHTEOUSNESS,  {ἵστημι (vmaa--2p) stand!--οὖν (ch) inferential, therefore--περιζώννυμι (vramnm2p) 6X, to put a belt or sash around the body; after having belted yourselves--h` ὀσφῦς (n-af-s) 8X, the place where a belt is worn, the loins, the waist--σύ (npg-2p) of you all; possession--ἐν (pd) instrumental of means; instrumental of material, made from truth--ἀλήθεια (n-df-s) truth--καί (cc) and; connective--ἐνδύω (vramnm2p) having put on yourselves--ὁ θώραξ (n-am-s) 5X, the breastplate, protective covering for the chest--h`  δικαιοσύνη (n-gf-s) of the righteousness; genitive of apposition, the breastplate is righteousness}
Exposition vs. 14

1. Paul has been discussing the matter of being strong in the strength of the Lord, which has been explained in terms of the full armor of God.
2. He has been discussing the matter of putting on that armor in a general way, but with verse 14 Paul begins to provide specifics about the various pieces of equipment that are necessary if the believer is to withstand the cunning schemes of the Devil and his spiritual forces.
3. This section, which extends from verse 14 through verse 20, is the last of the eight long sentences in this book; it consists of 113 words and is divided into two parts by the two aorist imperatives.  
Eph. 6:14 “stand”; Eph. 6:17 “take”
4. Paul uses an extended metaphor that has often been understood to be based on the attire of a Roman soldier prepared for battle.

5. Other interpreters believe that the language Paul uses is not specifically drawn from the equipment of the Roman soldier but from passages in Isaiah that deal with Messiah as a warrior.  Isa. 11:5, 52:7, 59:17

6. There is certainly some similarity between the concepts found in Isaiah (Paul quotes parts of verses), but not all of the metaphorical equipment is mentioned in Isaiah, which does suggest that Paul had current military equipment in mind as well.

7. It may well be that Paul used a blend of Old Testament citations and the equipment of the Roman soldier in order to make his points with regard to the preparation that is necessary for the spiritual warfare in which the believer is to be engaged.
8. Paul begins verse 14 with the inferential conjunction οὖν (oun--therefore), which is designed to introduce an implication from what he has been saying.
9. Since the Church has very powerful, cunning, supernatural opponents and since God has provided the necessary resources to withstand their malicious attacks, believers should prepare to stand the spiritual ground God has provided.
10. The imperative of the verb ἵστημι (histemi--stand) is used to indicate the posture of a soldier about to engage in combat; he is to maintain his position, resist his enemy, and prevail over him.
11. The fact that the verb stand is used also suggests that the soldier has been stationed in a particular place which he is to occupy and defend.
12. However, the nature of the believer’s enemies should inform the reader that this is not going to be a single battle but will involve an intermittent series of attacks designed to displace, neutralize, or destroy the Christian soldier.
13. In this section, Paul will provide details regarding the six main pieces of a soldier’s equipment, which include the belt, the breastplate, the boots, the shield, the helmet, and the sword.

14. He uses each piece of equipment to portray some virtue (truth, righteousness, faith), to acknowledge the importance of the gospel to the soldier’s stability, to refer to some spiritual reality (salvation), and to include the single offensive weapon.
15. Paul introduces the first four items in God’s panoply using a series of aorist participles which should be understood in relation to their normal temporal relationship with the main verb; in other words, the believer must complete these actions prior to taking his stand.
16. Although some interpreters want to categorize these participles as causal, some as the means by which a believer can stand, and some as imperatives (Paul does expect this), the simplest view (antecedent action) makes good sense.

17. The first item in the metaphorical armor deals with the idea of a belt around the waist that was used particularly by soldiers and athletes to tie up their flowing garments around the hips or waist; this was designed to provide greater freedom of movement.

18. The expression that is normally translated as gird up the loins really has the sense of tucking the cloak or robe into the belt, which came to be used of preparing oneself for various types of actions.
a. For travel.  Ex. 12:11; IKings 18:46

b. For an interrogation.  Job 38:3, 40:7

c. For delivering God’s message.  Jer. 1:17

19. In Ephesians, the idea of preparing physically for some activity is used metaphorically for spiritual preparation for battle.

20. Although some interpreters believe that the military equipment of a Roman soldier is the basis for the belt, it is more likely that the language Paul uses is taken from the book of Isaiah, where the Messiah is pictured as having a belt comprised of righteousness and truth.  Isa. 11:5
21. In that passage, as well as in Ephesians, the soldier is said to fight with certain virtues, and those virtues are depicted as pieces of military equipment.

22. Although the Messiah is seen as actively executing his agenda, the Christian soldier in Ephesians is actually preparing for a spiritual assault on his position; as part of his preparation, he straps the truth around him.

23. The term avlh,qeia (aletheia--truth) refers to that which is in accord with what is correct, that which is in accord with the actual state of reality.
24. This Greek noun occurs frequently in classical literature and the basic idea is that which is true, that which is in contrast with other things.

a. It is the opposite of error, wandering, or going astray.  IJn. 4:6

b. The truth is opposed to things that are fictional or mythical.  IITim. 4:4

c. It is contrary to falsehood or lies.  Jn. 8:44; Rom. 1:25

d. It is to be contrasted with unrighteousness.  Jn. 7:18; Rom. 1:18
e. It is opposed to pretexts, excuses, or rationalizations.  Phil. 1:18

25. Paul has used this term a number of times in Ephesians, and the first usage defines the message of truth as the gospel.  Eph. 1:13
a. The next usage indicates that truth is to be found in Jesus Christ.  Eph. 4:21

b. The third usage addresses the nature of the human spirit, the new self that is created in God’s image.  Eph. 4:24

c. It s used to counter the prohibition regarding lying to one another by the command to speak the truth.  Eph. 4:25

d. The next usage indicates that truth is one of the virtues that is produced by those oriented to the light.  Eph. 5:9

26. One theological issue that this term raises is whether Paul is speaking of objective truth (the truth of God revealed in the gospel or in the particulars of the faith) or if he is speaking in a subjective sense of truthfulness, honesty, and integrity.
27. While interpreters are somewhat divided on this issue, Paul has used this noun to refer to the objective truth of God (Eph. 1:13, 4:21) and the subjective matter of honesty or truthfulness.  Eph. 4:25
a. If the believer is going to be successful in his spiritual battles, he should recognize that he cannot effectively engage in spiritual warfare in a state of ignorance or unbelief when it comes to the objective truth.
b. Paul has also indicated that truthfulness and integrity are necessary elements if a local church is to succeed spiritually; the lack of these qualities is something that the Devil would certainly seek to exploit.

28. In this case, it would seem to cover both ideas; the objective truth is provided for believers, and as they grow in grace and knowledge, this virtue becomes the standard by which they conduct themselves in the Devil’s world.
29. One reason the truth is such an effective part of the believer is that Satan and the demons cannot stand it because they exist in the kingdom of darkness and can only operate in the realm of lies and deception.  Jn. 8:44

a. This is certainly one of the reasons for the believer to operate in the realm of truth, since his enemies are repelled by something they find to be loathsome.

b. Additionally, as believers address things in the sphere of the truth, they serve to provide light for those in darkness.  Eph. 5:13-14

c. The truth is one of the defining characteristics of the Holy Spirit, but those in darkness cannot comprehend Him or the truth He brings (apart from the gospel).  Jn. 14:17, 15:26
d. Rejection of the truth is the defining characteristic of those who are negative, and that rejection will result in their destruction.  IIThess. 2:10

30. The second item Paul mentions is the breastplate, which was a metal shield worn over the chest to protect the vital organs in the upper body and which soldiers put on like a piece of clothing.
31. The genitive that follows is δικαιοσύνη (dikaiosune--righteousness), which should be classified as a genitive of apposition; in this case, the metaphorical breastplate is then defined by the concept of righteousness.
32. Again, interpreters are quite divided over the matter of what sort of righteousness is in view; what is the righteousness that protects believers during a demonic assault?
a. Some limit it to the justifying righteousness of God. 

b. Some limit it to the matter of personal righteous living.
c. Some see it as both objective (God’s righteousness imputed) and subjective (righteous living).
33. Obviously, one must consider the matter of God’s righteousness which is imputed to the believer at the point of salvation; some interpreters believe that this is what is in view based on the presence of the definite article before δικαιοσύνη (dikaiosune--righteousness).  
34. However, the definite article is often used with abstract nouns in the Greek language and it does not necessarily have great significance, particularly in the genitive case.  IICor. 3:9, 6:7; IIPet. 2:21
35. Paul uses the noun δικαιοσύνη (dikaiosune--righteousness) of justifying righteousness (Rom. 1:17, 3:22) which is imputed to the believer at the point of faith in Christ.  Rom. 4:3,5,6
36. It is also used of personal righteousness, conformity to the standards of God produced within the believer which is the basis for divine good production and eternal rewards.  Eph. 5:9; IITim. 4:7-8
37. Since the imputed righteousness of God is the basis for the believer’s standing in the angelic conflict, it cannot be ruled out; similarly, since personal righteousness is necessary if one is to please God, it cannot be ruled out.  Eph. 5:9-10; Col. 1:10
38. In fact, the believer must be aware of his positional righteousness (sins have been forgiven) in Christ if he is effectively to stand his ground in the angelic conflict.  ICor. 1:30; IICor. 5:21
39. Similarly, attempting to engage the forces of evil without personal righteousness, especially in light of Paul’s previous exhortations to righteous living, may expose the believer as a hypocrite and will likely not result in a victorious outcome.  Acts 19:13-16
40. Although some interpreters go too far and insist that the possession of God’s righteousness necessarily leads to a life of holy and righteous living (perseverance of the saints), such views are at odds with scriptural revelation.  Acts 8: 13,20-23; Rom. 6:13,16; ITim. 1:19-20
41. In the end, it seems best to take the position of Findlay, who made the following observations in the 19th century:

a. “This attribute should be understood in its full Pauline usage; it is the state of one right with God, a state that should encompass both one’s standing and influence one’s character, a state involving imputation of righteousness and obedience to righteousness.”
b. “The completeness of God’s pardon for past offences and the integrity of character that belongs to the justified lifestyle are woven together into an impenetrable coat of mail” (the breastplate in Ephesians).
42. For the believer to be ignorant of his righteousness in Christ, or for him to live a life in disregard of the moral expectations of God’s will, leaves him vulnerable to the spiritual warfare being waged against him.  See Breastplate image

6:15 and having shod YOUR FEET WITH THE PREPARATION OF THE GOSPEL OF PEACE; {καί (cc) and; connective--ὑποδέω (vramnm2p) 3X, lit. to bind under; having put on for yourself--ὁ πούς (n-am-p) the feet; d.a. acts as pronoun--ἐν (pd) with; introduces the material or footwear in view--ἑτοιμασία (n-df-s) 1X, the condition of being prepared, what is ready--to. εὐαγγέλιον (n-gn-s) of the gospel; genitive of apposition, defines the preparation or boots--h`  εἰρήνη (n-gf-s) of the peace; genitive of content; more likely, genitive of product}

Exposition vs. 15

1. Paul next turns his attention to the footwear of the Christian soldier; the conjunction καί (kai--and) connects this with the previous two pieces of equipment.
2. Since much of ancient combat involved hand-to-hand fighting (as does Christian warfare), the matter of firm and reliable footing was critical.
3. This is further emphasized by the nature of Paul’s commands, which use the verb ἵστημι (histemi-- stand)
4. The Greek verb ὑποδέω (hupodeo--lit. to bind under) is only used three times in the New Testament and has the idea of putting on shoes or sandals.
5. Again, the aorist participle (having shod) is to be understood as having temporal force, which means that all this is accomplished before the soldier attempts to stand and prevail against his enemies.
6. As has been true of the previous verbs which are found in the middle voice, the middle voice of the verb ὑποδέω (hupodeo--lit. to bind under) emphasizes the fact that the believer performs this action.

7. As with the previous pieces of equipment, the shoes are metaphorical and are described by the prepositional phrase with the preparation of the gospel of peace.
8. That phrase is somewhat difficult since the term ἑτοιμασία (hetoimasia--readiness, preparedness) is only used once in the New Testament and can refer to the act of preparing something or the condition of one who is prepared.
9. Because of the rarity of this term, the meaning of it in this context has been disputed.
a. Some have attempted to explain it based on a few passages in the Septuagint which refer to the footing or foundation of a building (Ezra 2:68), an altar (Ezra 3:3), or a throne.  Ps. 89:14
b. Although that may provide a loose connection with Paul’s overall command to stand one’s ground, the term actually does not mean firm footing in any context.
c. BDAG notes that the general idea of equipment is in view, so one might interpretively translate this term as the soldier’s boots.
10. The first issue that should be addressed is whether one understands the genitive phrase that follows in a subjective or an objective sense.

11. If one understands that phrase in an objective way, the metaphorical shoes might then refer to the believer’s readiness or preparation to announce the good news of peace to unbelievers.

a. Some interpreters look to the context of Isaiah to document this view since it is evident that there are linguistic similarities to this passage.
b. However, while the language in the Septuagint is similar, it is certainly not identical; the New American Standard has wrongly treated this as a direct quote, which it is not.  Isa. 52:7
c. Based on that, a number of interpreters have suggested that the beautiful feet belong to the soldier who moves about in order to proclaim the good news of peace.
d. Those who take this view suggest that believers are not merely to stand, but to go on the offensive; they state that attack is the best mode of defense.

e. They go on to suggest that believers keep the faith by spreading the gospel, which is capable of defending the believer from his enemies by converting them (cue the sermon on evangelism and missionary work).

f. While this may sound pious on the surface, it obviously does not keep the immediate context of Ephesians in view, which involves standing the position assigned to the soldier.
g. The immediate context clearly teaches that the enemies of the believer are not blood and flesh; the enemies are spiritually wicked forces who will never be impacted by, and certainly not converted by, the gospel. 

h. Furthermore, moving about in order to evangelize is definitely not in view in Ephesians, which should be evident by the repeated emphasis on resisting and standing firm.
12. While this context does not deal with evangelizing others, the Bible certainly indicates that all believers should be ready, willing, and able to share the gospel.  Rom. 1:15; Eph. 6:19-20; Col. 4:5-6; IPet. 3:15

13. On the other hand, if one understands this phrase about being prepared in a subjective sense, it is a reference to the readiness or preparation for conflict that those who have believed and accepted the gospel already possess.

a. The term preparation is qualified by the genitive/ablative of the noun εὐαγγέλιον (euangelion --good news, gospel), which should be classified as a genitive of apposition.
b. The genitive of apposition refers to and describes the lead noun upon which the genitive noun is dependent.
c. Thus, the matter of the soldier’s readiness to engage in combat is contingent upon his understanding and acceptance of the gospel, which provides him the stability of peace of mind and soul. 
d. The genitive of the noun εἰρήνη (eirene--peace, absence of conflict) may be understood as describing a critical feature of the good news or, more likely, as the product that the good news produces.
e. When one accepts the message of the gospel, it results in experiential reconciliation, producing the knowledge that one is at peace with God.  Rom. 1:7, 5:1
f. As Paul has already taught, the gospel of peace impacts not only the vertical relationship with God, but also the horizontal relationship with other believers.  Eph. 2:14-16
14. Thus, the Christian soldier goes to war with the forces of evil knowing that he is at peace with God and is wearing the equipment that God Himself has provided.

15. Additionally, the Christian warrior is secure in the support of his fellow soldiers, who likewise live at peace with God and one another.
16. With the confidence that one is rightly related to God and to his fellow demon fighters, the Christian soldier can stand his spiritual ground.

17. As Lincoln has observed, the emphasis of Paul is somewhat of a paradox (a statement that is seemingly contradictory or opposed to common sense and yet is perhaps true); it is only by appropriating the gospel of peace that one is made ready for spiritual warfare.

18. The peace that the gospel produces is just the beginning of a future cosmic peace; the fact that this reality is now present within the Church is a witness to these wicked forces that their doom is certain.  Eph. 1:10
6:16 in all circumstances, taking up the shield of faith with which you will be able to extinguish all the flaming arrows of the evil one.  {ἐν (pd) in--πᾶς (ap-dn-p) with all these things or in all circumstances--ἀναλαμβάνω (vraanm2p) having taken up; the imperatival force is more evident due to the construction--ὁ θυρεός (n-am-s) 1X, first a large oblong stone serving as a door, a large oblong shield--h`  πίστις (n-gf-s) of the  faith; genitive of apposition--ἐν (pd) with--ὅς (aprdm-s) which; instrumental of means--δύναμαι (vifd--2p) you all will be able; predictive future--πᾶς (a--an-p) all--to. βέλος (n-an-p) 1X, something with a sharp point, darts, arrows--ὁ πονηρός (ap-gm-s) of the wicked one=the devil; either ablative of source or possessive genitive--to. πυρόω (vprpan-p) 6X, actively, to set on fire, to burn; passively, on fire, flaming; adjectival participle--σβέννυμι (vnaa) 6X, to put an end to something; to put out, to extinguish; complementary infinitive}
Exposition vs. 16
1. In this verse Paul introduces the fourth piece of the believer’s equipment, which stands out from the other pieces of God’s panoply in several ways.
a. The first is that it is introduced with a prepositional phrase and not connected with the previous pieces of equipment by the conjunction και (kai--and).
b. The second distinction is that Paul provides a specific purpose for taking up the shield, which he did not do with the other items.
c. The third is that the shield is distinct from the other pieces in that it is not affixed to the body; thus, the active voice is more appropriate here than the middle voice.
2. Although some interpreters have stated that there is nothing that indicates that this piece of equipment is more important than the others, that statement is only true in a qualified sense.
a. In one sense, every piece of armor or equipment is as valuable and necessary as every other piece of equipment, since any equipment failure might result in catastrophe for the warrior.

b. On the other hand, the shield was by far the largest piece of the soldier’s equipment and was the most important (as suggested by the phrase in all circumstances) piece of defensive weaponry he had.

3. The initial prepositional phrase ἐν πᾶσιν (en pasin--with all things, in all things) has been taken by some to mean in addition to all these other weapons, which is reflected in the New American Standard translation.

4. Others point to the fact that when this phrase is not qualified by something in the immediate context, it has the sense of at all times or in all circumstances.  Phil. 4:12; ITim. 3:11
5. While both views may be acceptable, the emphasis really falls on the prepositional phrase in all circumstances or at all times.
6. Paul continues to use the aorist participle, which has been understood to this point in its normal temporal sense as preceding the action of the main imperative stand!
a. While that is still true with regard to the shield of faith (one should take it up before taking his stand), the shield of faith would logically (and chronologically) be picked up after donning the previous pieces of equipment.
b. In that regard, the aorist participle in this context does seem to have a slightly different force, perhaps imperatival (take up!) or perhaps the force of a present participle (taking up).

c. While the believer may be standing literally, he is not fully prepared to stand his spiritual ground until he has take up the shield of faith.

d. In that regard, while all these participles precede the action of the verb stand, they all do have some imperatival flavor.

7. The item the Christian soldier is to take up is the shield, which is defined by the noun θυρεός (thureos --shield) and is found only here in the New Testament.

8. The term was first used of a large, oblong stone that was shaped to fit the entrance of a doorway; it came to be used of a large oblong shield due to its resemblance to a door.

9. In fact, the Greek noun for door is θύρα (thura--door) is clearly related to the noun θυρεός (thureos --shield).
10. There were generally two types of shields in use during the 1st century; the first was a lighter, smaller, round shield (aspis or clipeus) that was used during hand-to-hand combat but which left most of the body unprotected.
11. The second, which is the one Paul has in view, was much larger (about four feet long and two and a half feet wide) and was described by Polybius.

a. The Roman panoply contained a shield, the convex surface (it curved inward, which provided protection from a side attack) of which measured two and a half feet in width and four feet in length with the thickness at the rim being a palm’s breadth. 

b. It was made of two planks glued together, the outer surface being then covered first with canvas and then with leather. 

c. Its upper and lower rims were strengthened by an iron edging which protected it from descending blows and from injury when rested on the ground. 

d. It also had an iron boss (an outward‐projecting cover at the center of a shield behind which was the handle; its purpose was to protect the hand of the person using the shield) fixed to it, which turned aside the most formidable blows of stones, pikes, and heavy missiles in general.

12. This shield was specially designed to withstand anything that hit it but was particularly useful for repelling missiles or arrows that had been dipped in pitch and then were set on fire before being launched.

13. The metaphorical shield is defined by the articular genitive of the noun πίστις (pistis--faith), which is to be understood in an appositional sense.
14. The genitive of apposition is used when the substantive in the genitive case refers to the same thing as the lead substantive; in this case, the lead noun is the metaphor, while the genitive of apposition provides the meaning of the metaphor.

15. Because the noun faith is found with the definite article, there are two potential ways of understanding it in this context, which has left interpreters somewhat divided.
a. The first is in an objective sense, which deals with the faith as the entire system or body of beliefs that comprise the faith.  Eph. 4:5,13

b. The second is to understand faith in the subjective sense, which involves the active confidence and trust that the believer exercises in the plan and promises of God.  Eph. 2:8, 3:12
16. Although Paul has used this term in both ways in this epistle, it is evident that he only clearly references the faith one time in chapter 4.  Eph. 4:13

17. All other usages refer to the critical matter of the subjective faith one exercises; in that regard, that is how it should be understood in this context.
18. The believer must be aware of the fact that these attacks will be quite personal in nature, but the believer can withstand them based on his faith in God, the adequacy of His provision, and the knowledge that He will protect and deliver even the most fallible of believers.
19. The non-meritorious system of thinking called faith has played an important part in the theology of Ephesians (as it does throughout the Bible).

a. All believers are saved on the basis of faith.  Eph. 2:8

b. The believer is provided access to God by means of faith.  Eph. 3:12

c. The indwelling of Christ is attained only by means of faith in God’s word.  Eph. 3:17
20. It is by means of faith that the believer recognizes that he is in union with Jesus Christ, Who has already been exalted above all the forces of darkness.  Eph. 1:20-21, 2:6; Col. 2:10,15
21. Each believer should continue to exercise faith in these realities, knowing that his position in Christ ultimately guarantees his final victory over the forces of darkness; the faith of the believer provides the confidence of victory.  IJn. 5:4
22. However, while all believers will enjoy final victory over the Devil and his demons, those that do not continue to live by faith do not please God and are not guaranteed success in the angelic conflict in time.  Col. 1:22-23; ITim. 4:1; Heb. 10:38-39

23. In the interim, the believer must make use of the pieces of his spiritual equipment, be willing to stand his ground against the enemy, fight the good fight of faith, and know his fellow soldiers stand with him.  IITim. 4:7
24. In regard to the matter of spiritual warfare in time, the believer should always know that he fights from a position of spiritual strength and that God will ultimately crush the enemies under his feet.  Rom. 16:20
25. As mentioned previously, Paul makes a statement here about the purpose and value of the shield of faith, which he does not do with any of the other pieces of the Christian warrior’s equipment.
26. The prepositional phrase ἐν ᾧ (en ho--in which, with which) refers to the shield grammatically, and should be classified as an instrumental of means; this is used to denote the means or instrument by which the verbal action is accomplished.
27. In this case, the action involves the ability to thwart not just some but all of the spiritual attacks of the Devil and his demons.

28. Paul provides a promise for those who take up and carry the shield of faith, which is seen in terms of the ability of believers (individually and corporately) to withstand the spiritual attacks in the angelic conflict.

29. The verb δύναμαι (dunamai--can, able) is one of the terms for power used in Ephesians and is used three times in this section; it focuses on the ability or capability of doing something.  
Eph. 6:11,13,16
30. It is very frequently found with a complementary infinitive, which completes the thought regarding the matter of what one is capable of doing.

31. In this case, the aorist infinitive of the verb σβέννυμι (sbennumi--“extinguish”) has a root meaning which involves causing an action, state, or faculty to cease to function or to cease to exist.

32. When it is used with nouns like πῦρ (pur--fire), it means to snuff out or extinguish.  Mk. 9:48; 
Heb. 11:34

33. The fact that the verb is in the future tense should be taken as a predictive use of the future, which is to be understood as a promise for those who wield the shield of faith.

34. It is important to note that Paul does not say that the believer will always extinguish these flaming arrows; Paul says that the believer will have the ability to deal with all the flaming arrows effectively.
35. Obviously, that ability is contingent upon the volition of the believer, the willingness to take up the shield, and the willingness to bring the doctrinal teaching to bear on whatever issue or attack the evil one mounts.

36. These attacks are described as flaming arrows, which is a phrase found in the Old Testament and other writings, but in different contexts.  Ps. 7:13
37. The noun βέλος (belos--“arrow”) was a broad term that included any pointed missile; it was used of arrows or darts but also referred to other weapons like a sword, spear, or javelin.

38. The larger the weapon, the more damage it is likely to produce; however, while fiery darts/arrows may be much smaller than flaming spears, they may be just as dangerous (even more so if they are not taken seriously).

39. The articular passive participle from the verb πυρόω (puroo--to be on fire, to burn) functions as an adjective, which indicates that this refers to arrows that have been tipped with a flammable substance, ignited, and then fired toward the enemy.
40. Livy (a Roman historian, 60 BC-17 AD) graphically described how these arrows, even when taken on the shield without hitting the body, created panic among those being attacked.

a. Although they might have been caught by the shield, they frequently were not extinguished, leading some soldiers to throw down their burning shields and in turn leaving them vulnerable to other blows from their enemies.
b. There are a few interpreters that claim that the shields could not deal effectively with the burning arrows, which leads them to the conclusion that Paul’s analogy breaks down here.
c. However, Thucydides refers to the fact that skins and hides were used to protect workmen from burning missiles, leading some to believe that they were soaked in water before battle.

41. Although Paul does not mention water in his metaphor, it is clear that he believes that taking up the shield of faith is sufficient to protect oneself during these types of attacks.
42. In verse 11, it was noted that Satan has many avenues through which he can attack believers; in this analogy, the larger or more obvious attacks are analogous to the larger projectiles Satan fires against believers.
a. A direct frontal assault that relies on temptation—the direct solicitation to evil that may involve a wrong use of the truth, half-truths, or outright lies which are designed to compromise or destroy the believer.  Gen. 3:1-5; Matt. 4:1-10; ICor. 7:5
b. Although modern science and modern medicine largely reject the reality of demonic oppression, the Bible reveals that some forms of disease and mental illness are the result of their work.  Matt. 8:28; Mk. 9:17-26; Lk. 13:11-16
c. The demons also employ assaults from false teachers who operate according to a similar standard as their demonic counterparts; they are characterized by cunning schemes grounded in spiritual error which are designed to deceive and neutralize believers. Eph. 4:14; IIPet. 2:1-3
d. Another form these fiery attacks may take involves the matter of persecution from negative unbelievers.  Matt. 13:21; IITim. 4:14; Rev. 2:10
e. In that regard, Satan has at his disposal all the negative unbelievers who live in, are influenced by, and are even controlled by the cosmic system.  Eph. 4:17-19; IJn. 5:19
f. Unfortunately, it is not necessarily limited to unbelievers only; sometimes, negative (and even positive) believers are willing to do the demons’ bidding by judging and attacking another adjusted believer.  Matt. 16:21-23; Job 4:7-9, 8:1-4, 11:1-5, 15:1-6, 22:1-10
g. In some cases, those who inappropriately take the offensive against another believer often do so without all the facts; sometimes, there is significant mental attitude judging in the background.
43. Although Satan has effectively used all these larger weapons, he also has an arsenal that involves smaller weapons (likened to the difference between a javelin and a small dart) that may be harder to discern and identify.
44. In that regard, many have not recognized the serious nature of satanic/demonic attacks that are directed toward the mental attitude and the thinking processes, which may not seem as consequential as persecution, false teachers, and their poisoned doctrine.  

45. However, believers should understand that these assaults are often far more subtle and insidious but are equally dangerous.

46. The use of the flaming arrows metaphor provides some insight into the nature of these attacks against the thought processes of believers, which are devised by Satan and probably most often executed by his demonic minions.

a. These attacks often come suddenly; they are likened to the speed of an arrow, which has been estimated to be between 70-200 miles per hour.  

b. As anyone who has hunted for prey knows, the element of surprise is often crucial to success; thus, these attacks may come from unexpected sources and at unexpected times.  Matt. 24:43

c. Like flaming arrows, these attacks are designed to penetrate the defenses of the believer, cause him to lower his shield of faith, and lead to him attempt to fight a superior enemy in his own strength; in fact, they are only successful if he lowers his shield.
d. The fact that these are described as fiery or flaming arrows suggests that they bring torment to the mind, torturing the heart and soul in a way that is likened to an intense burning.  
47. If Satan is successful in penetrating the defense of the believer, his arrows instantly set the soul on fire, kindling the worst passions, emotions, and behaviors that proceed from the old sin nature. 
a. Satan seeks to intimidate the believer with these attacks by striking fear in him, which may lead him to panic.

b. Sexual passions in general, and adultery specifically.  Prov. 6:27; ICor. 7:9
c. Contentious behavior.  Prov. 26:21

d. Jealousy/envy.  SOS 8:6

e. Anger is the emotional response that is most frequently associated with the matter of fire.  
Gen. 30:2; Prov. 22:24; Hos. 7:6

f. Unforgiveness.  Matt. 18:34

g. Arrogance/boasting.  James 3:5

h. All manner of verbal sinning.  James 3:6

48. While the emotions themselves are not evil (emotions are part of God’s original creation), there is a danger when the emotions (which are responders) are influenced by the Devil, false teaching, or controlled by the old sin nature. 
49. In short, the attacks on the believer’s mental attitude may result in any type of behavior that is sponsored by the old sin nature.  Gal. 5:19-21
50. On an individual level, one of the prime darts Satan fires at the believer is shame; he solicits the believer to sin, then when the believer succumbs to that temptation and fails, Satan stands at the ready to accuse him and convince him that he is worthless.  Zech. 3:1; Rev. 12:10
a. Legitimate guilt involves a sense of remorse for one’s actions; guilt identifies the action as wrong, producing regret but also prompting one to seek change for the future.  IICor. 7:8-10
b. Shame, on the other hand, is the intensely painful feeling or experience that makes one believe that he is so flawed and unworthy that God has no desire for his presence.

c. Legitimate embarrassment over one’s failure is appropriate and should cause one to address the matter; on the other hand, sinful shame does not seek correction, but hides from it.  Gen. 3:7-10

d. In that regard, shame is character-based (I am a bad person), whereas guilt is action-based (I did a bad thing). 
e. Unfortunately, Satan has plenty of negative unbelievers willing to cooperate with him, ready to find any weakness in the believer and attack.  Matt. 12:10; Lk. 23:2

51. In terms of the corporate life of the local church, these attacks focus on the types of behavior that serve to divide brother from brother; such things as anger, unforgiveness, bitterness, and implacability will destroy the unity that is so critical to the life of the local church.  Eph. 4:3
a. In that regard, personal attacks against one’s righteousness and faithfulness (these may come from unbelievers or maladjusted believers) are designed to bring emotional pain and doubt regarding God’s plan.

b. Once the old man is back in charge, if that situation is not addressed in short order, the believer can be consumed by means of the satanic scheme, and local churches can be neutralized or destroyed.
c. Knowing this should cause believers to recognize that all the information Paul provided earlier in this letter, specifically the exhortations regarding personal behavior, take on added importance in light of the reality of spiritual warfare.  Eph. 4:22-32, 5:1-5,15-17,22-6:9

52. Attacks on the mental attitude very often begin with a small thing, something that the believer may view as seemingly insignificant but which the enemy may use as leverage to gain an advantage.
53. However, that small, insignificant piece of thinking can certainly influence how the believer feels; the combined influence of the thinking and the emotions very often (most often?) determines the believer’s actions.  Prov. 4:23
a. When a seemingly insignificant thought comes into one’s mind, many simply entertain the thought without due consideration.
b. That thought may then produce an impact on the believer, specifically in the emotional realm.

c. If those thoughts and feelings are not addressed, the behavior will very likely be affected.  
54. This is a reality that modern behavioral psychologists have acknowledged for some time; they have understood the physical relationship between thoughts, feelings, and one’s behaviors. 

55. More specifically, they have addressed the matter of how one’s thoughts change the way that one feels, subsequently changing the way that one acts which in turn further influences one’s thoughts.

56. A believer may not think that a single thought introduced into the mind is going to be a significant problem; however, that lack of concern underestimates the ingenious and dangerous nature of the weapons used by the believer’s spiritual enemies.

57. In many quarters, believers have been led to believe that since they cannot be actively possessed by demons that the demonic realm is not really a threat.

58. Still others have seen the distortions and abuses of the Pentecostal/Charismatic approach to demons and the reality of spiritual warfare, which has caused some to oppose any real consideration of these matters.

59. This has led to ignorance on the subject and indifference on the part of some, who do not seem to consider the real spiritual dangers that are posed by satanic/demonic attacks against the believer’s thinking.

60. This has in turn led to spiritual apathy in some who do not see the importance of taking every thought captive, which involves monitoring every thought and evaluating it in light of the divine viewpoint.  IICor. 10:5
a. What is true in the physical realm of psychology is also true in the spiritual realm.  
b. When a negative thought comes to the mind, it must be considered in the light of sound doctrine and addressed immediately.
c. One method for determining the character of a particular thought is by considering the effect the thought has.

d. Does the thought produce or result in emotions such as confusion, fear, doubt, anger, lust, feelings of inferiority, jealously, or envy?
e. If the believer determines that the thought is doctrinally wrong, he must then bring the divine viewpoint to bear on the matter in order to replace the demonic thought with God’s thinking on the matter.
f. However, as a number of fundamentalists have freely acknowledged, many do not really know the Word of God (largely because they have not been consistently taught) and have allowed other influences to take the place of the divine viewpoint.  

g. In that regard, those that are not part of a doctrinally sound church (being fed consistently and being challenged to apply the truth) will remain in a state of immaturity which leaves them quite vulnerable to the influences of the enemy.   Heb. 5:13-14
h. Another problem with a lack of consistent sound teaching is that believers are not instructed in the matters of warfare, how to recognize Satan’s schemes, and how to defend against them.

i. On the other hand, one should not make the mistake of thinking that spiritual growth (even to the point of spiritual maturity) will render him invulnerable to Satan’s schemes.  IChron. 21:1; Job 1:8; Matt. 4:1ff
j. When one studies the Bible consistently, he becomes enlightened with respect to the areas of weakness within his old sin nature.  Rom. 7:7

k. This is extremely important since any smart enemy (make no mistake, Satan is an evil genius) will organize his attack against the area of greatest weakness since that is where the target is most vulnerable.

l. Additionally, the believer should recognize that Satan is smart enough to know if a particular attack is successful or not; the more often he can succeed in influencing a believer in a particular area, the more likely it is that this will become the Devil’s go-to move.
61. The fact that the adjective πονηρός (poneros--worthless, wicked, malicious) is found with the definite article indicates that this is not some abstract form of evil; it is used as another title for the personal being who heads up the powers described in verse 12.  Matt. 6:13, 13:19; Jn. 17:15
62. The use of this term also speaks to the wicked, hostile, malicious, and destructive nature of the satanic assaults on believers and local churches.
63. The Roman army employed a maneuver that has been designated as the testudo or turtle formation, which provides a visual representation of the way a local church ought to appear to Satan and the demons.  See Turtle image
Doctrine of Faith
6:17 And then take up THE HELMET OF SALVATION and the sword of the Spirit, which is the word of God.  {καί (cc) adjunctive, also; temporal, and then--h`  περικεφαλαία (n-af-s) 2X, lit. around the head, the helmet, accusative forward for emphasis--h` σωτήριος (ap-gn-s) 5X, pertaining to salvation, saving, preserving; genitive of apposition--δέχομαι (vmad--2p) to receive something, to take it with the hand, to pick up or grab; has force of a middle voice--καί (cc) and, connective--h` μάχαιρα (n-af-s) 29X, a relatively short sword or other sharp instrument, a dagger--to.  πνεῦμα (n-gn-s) of the Spirit; ablative of source, possessive genitive; descriptive genitive, the sword the Spirit uses or empowers--ὅς (aprnn-s) does not refer to the Spirit, but grammatically agrees with hrema--εἰμί (vipa--3s) is--ῥῆμα (n-nn-s) that which is said, word, statement, pronouncement--θεός (n-gm-s) of God; subjective genitive, what God speaks or has spoken}

Exposition vs. 17

1. Paul continues his sentence (vss. 14-20) with another use of the conjunction καί (kai--and, also, even), which is translated as a connective by most English versions.
2. While it is clear that this conjunction connects the final two pieces of equipment with the previous four, the change in verbal form from aorist participles to an imperative continues the continuity of the imperatives through this section.
3. In that regard, it is clear that once the Christian warrior has completed the previous preparations, he should complete his preparations to stand his ground by taking the final two pieces of equipment.
4. Some interpreters see this as a simple connective use and desire to make what follows parallel with the previous imperative stand firm; even though Paul changes to a finite verb, it is still expressing the things believers are to do before they take their stand.
5. Another potential explanation for the change of the verbal form is that Paul sees these final two items as the last things the soldier takes up prior to engaging the enemy; putting on the helmet signified that the battle was about to commence.
6. The Greek word order places the accusative phrase the helmet of salvation forward for emphasis; it also serves to place the verb directly between the helmet and the sword since it governs both pieces of equipment.
7. The verb δέχομαι (dechomai--take up) first means to receive something being offered by someone else; it is only used a few times of picking up or taking an object and has the sense of to take in hand, pick up, or grab.  Lk. 16:6,7, 22:17
8. Paul may well have used this verb since the final two elements it governs are not virtues that the believer is to cultivate but are gifts from God Himself; although God provides all the equipment, the believer must cultivate his facility with the sword by means of study and practice.
9. The piece of armor in view is referenced by the Greek noun περικεφαλαία (perikephalaia--helmet), which literally means to encircle the head.
10. Roman soldiers typically wore a bronze helmet which essentially was a padded metal bowl with guards to protect the brow, cheeks, and a flared guard to protect the neck.
11. The helmet was the one piece of equipment that was responsible for protecting the head and the brain, which is the command-and-control center of the body.
12. There is little doubt among interpreters that Paul is still using the language of Isaiah 59 as the background to the helmet of salvation.  Isa. 59:17
13. In that regard, the genitive that follows is identical to the form used in the Septuagint, which is not the normal Greek noun Paul uses for salvation.  
14. However, the neuter form of the adjective σωτήριος (soterios--pertaining to salvation or deliverance) is used as a substantive and is everywhere translated by the English term salvation.
15. The fact that the helmet is related to the matter of salvation indicates that some of Satan’s attacks are directed toward the believer’s assurance and confidence with respect to his salvation.
16. In that regard, all believers should know that salvation has three distinct aspects, which begin with the matter of Ph1 salvation; this requires faith in Christ, which results in the imputation of righteousness from God and eternal life.  Rom. 3:24,28, 5:21
17. Following the initial reception of salvation, the positive believer begins the matter of Ph2 salvation; sanctification deals with the matter of spiritual growth in grace toward maturity.  IIPet. 3:18; 
Eph. 4:15
18. The final aspect refers to Ph3 salvation, which completes the process that began with Ph1 salvation; it involves the redemption of the body, the eradication of the sin nature, and the matter of immortality.  Rom. 8:23; ICor. 15:50-53
19. While most interpreters have focused on the matter of Ph1 salvation and the believer’s conscious knowledge that he possesses salvation, it should not be limited to that only.  IJn. 5:13
20. It is true that those who entertain false ideas about salvation will be susceptible to attacks on their minds or thinking processes, particularly those that do not accept or understand the matter of eternal security.
21. Some of the erroneous ideas that people entertain with regard to the matter of Ph1 salvation involve the following:
a. Salvation is accomplished by means of works, which include any type of human activity offered in place of or in conjunction with simple faith in Christ.  

b. This includes good works performed in order to attain righteousness (works of the Law), ritual works (baptism), public confession, “making Jesus Lord,” feeling sorry for sin, or any other activity one may do to gain God’s favor.
c. Some go so far as to suggest that if one does not remember the precise date and time he believed in Christ, then he cannot be certain of his salvation.

d. Salvation can be lost or forfeited by means of committing certain types of sins (normally the shocking ones) or by failing in one area repeatedly.  This would suggest that any believer with a significant area of spiritual weakness is simply not saved.  Rom. 7:7-8,15,19

e. One can tell who has been saved and who has not; this is normally based on the observation of those engaged in good works (they must be saved) and observing those who do not comply with God’s word (they must be lost).  Matt. 7:21-23; IITim. 4:10a; Rev. 3:1-2
f. In that regard, many believe that those who commit certain sins, or those who depart from the faith, were never saved in the first place or that they have lost their salvation.  Acts 13:13, 15:37; ITim. 1:19-20, 4:1
22. Knowing that one has a relationship with God which cannot be altered by any force in the universe provides great security and confidence when one is assailed by the enemy who uses lies and deceptions to attack the believer’s confidence.  Jn. 10:27-30; Rom. 8:31-39
23. One key element of his attack is his attempt to get the believer to question his salvation, which is something that can paralyze him in the conflict.

a. One easy method for attacking the confidence the believer should have is to keep him ignorant of God’s word; thus, Satan works to hinder face-to-face teaching in a sound local church.  ITim. 3:15; IITim. 2:15; Heb. 10:25

b. Those who are not well versed in the doctrines of the Bible are easy prey since they are not pursuing the truth that is so necessary to effectively living the Christian way of life.  Ps. 25:5, 40:11; Jn. 8:32; Eph. 6:14; Col. 1:6

c. Another way Satan creates doubt in the believer is by getting him to focus on his performance rather than on his position and identity in Christ.  Gal. 3:1-3
d. All believers are going to sin, but Satan can use that sin and/or the guilt that arises from it to convince the believer that he must not be saved; in that regard, the Devil has plenty of people who are willing to remind believers of every failure.  Isa. 32:7; Matt. 10:25; Rev. 12:10
e. The believer must recognize that God forgives him when he confesses his sin (IJn. 1:9); therefore, the believer must be able to forgive himself, lest he be overwhelmed with an inappropriate guilt that can neutralize him.
24. Paul only uses the noun περικεφαλαία (perikephalaia--helmet) twice in his writings; the other usage is found in the book of Thessalonians.  IThess. 5:8
25. In that passage Paul adds the noun ἐλπίς (elpis--hope, confidence) to the equation, which refers to the matter of Ph3 salvation.
26. The hope or confidence of one’s future deliverance is a valuable weapon when one is constantly being attacked by the enemy; it serves two distinct purposes.
a. The first is the knowledge that the believer will ultimately be delivered from the battle; the angelic conflict is of limited duration and the believer can be comforted during the battle since he knows that relief is coming.
b. The second is the assurance of final salvation, which provides the confidence that the believer will be conformed to the image of Christ in the resurrection body and will enjoy eternal victory.  ICor. 15:54
27. The final piece of equipment is one that is also to be taken/received; the μάχαιρα (machaira--sword) referred to a relatively short sword (or even a dagger) which was used for cutting and stabbing.

28. This was not the larger ῥομφαία (hromphaia--a large broadsword or javelin), but was considerably smaller and designed for close combat.
29. Almost all interpreters emphasize that Paul’s emphasis has shifted from the defensive to the offensive, which is true; however, they often lose sight of the context and suggest that the believer is to go on the attack. 

30. The term sword is qualified by the articular genitive of the noun πνεῦμα (pneuma--spirit, Spirit); although the article does not definitely point to the Holy Spirit, the context of weapons from God point to Him.  
31. Although several of the other pieces of equipment employed a genitive of apposition (the breastplate, the shield, and the helmet) which provided the actual meaning of the metaphorical armor, such cannot be the case here.
32. The genitive refers to a person, which would make the Holy Spirit the sword which is then equated with the Word of God; this would mean that believers controlled the Spirit, which is then confusingly identified as the Word of God.
33. In that regard, the genitive/ablative is somewhat difficult to categorize in this phrase; however, most interpreters opt for an ablative of source, indicating that the Holy Spirit is the one who provides the sword.

34. Since all the armor comes from and is provided by God (Eph. 6:11 has the definite article, which Paul appears to use of the Father), it would seem odd to single out one piece as coming from the Holy Spirit.

35. Therefore, the genitive should probably be categorized as a descriptive genitive and understood to mean that the Holy Spirit is the one who energizes the sword in the hands of the believer, gives it a cutting edge, and makes it effective in battle.
36. A couple of good examples of this are found in the book of Acts, where believers deftly wielded the Word of God and the Spirit energized and used their words.  Acts 2:22-37, 7:54

37. The metaphorical sword is defined by what follows; the Greek phrase ὅ ἐστιν (ho estin--which is) is used to introduce the meaning behind the metaphor.
38. There is a slight difficulty in the Greek grammar since the antecedent of the relative pronoun ὅς (hos--who, which) is the feminine noun μάχαιρα (machaira--sword) and the pronoun is found in the neuter.
a. Some think the relative pronoun refers to the entire clause the sword of the Spirit.
b. Others believe the pronoun is neuter, based on grammatical attraction to the neuter predicate nominative ῥῆμα (hrema--word, utterance, statement).
39. However, this same construction was seen in chapter 5, where it was noted that Koine Greek employs the neuter phrase o[ evstin (ho estin--which is) as a formula without reference to the gender of either term connected by the verb is.

40. This relative clause is used to identify the sword of the Spirit, which is described by the phrase ῥῆμα θεου (hrema theou--word of God).
41. The noun ῥῆμα (hrema--word, statement, what has been said) does not mean word or speech in general, but refers to what has been said, a specific statement, an utterance, or a pronouncement.  Lk. 1:38, 2:17
42. The genitive of the noun θεός (theos--God) has been viewed by some as an ablative of source; the God is the source of origin of the statement.
43. However, this should more likely be classified as a subjective use of the genitive, which then conveys the sense of the word God has spoken, the statement God has uttered.
44. This has led to two distinct interpretations of this phrase, the first of which identifies the word with the gospel.
a. This is based largely on the way Paul used that same term in the book of Romans.  Rom. 10:8,17
b. They state that this stresses the offensive aspect of the spiritual warfare by asserting that Paul is speaking of the verbal proclamation of the gospel to unbelievers, which is empowered by the Holy Spirit.
45. The second understanding of this phrase focuses more on the immediate context and the command for believers to stand their spiritual ground.

a. These interpreters understand the phrase to refer to a specific statement or utterance of God that is connected with specific satanic attacks.

b. This would involve the sword of the Spirit being used against the powerful forces of wickedness as illustrated by Jesus, who resisted the Devil by citing specific principles that applied to the particular temptation.  Matt. 4:1-10
46. Arnold appears to be the only commentator that suggests that both are valid ways of understanding this; warfare demands both offensive and defensive maneuvers and a sword may be used for attacking as well as defending.

47. However, there are some immediate and obvious problems with the first view that interprets this as referring to the evangelism of the lost.
a. The first is the immediate context, which has already specifically stated that the struggle the believer faces is one that is waged against powerful, supernatural forces and not against human adversaries.  Eph. 6:12

b. The second also relates to the matter of context; the current context does not deal with making aggressive spiritual advances but standing firmly in the midst of spiritual warfare with the forces of darkness.

c. The third is that these interpreters who see this as the proclamation of the gospel to unbelievers identify the term ῥῆμα (hrema--word, statement) as the gospel in the only other usage in Ephesians, which is incorrect.  Eph. 5:26
d. Additionally, Paul will address the matter of proclaiming the gospel (for which he has clear and precise vocabulary) in the context that immediately follows.  Eph. 6:19
48. Unfortunately, those that focus their attention on the sword as an offensive weapon have often advocated a militant, aggressive, combative approach to both evangelism and spiritual warfare.

49. There has been a significant emphasis in some quarters on what has come to be known as the Church Militant, which advocates some of the following views.

a. The death, burial, and resurrection of Jesus Christ provided a decisive and devastating blow against Satan, giving believers an undisputed advantage over Him.  This is certainly true, and no one should debate it. 

b. However, unless believers actively press that advantage through evangelism, Satan will be free to continue his merciless campaign of destruction against mankind without opposition.  The problem is that this suggests that he is not free now.  IPet. 5:8 Another problem is that evangelism does not stop Satan’s campaign of destruction.  Jn. 10:10
c. If Christians insist upon avoiding the issue and neglecting their duty while multitudes of people are destroyed by sin then God will hold believers accountable for that.  In other words, people are going to Hell and believers are responsible.
d. In addition to the matter of erroneous, aggressive evangelistic approaches, this offensive tactic is frequently championed by Pentecostal/Charismatic deliverance ministries, which often attempt to engage in public and dramatic confrontations with demonic powers.

e. These deliverance ministries offer healings, miracles, exorcisms, and many dramatic things like speaking in tongues, being slain in the spirit, and other non-biblical nonsense.

f. In that regard, it should be observed that Jesus never attempted to engage the demons; people were either brought to Jesus, or the demon would initiate the confrontation.  Matt. 17:14-18; Mk. 1:23-26, 7:26; Lk. 4:33-35, 8:27-29  

g. Nor did Jesus use the reality of spiritual warfare to draw attention to Himself but attempted to keep these encounters as low-key as possible; He did not engage the enemies with loud and ostentatious displays designed to impress others or glorify Himself.  Mk. 9:25

50. Therefore, the reader should understand this in terms of how one is to deal with these satanic attacks, which involves using specific principles/statements/passages that God has articulated in order to counter the attack of the adversaries.
a. One must recognize that Jesus very clearly believed the Scriptures to be the written form of God’s spoken words.  Matt. 4:4,6,7,10
b. The omnipotent power of God is expressed through His word, which is responsible for all creation (Heb. 11:3); additionally, God’s word is the power that sustains the universe He created.  Heb. 1:3

c. God’s word, which is energized by the ministry of the Holy Spirit (IThess. 1:5), has the power to discern and judge all things, even the innermost thoughts and intentions of the heart.  Heb. 4:12
d. The Holy Spirit works through God’s word to penetrate the hard heart of the unbeliever, convict him of his sin, and reveal his need for salvation.  Jn. 16:8; Acts 2:37

e. The power inherent in God’s word is sufficient to regenerate the lost soul.  James 1:18; IPet. 1:23

f. The Word of God is powerful enough to cleanse the Church (Ph2 sanctification; Ps. 119:9; Eph. 5:26), to edify the body of Christ (Acts 20:32; IITim. 3:16-17), and to present the Church blameless.  Eph. 5:26-27
51. While one might speak of the power inherent in the words of God in general, one should note that each time Jesus parried one of Satan’s attacks, He cited a very specific statement or principle that addressed the matter explicitly.  Matt. 4:4,6,7,10
52. However, one should not think the power of the Word of God is engaged against demonic forces simply because one recites certain passages of scripture as though they were magical formulas (Hail Mary, or the Lord’s Prayer).  Acts 19:13-16
53. With this, Paul concludes his teaching regarding the armor of God that is necessary if the believer is effectively to stand his spiritual ground against the forces of wickedness in the heavenly places, having confidence in God’s protection.  Ps. 121:7; Isa. 54:17; Jn. 17: 15; IIThess. 3:3
Doctrine of Eternal Security
6:18 With every form of prayer and petition praying at all times in spirit, and to a goal of being on the alert with all perseverance and petition for all the saints,  {διά (pg) used with genitive to mean through; the local use can transition into the idea of the instrument through which something is accomplished--πᾶς (a--gf-s) all--προσευχή (n-gf-s) the most general term for prayer, only to God--καί (cc) and; connective--δέησις (n-gf-s) 18X, a petition, a request, generally one that comes from some specific lack or need--προσεύχομαι (vrpnnm2p) attendant circumstance, manner; modifies the initial command to stand, or even to strengthen oneself in verse 10; if modifying verse 10, participles of means--ἐν (pd) in, at--πᾶς (a--dm-s) every--καιρός (n-dm-s) period of time, a season, in every season=at all times--ἐν (pd) in; locative of sphere--πνεῦμα (n-dn-s) in spirit, in the spiritual realm, in your spirit--καί (cc) connective, and--εἰς (pa) lit. into--αὐτός (npan3s) neuter, it, to an end, with a goal--ἀγρυπνέω (vrpanm2p) 4X, lit. to be awake; to be vigilant, to be alert; participle of means--ἐν (pd) instrumental, with--πᾶς (a--df-s) with all, but lit. every form--προσκαρτέρησις (n-df-s) 1X, perseverance, obstinate persistence, devotion--καί (cc) and; connective--δέησις (n-df-s) a request, a petition for a lack of need  --περί (pg) about, concerning--πᾶς (a--gm-p) all--ὁ  ἅγιος (ap-gm-p) the holy ones, the saints}
Exposition vs. 18

1. Beginning with this verse, and extending through verse 20, Paul makes his concluding remarks with regard to the matter of spiritual warfare, particularly as it relates to the time of writing.
2. In that regard, there is some difference of opinion as to how the two participles found in verse 18 relate to the rest of the context.

a. Some believe that the matter of prayer forms a seventh piece of armor.

b. However, it is clear that Paul has concluded his spiritual armor metaphor and there is no mention of another piece that is somehow defined by prayer.

c. Others believe the participles are modifying the previous imperative take, take up from verse 17.

d. Those that take this approach often do not believe that the command to take up is subordinate to the main command to stand firm found in verse 14.

e. However, that view would mean that Paul only expected prayer and petition in conjunction with the helmet and sword.

f. Although these two participles are most distant from the main verb stand firm, they should be understood as necessary attendant circumstances that help the believer in his stand against the forces of wickedness.

g. Another option is that these participles are actually attendant circumstances that conclude this section that began with the initial command to strengthen oneself in the Lord.  Eph. 6:10

h. Prayer would certainly qualify as one of the ways the believer was to strengthen himself (Lk. 21:36) and a way he can strengthen others.  Lk. 22:32; Col. 4:12

3. Most recognize that the topic of prayer is certainly related to the previous context of warfare; it is given some prominence by virtue of its location at the end of this section and the fact that Paul treats it extensively (56 words).
4. While these two participles express attendant circumstances, the fact that they follow several imperatives (Eph. 6:10,11,13,14,16) provides them some imperatival force, since these actions are expected at all times during the Christian life.
5. The verb προσεύχομαι (proseuchomai--talk to a deity, pray) is the most general word for prayer, and encompasses all aspects of prayer (praise, confession, petition, thanksgiving, etc.)
6. The two terms Paul uses to define the content of their prayer is προσευχή (proseuche--prayer) and δέησις (deesis--a request, a petition); the first term is unrestricted in terms of its content, while the second term is used of specific requests for what is lacking or needed.
7. The noun προσευχή (proseuche--prayer) is a term that is limited to prayer to God, while δέησις (deesis--a request, a petition) was used also in secular Greek of requests made to men.
 
8. The preposition that introduces these two terms is διά (dia--through, via), which is sometimes used to mark the instrument or circumstance by which something is done.  Acts 8:20; IIJn. 1:12
9. Paul frequently exhorts believers with respect to their need for prayer, often using his own example as an encouragement to do so.

a. He uses the adverb πάντοτε (pantote--always, at all times) when describing the manner in which he prayed for those under his charge.  Rom. 1:10; ICor. 1:4; Phil. 1:4; Col. 1:3

b. He also uses the adverb ἀδιαλείπτως (adialeiptos--constantly, unceasingly), which is derived from the verb διαλείπω (dialeipo--to delay, to leave off doing) and the alpha privative.  
Rom. 1:9; IThess. 1:2
c. Josephus uses it to reference the persistent attacks of the Romans, while it was found in a Greek inscription as a medical term to describe an incessant, nagging, or persistent cough.
d. That adverb means that there are no unnecessary gaps in space or time, no intervals or intermissions; it refers to what happens regularly, without implying always or at all times.  IThess. 5:17

10. Paul has demonstrated the importance he attaches to prayer, and specifically to prayer for an understanding and awareness of God’s power and the strength to be supplied by that power.  Eph. 1:15-19, 3:14-16
11. In this context of spiritual warfare against the forces of wickedness, the ongoing need for seeking divine aid in the battle should be evident.

12. The language Paul uses here for persistence in prayer is found only here and in the gospel of Luke; the phrase in every season uses the noun kairo,j (kairos--time), which does not refer to linear time, but to time as a season, a strategic time, a favorable opportunity, or an appropriate time for action.
13. With this phrase, it is clear that the believer does not need to wait for an attack or crisis; he is to pray in every circumstance as a regular habit.
14. Paul earlier exhorted the Ephesians about making the most of their time and opportunities (Eph. 5:16); here, he emphasizes that believers should be alert because of their persistence in prayer.
15. One reason for this is that Christians always need to be prepared, since they do not know when and how Satan may attempt to execute one of his schemes.
16. As Paul will go on to point out, there are other believers that will come under attack; they will need the support of those in the local body, as well as prayers on behalf of their situation.

17. The next prepositional phrase in spirit has left interpreters divided, since some take the noun πνεῦμα (pneuma--spirit, Spirit) as a reference to the Holy Spirit.
a. In that regard, they suggest that to pray in spirit means that the believer relies on the Holy Spirit’s guidance, help, and wisdom to direct his prayers.
b. They go on to suggest that the Holy Spirit indwells each believer and prompts him to pray, directs him how to pray, and energizes him for prayer.
c. While all that is true, the lack of the article probably eliminates the Holy Spirit as an option since He was mentioned specifically in the previous verse using the definite article.
18. When Paul uses the anarthrous noun πνεῦμα (pneuma--spirit) with the preposition ἐν (en--in, with, by) and does not qualify it (Holy Spirit, Spirit of God), it appears to refer to the spiritual realm or to the human spirit. Rom. 2:29; Eph. 2:22, 3:5, 5:18

19. If it is to be understood as the former, it is a reminder that the entire warfare with the powers and principalities actually takes place in the spiritual realm, which is the domain of the new man (the human spirit).  Eph. 4:24; Col. 3:10

20.  If it is to be understood as a reference to the human spirit, it addresses the matter of prayer as it pertains to the internal human spirit.

a. This would suggest that one does not have to adopt a particular posture, close his eyes, fold his hands, or do anything else overtly to offer prayer.

b. The emphasis would then be on engaging in prayer whenever the situation demands as the believer goes about living the Christian way of life as unto the Lord.
21. With this instruction, Paul has indicated that there is a variety to prayer, that prayer is to be an ongoing habit, and that effective prayer is to take place in the spiritual realm, which is the site of the conflict.

22. The phrase that follows is εἰς αὐτὸ (eis auto--lit. into it) expresses that the purpose for the participle that follows (being alert) is that believers can engage in prayer on a regular basis.
23. The instruction that follows denotes a specific requirement attached to the general statement about prayer; it indicates that being alert is necessary if one is effectively to fulfill the exhortation to pray habitually.
24. The verb ἀγρυπνέω (agrupneo--to be awake) literally means to be sleepless, to keep oneself awake; Plato used it of shepherds watching their sheep at night.

25. It is used figuratively to convey the idea of being attentive to something, to exercise constant vigilance; in that regard, it is used of the spiritual shepherd watching over the souls of those in his flock.  Heb. 13:17
26. The fact that Paul uses two participles in the present tense stresses the fact that the need for prayer and vigilance are continuous matters which strengthen one in the Lord and provide the spiritual support for his weapons.

27. The bulk of this passage has certainly emphasized the matter of God’s provision of the spiritual resources necessary for waging a successful fight; here, Paul emphasizes the need for effort and self-discipline on the part of believers if they intend to prevail.
28. The prepositional phrase that follows expresses accompaniment; their vigilance is to be accompanied by every form of perseverance and petition.
29. The first term Paul uses is προσκαρτέρησις (proskarteresis--perseverance, persistence) and is only used here in the New Testament.
30. It is derived from the verb προσκαρτερέω (proskartereo), which means to attach oneself to someone (Acts 8:13) or to be busily engaged or devoted to something.  Acts 1:14, 6:4
31. Thus, Paul urges those in Ephesus to commit themselves to prayer in a devoted, relentless and enthusiastic fashion; the parallel in Colossians is recorded as a command.  Col. 4:2

32. Paul repeats the noun δέησις (deesis--a request, a petition), which should not be considered as being redundant since it introduces what follows regarding the objects of their devoted prayers.
33. The objects of their relentless prayers are all the saints, which emphasizes the matter of prayer for the entire community, who are all corporately engaged in this spiritual warfare.
34. While all believers are going to pray for their own needs and concerns, Paul desires believers to recognize that they have a responsibility to pray for one another as they corporately seek to stand their spiritual ground.

35. While it is true that individual believers are involved in spiritual warfare, it is equally evident that these saints comprise an army that collectively battles against the spiritual forces of wickedness.

36. In that regard, those involved in this conflict should be mutually concerned for one another; this concern should be manifested in prayer for one’s fellow soldiers.

37. Once again, the adjective πᾶς (pas--all) must be limited by circumstances and by common sense; one does not know all the saints, but he can certainly pray for those who surround him in the local church.
38. Prayer for other believers within the larger body of Christ is appropriate to the extent that one knows those believers and is aware of their spiritual needs or struggles.
39. All manner of prayer is appropriate, which not only includes prayer for their needs, but thanksgiving to God for their place in His plan.  Phil. 4:6; Col. 4:2
40. It is clear that there is a significant amount of repetition in this verse, since the terms related to prayer and petition are used four times; this is done to emphasize the necessity of prayer, the intensity required, and the comprehensive nature of this discipline. 
41. It is also evident that the adjective πᾶς (pas--all, each, every) is used four times to deal with the matter of comprehensive prayer.
a. The first use deals with the variety of prayer; while prayer and petition are all that are mentioned, prayer should include other aspects such as confession, praise, thanksgiving, and petitions for specific needs.
b. The second addressed the timing and the sphere in which prayer is offered.
c. The third use of the adjective explains the manner in which one is to engage in this practice.

d. The fourth use identifies the indirect objects of prayer, which include all those saints one knows, and their needs.

6:19 and pray on my behalf, that utterance may be given to me in the opening of my mouth, to make known with boldness the mystery of the gospel,  {καί (cc) and; connective--ὑπέρ (pg) for, on behalf of--ἐγώ (npg-1s) me--ἵνα (cc) introduces the content of their prayer for Paul--ἐγώ (npd-1s) to me; indirect object--δίδωμι (vsap--3s) he may be given--λόγος (n-nm-s) a word, speech, message--ἐν (pd) in, has temporal force; locative of time--ἄνοιξις (n-df-s) 1X, opening; in opening my mouth=when I speak--to. στόμα (n-gn-s) of the mouth; objective genitive--ἐγώ (npg-1s) of me; possessive--ἐν (pd) in--παρρησία (n-df-s) speech that does not hold back or conceal; courage, confidence; instrumental of manner--γνωρίζω (vnaa) to make known, reveal; purpose infinitive--to.  μυστήριον (n-an-s) the mystery--to.  εὐαγγέλιον (n-gn-s) of the gospel; several options, subjective, partitive, apposition}

6:20 for which I am an ambassador with a chain; that I may speak boldly about it as it is necessary for me to speak.  {ὑπέρ (pg) for; on behalf of--ὅς (aprgn-s) which; antecedent is the mystery of the gospel--πρεσβεύω (vipa--1s) 2X, lit. to be older, to be first in rank; to travel or work as an envoy or ambassador--ἐν (pd) in or with--ἅλυσις (n-df-s) chain; Paul was apparently bound only by a single chain (i.e.imprisoned)--ἵνα (cc) introduces continued content and purpose for prayer; parallel with hina in verse 19--ἐν (pd) in--αὐτός (npdn3s) regarding it, about it=the mystery; dative of reference--παρρησιάζομαι (vsad--1s) 9X, to speak openly, freely, or boldly without fear--ὡς (cs) denotes the mode or manner in which something is done, as is appropriate--δεῖ (vipa--3s) impersonal verb; denotes compulsion or necessity--ἐγώ (npa-1s) accusative of general reference; subject of laleo--λαλέω (vnaa) to speak; infinitive functions as the subject of the verb dei}

Exposition vs. 19-20
1. Paul continues his thought from verse 18 in which he urged the Ephesians to offer prayer and petition for all the saints; the participle of προσεύχομαι (proseuchomai--pray) governs this verse as well.
2. He links that request with a request for himself by means of the conjunction καί (kai--and, also), which some see as a simple connective use.
3. Since he does focus specifically on his situation and uses a different preposition, others see καί (kai --and, also, even) as having some adjunctive or ascensive force and translate it as for me especially.
4. Although there is a difference in the prepositions in these two phrases that denote objects of prayer, the preposition περί (peri--concerning) in verse 18 and the preposition ὑπέρ (huper--for, on behalf of) are used here with much the same force.

5. The difference between the two is that περί (peri--concerning) introduces the object of prayer, while ὑπέρ (huper--for, on behalf of) identifies the beneficiary specifically. 
6. The content of Paul’s request is introduced by the conjunction ἵνα (hina--that, so that), which is coupled with the subjunctive mood of the verb δίδωμι (didomi--give) to provide the content of their prayers.
7. The passive voice of the verb δίδωμι (didomi--give) should be construed as another use of the divine passive; God must provide Paul the proper word/message.
8. Paul uses the singular of the noun λόγος (logos--word, speech, “utterance”) to refer to the entire content of the message he hopes to deliver, a message that Paul believes God will provide in answer to the prayers on his behalf.
9. Several interpreters have noted that the phrase that follows ἐν ἀνοίξει τοῦ στόματός μου (en anoixei tou stomatos mou--in opening of my mouth) represents a Semitic idiom and conveys the idea of divine inspiration.
10. The preposition ἐν (en--in, with, by), which introduces a locative of time, should be understood as having a temporal force and can be translated as when I open my mouth, or when I speak.
11. Although the term λόγος (logos--word, speech, message) is singular, it may be understood in a distributive way; when one couples this with the temporal component, it means that Paul will have multiple opportunities in his imprisonment to witness to the gospel.
12. One should not interpret this to mean that Paul was not intimately acquainted with his message of the gospel, or that he was unsure as to how to present it.
13. Moreover, one should not take this to mean that he was seeking some new revelation from God; rather, Paul was seeking divine inspiration and utterance.
14. Paul’s emphasis here is on the fact that he desires divine wisdom and strength in order to speak in a way that is both appropriate and powerful; this demonstrates the great humility of the apostle, who recognizes that God’s wisdom and leading are necessary to proclaim the truth most effectively.
15. This is reminiscent of what is found in other places in the Bible; God promised Moses divine guidance when he commissioned him to deliver Israel from Egypt.  Ex. 4:12
16. Jesus has likewise promised His disciples that He would provide the wisdom and language they would need when testifying to His plan.  Lk. 21:12-15
17. When Paul writes to the Ephesians, he is anticipating a similar opportunity to testify before the highest of the Roman magistrates, perhaps even before Caesar Nero himself.
18. One can imagine that being in Roman custody and defending himself in that legal system against the charges that had been leveled against him would be an intimidating proposition.
19. There is little doubt that the forces of wickedness would seek to do everything they could to prevent Paul from testifying to the truth of God’s plan.
20. Failing that, they would certainly be attempting to affect the audience adversely by stirring up their sin natures with solicitations to reject the truth.  Mk. 4:15; IICor. 4:4
21. Thus, Paul found himself in the midst of an intense battle with the forces of darkness, which he believed was about to bring him into the Roman courts before the most powerful people of his day.
22. In that regard, the nature and pressure of his coming trial no doubt tempted Paul to fear and worry about the outcome; since he recognizes that he is in a significant battle for himself and for the gospel he proclaims, he solicits the prayers of his brothers and sisters for divine wisdom.

23. It should be noted that Paul does not seek prayer for his own personal benefit; he does not ask that they pray for his safety, for kind treatment from the Romans, or even that he be freed from his imprisonment.

24. He requests prayer for God’s inspiration and for his own ability to convey the message with the public boldness, confidence, and fearlessness it demands.  Acts 4:13, 28:30-31
25. Not only does Paul desire the wisdom to proclaim the gospel accurately, but he also exhorts the Ephesians to pray that he would do so in the appropriate manner.

26. The prepositional phrase ἐν παρρησία (en parresia--“with boldness”) should be understood as an instrumental of manner which explains how Paul wants to deliver the message God provides; further, its position in the sentence places emphasis on it.
27. The noun parrhsi,a (parresia--boldness) was first used in reference to the political realm and dealt with the Athenians’ freedom of speech in the public assembly; it denoted speech that was characterized by a frank and open honesty.
28. This matter of open and honest communication sometimes comes to mean things that are open to the public before whom any speech or actions would take place.  Jn. 7:4,26, 11:54

29. The term denotes speech that conceals nothing from the audience; it refers to speech that comes from an attitude that manifests freedom, courage, openness, and a lack of fear.
30. It should be evident that one might be reticent to speak openly and honestly when he is in the presence of someone of higher rank or importance, which might naturally tend toward some intimidation.
31. The first request for divine inspiration and the second request for boldness and confidence in his speech point to the two significant concerns Paul had.

a. The first was that he desired to be very clear in his communication so that he did nothing to obscure the truths of the gospel by unclear or confusing speech.
b. The second concern was that Paul would speak in a way that was appropriate to the powerful message of the gospel; Paul did not want to omit anything based on fear, which would result in compromising the message.
32. The fact that Paul requested prayer for verbal courage in verses 19-20 might well suggest that he was struggling with some fear, worry, or intimidation.
33. This was something that Paul apparently struggled with from time to time; he freely acknowledged this struggle previously in his ministry when he made his initial visit to Corinth.  ICor. 2:1-3; Acts 18:9-10
34. Several passages acknowledge that Paul was generally very open and honest regarding his proclamation of the gospel, which strengthens the idea that he was about to confront a more significant, potentially hostile, and intimidating audience.  Acts 28:31; IICor. 3:12; Phil. 1:20
35. Like all believers, Paul no doubt had to struggle with periods of doubt, fatigue, discouragement, fear, and other mental attitude pressures; as his trial came closer, these spiritual and mental pressures would be intensified.
36. There is a small textual issue regarding whether or not the genitive of the noun εὐαγγέλιοn (euangelion--gospel) is original, but the external support and lack of variant readings support its inclusion in the text.
37. The clear content of his proclamation is the mystery of the gospel, which contains a genitive that can be classified in more than one way.
a. Some see this as an appositional use of the genitive; in that case, the mystery he intends to proclaim is the gospel; this is the view of most interpreters.
b. Others see it as a partitive genitive, which means that the gospel is the whole and a specific mystery is one part of that whole; this would certainly fit the context.
c. Others see it as a type of subjective genitive, which means that the gospel explains or reveals the content of the mystery; this also fits the immediate context.
d. As one should know, there are a number of mysteries that are contained in the gospel; however, the unbeliever cannot comprehend them until such time as he hears and believes the gospel.

e. It would not advance God’s plan among unbelievers to deal with mysteries that they could not comprehend in their unregenerate state.

f. In this case, it is likely the specific mystery of Jesus Christ and the necessity of faith in Him as the means of salvation.  Col. 4:3

38. As mentioned previously, the Greek noun musth,rion (musterion--mystery) was used regularly in the Greek religious cults of their secret doctrines and practices.
39. Biblically, the term refers to the secret thoughts, plans, dispensations, and doctrines of God which are hidden from the human race but are understood by means of divine revelation.
40. As some have noted, the mystery in itself signifies the hidden nature of the divine plan; the gospel contains the Ph1 particulars of the mystery and serves as the public proclamation of those mysteries.
41. It seems obvious that Paul is anticipating his appearance in the Roman court, where he will have the opportunity to explain the gospel of Jesus Christ and make a case for the legitimacy of Christianity.

42. Since Paul has already acknowledged that his proclamation of the gospel to the Gentiles is the basis for his imprisonment (Eph. 3:1) and since he would have to defend himself before a Roman magistrate, it is understandable that he might be tempted to downplay certain truths or omit controversial aspects of the gospel.
a. It is clear that this trial would involve the Jews making accusations against Paul like those they had already made in Jerusalem and other places (Acts 21:27-28, 24:5-9, 25:7), which ironically had been recognized by others as having no merit.  Acts 23:27-29, 26:30-32
b. At that time, the Roman government looked on the Christians as a sect of the Jews, which afforded them protection and the right to practice their religion; on the other hand, the Jews considered them a heretical group. 
c. One of the things Paul would have to address and prove was that Christians were not simply a sect of Judaism or a heretical religious group, but an entirely new entity--the Church of God.
43. Christianity posed a serious threat to the traditional Roman religions as well; the idea of monotheism was considered an offense against the polytheistic Roman pantheon.
44. Christians came into additional conflict when it came to the matter of the Imperial cult, in which emperors and some members of their families were worshipped as divine.
45. This factor likely contributed to Paul’s concern, since the Imperial cult had a prominent place in the civic life of Asia Minor and in Ephesus specifically and had political implications for Christianity in the 1st century.

a. Visual depictions of Augustus’ deity and the influence and authority of his family permeated the urban centers of the first-century Roman world. 
b. Philo (who wrote about that same time) indicated that the whole world voted Augustus honors equal to the gods of Olympus.  
c. These are well attested by temples, gateways, vestibules, porticoes, and other magnificent works which were appropriated to Caesar.

d. Worship of the emperor and his family, particularly of Augustus, was a prominent feature of life at all societal levels in Asia during the latter half of the first century. 
e. Between 11-13 AD, those in Ephesus constructed a temple dedicated to “Ephesian Artemis; to Emperor Caesar Augustus, son of god; to Tiberius Caesar, son of Augustus; and to the demos of the Ephesians.” 
f. The gate of Mazeus (constructed in the late 30s AD) bore an inscription that honored the Emperor Caesar Augustus as the son of the god and the greatest of the priests.
g. It also contained references to Livia, the wife of Augustus, and the daughter of Julio Caesar Augustus.
h. Imagery celebrating Augustus’ imposition of unity on the world through conquest appears in first-century sculpture in Aphrodisias (not far from Ephesus) and announces that the world as it presently exists is the work of the gods and Augustus.

i. The message that the emperors were warrior gods, defeating their foes and bringing order to the world, appeared on coins and on some reliefs inscribed on imperial altars.

j. Another very important development involved the imperial and provincial restructuring of time so that it revolved around Augustus. 
k. Around 9 BC, the provincial council of Asia voted to redesign the calendar of the province so that the calculation of time was centered on the birthday of Augustus. 
l. The edict of the proconsul Paullus Fabius Maximus, who announced this idea, spoke of how Caesar Augustus had ended a period of deterioration and suffering for the world and had restored the form of all things to usefulness. 

1.) The decree of the council that instituted the new calendar spoke of him as a savior (σωτήρ--soter), a god (θεός--theos), and said that the day of his birth was the beginning of good tidings (εὐαγγέλιον--euangelion) to the world. 
2.) Deissmann points out that the title son of god had been applied to Augustus frequently, while Nero had been designated as Son of the greatest of the gods, Tiberius, Claudius…
3.) He goes on to point out that the Greek term θεῖος (theios--the nature or status of deity, divine) was first applied to Augustus but continued to be used of later Caesars.

4.) Given this political and religious context, one should see that  it would have been difficult for Christians to avoid a direct conflict between the εὐαγγέλιον (euangelion--good news, gospel) about the Messiah Jesus (the Son of God) and the gospel that coins, statuary, reliefs, temples, and the calendar proclaimed about the σωτήρ (soter--savior) Augustus, his successors, and Roman rule in general. 
m. Friesen argues that although this adjustment of the calendar had valuable practical results since it simplified a previously unwieldy and complicated system, the real significance behind the reform lay elsewhere.

n. The realignment of Asia’s calendars was not presented as a pragmatic proposal because pragmatism was not the paramount issue; the issue as the council saw it was the material meaning of time. 
o. The proconsul argued that time had been determined by the birth and achievements of Augustus, who had saved the world from itself by ending warfare and returning order and conformity to the world. 
p. The belief was that Augustus would make sense of time; Friesen states a fundamental goal of the imperial cult was to communicate to the populace that the rule of the imperial household was eternal.
q. An inscription from the middle of the century speaks of the eternal rule of Claudius and his house, while another inscription from Ephesus closer to the end of the century (during the reign of Titus) proclaims the permanence of the rule of the Romans.

r. The use of the Greek term αἰών (aion--long time, eternity) on coins and in inscriptions was designed to signify the eternality of the emperor and of Rome.
s. For many first-century inhabitants of Asia, the imperial cult offered an explanation of how the political structure of the world received its current shape and how this current shape was related to ancient cosmological myths that featured the traditional gods.

46. The gospel includes the revelation that all men, Jews and Gentiles, are in need of salvation and must believe in Jesus Christ to be saved, which strikes at the human tendency to independence and self-reliance.  ICor. 1:26-29

a. Since the gospel contains the historical facts regarding the crucifixion, this might have been politically offensive to the Romans since that miscarriage of justice was carried out by a Roman governor.  Mk. 15:1-15

b. Paul was also aware that the human tendency to rely on human systems of wisdom would likely predispose his audience to reject the simple gospel message of Christ crucified.  ICor. 1:18-23

c. The matter of Christ’s resurrection and exaltation above all powers, both demonic and human structures, would likely not be well received by those in positions of great earthly power.

d. When Paul tells his readers that God has given Christ victory over all authorities that would compete against him, it is possible that he includes in his thinking the close alliance between local deities and the deified members of the imperial family.

e. There were numerous inscriptions and depictions of Rome trampling other conquered peoples underfoot; the idea that God put all things under Christ’s feet would likely have offended Roman sensibilities.
f. Another aspect of the mystery that is seen in Ephesians involved the coming reality that social and cosmic unity in Christ would eventually displace all demonic and human power structures.  Eph. 1:10,20-22
g. Paul’s readers could easily have understood this language as an assertion that Christ, not Augustus and his successors, is the Lord of time and that only His reign is eternal.

h. However, history has demonstrated that those in positions of worldly power and authority are generally not keen on anyone or anything that might rival their own claims to power.  Matt.    2:1-3,16
i. As one can imagine, informing those (particularly Nero, who was an unstable and paranoid individual by this time) in the most powerful empire of that time that God’s plan involved a universal, eternal kingdom that would displace them eventually would probably not be a popular message.

47. In spite of all these types of pressures, Paul goes on in verse 20 to acknowledge that it is his duty and his privilege to proclaim the mystery of the gospel because he is God’s ambassador.

48. Paul uses the verb πρεσβεύω (presbeuo--to be older, to be ranked first), which was used of one who functioned as an ambassador or envoy.  IICor. 5:20
49. Similar to an apostle, the ambassador was someone appointed to communicate on behalf of another, someone who traveled from place to place, and someone who promoted the interests of the one sending him.
50. While more work would have to be done, based on these similarities, some have suggested that Paul used this term as a synonym for his apostolic office.
51. The use of the prepositional phrase ὑπὲρ οὗ (huper hou--on behalf of which) refers back to the mystery of the gospel, which Paul administers as part of his apostolic office.
52. During the New Testament era, the ambassador or envoy was the functional equivalent of the Roman legate, who was a representative of the senate (sometimes a senator) dispatched to bring official policies and rulings from the senate to a particular province. 
53. With the use of this verb, Paul indicates that he is a representative of the eternal God, who commissioned him, empowers him, and provides the content of his message.  Eph. 3:2,7
54. Thus, Paul considered the message he proclaimed as a message from the God of the universe, the ruler over all who is in the process of unfolding His plan for the world, the focal point of which is the Lord Jesus Christ.
55. The prepositional phrase that qualifies the term ambassador is literally with/in a chain, which is a singular and is consistent with the historical facts Luke records in the book of Acts.  Acts 28:20
56. As several interpreters have noticed, there is a real irony that Paul was executing his ambassadorship while suffering the constraint and humiliation of being imprisoned.

a. In the ancient world, if a nation was to mistreat an emissary or ambassador, it was not just a breach of political protocol; rather, it could intensify hostilities and even result in war.
b. Beyond that, there was a belief that abusing an ambassador was an invitation for the gods to intervene with retribution against the offending nation. 
57. In the latter part of verse 20, Paul reiterates his request for prayer, which he introduces with the conjunction ἵνα (hina--that, so that); this clause should be understood as being parallel with the content clause of verse 19.
a. In verse 19, the first request is for inspiration and utterance regarding the mystery.
b. The second request in verse 20 is that he would speak boldly and fearlessly.
58. Paul changes the noun παρρησία (parresia--with boldness) to the verb παρρησιάζομαι (parresiazomai--express oneself freely, openly, and fearlessly), which is modified by the phrase about it, which is placed forward for emphasis (about the mystery).
59. He then uses the conjunction ὡς (hos--like, as) to address the manner or mode in which he ought to present the gospel.
60. He uses the impersonal verb δεῖ (dei--it is necessary, must, I have to), which adds an element of divine necessity for at least three reasons.
a. The first is that it is necessary for him to speak boldly because he is an ambassador of the Lord and His gospel; this is the primary function of any ambassador.
b. The second reason it is necessary for Paul to speak boldly about the mystery of the gospel is the personal compulsion he feeels to proclaim the truth; Paul believes it is an obligation for him.  ICor. 9:16
c. The third is that God has already informed Paul that it is a divine necessity that he proclaim His message in Rome.  Acts 23:11
61. What is evident in these verses (and throughout the book) is that Paul does not exhibit any of the negative reactions that one who had been falsely accused and imprisoned might demonstrate; there is no hint of self-pity, regret, sorrow, or depression.
62. Paul does not hold back from proclaiming the truth because he believed his circumstances were part of the will of God for his life and necessary for the fulfillment of his apostolic ministry.  Eph. 3:1,13
63. Paul did not alter his approach to the ministry based on the fact that believers or unbelievers thought he should have been ashamed, avoided, and written off as a failure.
6:21 Now so that you will also get to know about my circumstances, how I am doing, Tychicus, the beloved brother and faithful minister in the Lord, will make everything known to you.  {δέ (cc) now, signals shift in subject--ἵνα (cs) introduces purpose clause, so that, in order that--οἶδα (vsra--2p) you all may/will know; ingressive, get to know--καί (ab) adjunctive, also, in addition to others--σύ (npn-2p) you all--to. (danp+) the things--κατά (pa) according to, with reference to--ἐγώ (npa-1s) me--τίς (abt) interrogative, what?--πράσσω (vipa--1s) lit. to practice, to keep on doing; idiom=how I am doing--πᾶς (ap-an-p) all things; forward for emphasis--γνωρίζω (vifa--3s) will reveal, make known, will explain--σύ (npd-2p) to you all; dative of indirect object--Τυχικός (n-nm-s) 5X, Tychicus--ὁ ἀδελφός (n-nm-s) the brother--ἀγαπητός (a--nm-s) beloved, being loved--καί (cc) connective; and--πιστός (a--nm-s) faithful, dependable, trustworthy; being trusted--διάκονος (n-nm-s) servant, an intermediary, an assistant--ἐν (pd) in--κύριος (n-dm-s) the Lord; locative  of sphere}

6:22 whom I am sending to you for this very purpose, so that you may come to understand about our circumstances, and so he may comfort your hearts.  {ὅς (apram-s) whom, object of verb that follows--πέμπω (viaa--1s) I have sent; epistolary aorist--πρός (pa) to, toward--σύ (npa-2p) you all--εἰς (pa) lit. into; this prepositional phrase is used 5X, and has the meaning of “for this very purpose”--αὐτός (ap-an-s) lit. same--οὗτος (a-dan-s) this--ἵνα (cs) so that; introduces purpose clause and defines this very purpose--γινώσκω (vsaa--2p) you all may know, learn, recognize, understand--ὁ (danp+) the things--περί (pg) concerning--ἐγώ (npg-1p) us, those men with Paul in Rome--καί (cc) and; introduces the second purpose clause--παρακαλέω (vspa--3s) lit. to call alongside; exhort, encourage, comfort--h`  καρδία (n-af-p) the hearts--σύ (npg-2p) of you all; possessive genitive}

Exposition vs. 21-22
1. The final portion of this letter contains two sections; the first provides a commendation of Tychicus and explains the task Paul has given him.  Eph. 6:21-22

2. The next two sentences include a two-fold benediction that is consistent with the grammatical pattern of benedictions.  Eph. 6:23-24

3. Verse 21 begins with the use of the conjunction δέ (de--but, now), which is not adversative, but serves as a discourse marker to introduce a transition from the matter of spiritual warfare to the conclusion of the letter.
a. Many commentators have noted the almost exact correspondence between the ending of this letter and the ending of the letter to the Colossians.  Eph. 6:21-22; Col. 4:7-8

b. Hoehner notes that a total of 32 words are recorded in verbatim agreement, with two exceptions; the phrase how I am doing is only in Ephesians 6:21, while the designation fellow-slave is added in apposition to Tychicus.  Col. 4:7
c. This is another confirmation of the fact that these letters were not only written in close proximity to one another but were written at almost the same time.
d. It is also clear that three letters were sent simultaneously by the hand of Tychicus who, although not mentioned in the letter to Philemon, would have delivered that letter as well. 
4. This is followed by the conjunction ἵνα (hina--so that, in order that), which introduces one of the purpose clauses that flows from the verb πέμπω (pempo--to send) found in verse 22.
5. Although this is a purpose clause, one should not suppose that the subjunctive necessarily implies any doubt about the fulfillment of the action, which must sometimes be evaluated based on other factors.
6. In this case, there is no doubt that when Tychicus arrives in Ephesus, he will indeed provide verbal information regarding Paul and his circumstances.
7. The fact that Paul uses the conjunction καί (kai--also) in an adjunctive sense has caused interpreters to question exactly to what he is referring.
8. There have been at least four suggestions, which include the following.
a. The first is that it refers to the Ephesians, but this view is largely based on the supposition that Paul did not know those believers personally; this view must be rejected.

b. The second is that Paul is saying, “Since I have heard about you all (Eph. 1:15), now you shall also hear about me;” this is a stretch, since the contexts are so far apart.

c. The third is that Paul is saying, “I have given you the doctrinal teaching and practical instruction, now I will also provide information regarding my personal situation”.

d. The fourth, which is by far the most likely, is, “Since others are receiving letters about my circumstances, so you are also”.
9. That would be the most logical choice since some of the other views are based on unproven assumptions that Paul did not know those in Ephesus.  Acts 19:10
10. The addition here likely reflects the fact that the primary mission of Tychicus seems to have been the personal one related to Onesimus, whom Tychicus was to return to his owner, Philemon.
11. That would mean that his first destination would likely have been Colosse, where Tychicus would deliver Paul’s letter to them and inform them of Paul’s circumstances.
12. Given that Paul uses the adjunctive also in Ephesus, it makes sense to believe that Colossians and Philemon were written first and that Paul had instructed Tychicus to deliver them first.
13. The Greek expression τὰ κατ᾽ ἐμε (ta kat eme--the things according to me) is an idiom that means with respect to me and can be translated as my circumstances, as the New American Standard version does.
14. That phrase is followed by the appositional phrase τί πράσσω (ti prasso--lit. what I practice), which appears to be redundant.
15. However, Lenski points out that this is also an idiom from classical Greek that really has the sense of how one is doing and not what one is doing.

16. The two expressions combined indicate that Tychicus would not only provide information with regard to the circumstances of Paul’s imprisonment but would include information on how Paul was doing spiritually and emotionally.
17. Paul goes on to say that Tychicus will reveal or make known all things, which means that any bit of pertinent information regarding Paul will be related to the Ephesian church.

18. Sending a trusted assistant allowed Paul to address only the doctrinal matters he needed to in this letter, since Tychicus would be personally present to provide information regarding Paul’s personal status.
19. At this point in the sentence, Paul introduces the object of the verb have sent, the man who had been entrusted with at least three letters that were to be delivered to Asia Minor.
20. Tychicus is mentioned five times in the New Testament, and it is evident that he was a trusted believer as well as a friend and companion of Paul for over a decade.

21. The first mention of Tychicus is found in the book of Acts, where he is simply identified as one who came from Asia Minor.  Acts 20:4

a. He was part of a group of Gentiles who joined Paul as he was returning from Greece through Macedonia.  Acts 20:2-3

b. They traveled through Asia with Paul, apparently intending to accompany him to Jerusalem with the Jerusalem offering.  

c. This group of men seemed to represent the various churches that had contributed to the Jerusalem offering and who also served as witnesses to the honesty and integrity of the offering and its administration.

d. It is unclear whether Tychicus travelled all the way to Jerusalem or remained at some stop in Asia Minor, since only Trophimus is specifically mentioned as being in Jerusalem with Paul.  Acts 21:17,29
22. The second mention of Tychicus places him in Rome with Paul at the time of the first Roman imprisonment (60-62 AD); Paul sent him from Rome with three letters--Ephesians, Colossians, and Philemon. 

a. He was not only entrusted with these letters; he was entrusted with all the pertinent information regarding Paul’s situation in Rome, which he was to share with the Ephesians and Colossians.

b. Given the relative location of these two destinations, it would seem that he first travelled to Ephesus, which was near a port, and then would have continued inland toward Colosse.
23. The third mention of Tychicus comes toward the end of Paul’s life (66-67 AD); Paul sends Tychicus to Crete in order to oversee the work on that island and to relieve Titus so that he could join Paul in Nicopolis.  Tit. 3:12
24. The final mention of Tychicus is found during Paul’s second Roman imprisonment (Autumn or Winter, 67 AD) when he is sent from Rome to Ephesus, ostensibly to relieve Timothy so he could journey to Rome and see Paul before his death.  IITim. 4:12-13,21

25. Some have conjectured that Tychicus is the unnamed brother Paul references in Second Corinthians, since the description certainly fits what is known about the character of Tychicus.  IICor. 8:22-23

26. From the little that is said about Tychicus in the New Testament, it certainly appears that he was a faithful and loyal brother in Christ in whom Paul placed significant confidence.
27. Paul provides a description of Tychicus by using a construction that is recognized as a prime example of Granville Sharp’s first rule.
28. His rule states that when two singular common nouns are used to describe a person and those two nouns are joined by a connective conjunction (and), and the definite article precedes the first noun but not the second, then both nouns refer to the same person.
29. Paul identifies Tychicus with two designations.

a. The first way Paul describes Tychicus is as a beloved brother, a member of the royal family who is held in high esteem.
b. The second way Paul describes him is as a faithful servant, one who serves as an intermediary or assistant to the apostle Paul.
30. These two designations reinforce the fact that Tychicus not only had a close and loving relationship with Paul, but that he also had demonstrated himself to be a reliable and faithful minister as he functioned in the cause of Christ.  Eph. 4:12
31. Both designations, beloved brother and faithful servant, are qualified by the final prepositional phrase ἐν κυρίῳ (en kurio--in the Lord), which should be understood as a reference to Jesus Christ.
32. There can be little doubt that Tychicus hailed from Asia (Acts 20:4); in the book of Acts, he is clearly linked with Trophimus, whom Luke later explicitly identifies as an Ephesian.  Acts 21:29
33. Since it is probable that the Ephesians knew Tychicus, this would rule out any potential that the letter was a forgery.
34. Another way of authenticating the letter as being legitimate was for Paul to conclude the letter with a few words he personally wrote.  ICor. 16:21; Gal. 6:11; Col. 4:18; IIThess. 3:17
35. In 51 AD, Paul writes the second epistle to those in Thessalonica who had apparently been the victims of a counterfeit epistle purporting to have been written by Paul.

36. At the end of that letter, Paul apparently began concluding his letters with a personal note in his own handwriting which provided a clear means for the recipients to authenticate the genuine nature of the work.  IIThess. 2:1-2

37. Although not explicitly stated in Ephesians, the fact that he concluded Colossians in that way would strongly suggest that these final few verses were written in his hand as well.

38. In verse 22, Paul continues to provide information regarding Tychicus, whom he was about to send to Asia Minor with several letters.
39. The verb πέμπω (pempo--send) means to dispatch someone; frequently, the one being dispatched is being sent for the purpose of communication or providing information.  Matt. 2:8, 11:2-3
40. This is the most basic verb for sending someone, since it focuses more on the sender who is being represented, and on the basic act of sending.

41. It is certainly to be distinguished from the verb avposte,llw (apostello--to send out, or send off), which focuses on sending someone out with a specific commission; additionally, this verb indicates that the one being sent is sent with the authority of the one sending him.
42. This aorist indicative form of this verb is a good example of an epistolary aorist, in which the author self-consciously describes his action from the point of view of the audience. 
43. In that regard, the already planned action of sending Tychicus is still future from the time Paul is writing this letter; thus, one may translate this as a present tense.
44. Tychicus is being sent to you all for two purposes that actually overlap, but Paul uses the prepositional phrase εἰς αὐτὸ τοῦτο (eis auto touto--into this same thing), which he uses five times in his writings with the meaning of for this very purpose.
45. The first clearly expressed purpose is introduced by the conjunction ἵνα (hina--so that, in order that), which actually reiterates the first expressed purpose in verse 21.
46. The difference is that the purpose in verse 21 focuses only on Paul personally; this purpose clause uses a different verb and broadens the focus to include others that were with Paul in Rome.

47. The difference in the verbs is that οἶδα (oida--know) is a stative verb that focuses on knowledge one possesses, while the verb γινώσκω (ginosko--know, recognize, understand) has the sense of hearing, finding out, or gaining comprehension.
48. The second purpose is seen in the verb παρακαλέω (parakaleo--call alongside, exhort, encourage), which has a range of meanings that include urging someone to a particular course of action, to encouraging them, to providing comfort.
49. All may potentially be in view here since the information that Tychicus will provide should certainly encourage and comfort the Ephesians.
50. However, that does not rule out the potential for Tychicus to strengthen and exhort the Ephesians with regard to applying the information contained in the epistle.
51. If that was the case, then exhortation and encouragement to apply may well have been part of his function as an apostolic assistant.

6:23 Peace be to the brethren, and love with faith, from God the Father and the Lord Jesus Christ.  {εἰρήνη (n-nf-s) peace, lack of conflict--supply an optative of eimi “be”--ὁ ἀδελφός (n-dm-p) to the brothers=Christians; dative of possession--καί (cc) and; connective--ἀγάπη (n-nf-s) love--μετά (pg) with--πίστις (n-gf-s) meta with the genitive denotes accompaniment, with, associated with faith--ἀπό (pg) from--θεός (n-gm-s) God; ablative of source--πατήρ (n-gm-s) Father; genitive of apposition, who is the Father--καί (cc) and--κύριος (n-gm-s) Lord; ablative of source--Ἰησοῦς Χριστός (n-gm-s) Jesus Christ; genitive of apposition}

6:24 Grace be with all those who love our Lord Jesus Christ with an incorruptible love.  {h`  χάρις (n-nf-s) the grace, the grace of God--supply optative of eimi--μετά (pg) with--πᾶς (a--gm-p) accompany you all--ὁ (dgmp+) ἀγαπάω (vppagm-p) the ones loving=those who love; genitive of apposition with pas--ὁ  κύριος (n-am-s) the Lord--ἐγώ (npg-1p) of us; genitive of subordination--Ἰησοῦς Χριστός (n-am-s) Jesus Christ; genitive of apposition--ἐν (pd) in--ἀφθαρσία (n-df-s) 7X, the state of not being subject to decay, incorruptible, immortal; locative of sphere, instrumental of association}
Exposition vs. 23-24

1. These two verses form the conclusion to the epistle, which closes with a benediction (a prayer or wish for God to provide blessings).
2. As most interpreters have noticed, this closing benediction is not like any other found in Pauline writings, with the exception of the closing to the Galatians.  Gal. 6:16
3. In most of Paul’s letters, he closes with a direct expression of grace and peace, which is almost always recorded in the second person plural (to you all).
4. Here, he closes with a third-person prayer/wish, addressing it to his fellow believers in Ephesus in a general way which has led interpreters to a couple of different conclusions.
a. Some see the third-person address here as an indication that this letter was not written to the Ephesians only but was designed as an encyclical to be shared among a number of churches in Asia Minor.

b. Others take the third-person construction to indicate a more impersonal tone, which would suggest that Paul was feeling some spiritual distance between himself and the Ephesians.

c. While both suggestions have some merit, when one considers Paul’s prophecy about their future, the somewhat impersonal nature of the letter, and what is known about the history of that church, this would tend to suggest that Paul did sense some spiritual distance between himself and the audience.  Acts 20:29-30; ITim. 1:3,19-20, 5:14-15,20
5. The first portion of the prayer/wish is found in verse 23, where Paul expresses his desire for the Father and the Lord Jesus Christ to bestow peace and love on the Ephesians.

6. As is Paul’s custom, he opens this letter with a greeting that expresses his desire that they experience the grace and peace of God in full measure.

7. He closes this letter in the same fashion, but most interpreters have recognized that he reverses the order of the terms, placing peace in the first position.

8. Although he places the dative of possession (to the brethren) between the two substantives (peace and grace), these are the immediate subjects of his prayer.
9. The fact that he reverses the order and places peace first should not be surprising, since Paul has placed significant emphasis on the matter of peace in this letter.

a. It is clear from the greeting and this benediction that true peace only comes from God the Father and the Lord Jesus Christ.

b. Jesus Christ has been set forth as the ground of peace for all believers, with emphasis on peace between God and the believer and peace between Jew and Gentile.  Eph. 2:14

c. Believers are to exercise diligence with regard to preserving the unity produced by the Holy Spirit; peace is viewed as the fastener or glue that binds believers to one another since unity does not exist apart from peace with others.  Eph. 4:3

d. Part of the equipment provided for the believer is the gospel of peace, which includes peace with God and peace with one’s fellow soldiers.  Eph. 6:15
10. Thus, the first part of Paul’s prayer/wish is that believers continue to live in peace and grow in regard to peace with God and one another.

11. The second item Paul addresses is the matter of love, which again has occupied a significant place in this letter. 

a. God’s love must be foremost in any discussion of love, since that virtue is the basis for the believer’s salvation, spiritual resurrection, and session with Christ in the heavenlies.  Eph. 2:4-6
b. While the great love God has exhibited and bestowed upon believers is something that defies complete comprehension, Paul desires believers to understand the depths of that love.  Eph. 3:19 
c. Love is the primary Christian virtue that Paul desires for all to understand, experience, and demonstrate in their lives.  Eph. 4:2

d. Love is a key element in the matter of edification; believers are to be motivated by love and speak truth with love toward others, which will allow the body to grow effectively.  Eph. 4:15-16

e. The entire lifestyle of the believer is to be characterized by this virtue, which is defined as giving priority to the needs of the object of love.  Eph. 5:2

f. As with the virtue of peace, God’s love is the basis for all Christian love.

12. These two terms are next qualified by the prepositional phrase with faith which links the matter of faith with the two virtues of peace and love.
13. The preposition μετά (meta--with, together with) is used to denote accompaniment, which indicates that the virtues of peace and love are closely associated with the matter of faith.

14. Subjective faith is in view here, since faith is the key that provides the blessing of salvation (Eph. 2:8) which then provides the believer’s confidence before God.  Eph. 3:12
15. Faith is necessary if one is to attain to the full indwelling of Christ (Eph. 3:17) and is a critical element in the believer’s defensive armor which protects him from satanic attacks.  Eph. 6:16

16. Without faith, the believer will never comprehend or experience the fullness of these two great virtues of peace and love.

17. While peace and love are requested from God the Father and the Lord Jesus Christ, one should not think that faith is similarly requested; rather, the faith of the believer is the necessary condition if one is to experience peace and love to the maximum.

18. The source of the virtues of peace and love are God the Father and the Lord Jesus Christ, who are the ones who provide these blessings.
19. Although the cosmos has counterfeit forms of these virtues, Paul desires that the Ephesians will grow and be strengthened in the truth of God’s peace and love

20. The final verse contains a prayer/wish for grace, which concludes this letter just as it had begun the letter.  Eph. 1:2
21. Paul concludes this letter in a way that is similar to his other letters, which contain the prayer/wish for grace (Col. 4:18; ITim. 6:21), the grace of our Lord Jesus (Rom. 16:20; ICor. 16:23), or the grace of our Lord Jesus Christ.  IICor. 13:14; IThess. 5:28

22. However, Paul deviates from his normal benediction and writes something here that is not found in any of his other communications.

23. Normally, when Paul closes his letters with a prayer/wish for grace, he uses the second-person plural of the pronoun σύ (su--you all) (Rom. 16:20; ICor. 16:22) but in some cases includes the adjective πᾶς (pas--all of you).  IICor. 13:14; IIThess. 3:18
24. This fact has led some to supply a future indicative of the verb εἰμί (eimi--will be), which would give this the force of an assertion rather than a prayer or wish; God will indeed minister grace to those who love Him properly.
25. In Ephesians, the adjective πᾶς (pas--all) is followed by the plural of the articular infinitive of the verb ἀγαπάω (agapao--the ones loving), which appears to limit the wish to a particular segment of believers.
26. There is no doubt that this expression focuses on the personal relationship that each believer has with Jesus Christ, which is characterized first by His love for the believer and then by the love the believer returns.  IJn. 4:19
27. While an unbeliever cannot love God but still is a candidate for His Ph1 grace, Ph2 grace is affected by how the believer chooses to live and relate to God.

28. For instance, God will surround the arrogant believer in battle formation and attack; on the other hand, God provides greater grace for the humble believer.  James 4:6

29. Since God’s grace in this context deals with His Ph2 favor or blessing, one should not think that He is undiscerning when it comes to believers and treats them all equally regardless of their attitude and/or conduct.

30. The interpretive question here is whether or not Paul is using the phrase all the ones loving as a designation for all believers, or if he using the articular participle to limit the adjective to a specific group of believers.

a. In Romans (written some 3-4 years prior to Ephesians), Paul links the matter of the believer’s love with the objective fact of their call, indicating that those who love God and the called are identical.  Rom. 8:28
b. On the other hand, Jesus Christ made it quite clear that love for God was not automatic since it is related to the matter of knowing and keeping His commands.  Jn. 14:21,23
c. These verses suggest that if one does not understand His commandments, or does not obey them, that person does not love the Lord.

31. While it is possible to understand it as being a title for believers (as in Romans) which expands the benediction from the Ephesian audience in verse 23 to include all believers of the body of Christ, it is less likely because of the qualifying prepositional phrase at the end of the verse.

a. Given all that Paul has said about believers and their conduct in this letter, it would be odd for him to address this promise to everyone.  

b. That would mean that he expected God to provide peace and grace to those who were not following their marching orders, those who were lukewarm or even those who were spiritual casualties.
c. The verb ἀγαπάω (agapao--love) deals with love that is a choice, love that involves the best interests of the object of love, and love that is sacrificial; thus, this promise should be limited to those believers who demonstrate a sacrificial and devoted love for Christ.
32. In regard to that, Paul closes this epistle with a prepositional phrase that is unique to his benedictions.

a. The noun ἀφθαρσία (aphtharsia--incorruptible) is derived from the verb φθείρω (phtheiro--ruin, corrupt), which is used of outward circumstances and refers to ruin, corruption, or destruction.  ICor. 3:17; IIPet. 2:12
b. When it is used of morals or religion, it has the idea of seducing, misleading, or corrupting.  ICor. 15:33; IICor. 11:3
c. The alpha prefix negates the meaning, and the noun refers to a state that is not subject to decay, dissolution, or interruption; in certain verses, it has the sense of imperishability or immortality.  Rom. 2:7; IITim. 1:10
33. Since it is so distinctive and is placed in an emphatic position at the end of the verse, this has led to several views on what this prepositional phrase modifies and how it is to be understood.
34. Some believe it modifies the initial noun grace and translate the two nouns as grace with immortality.

a. Those that link it with the noun grace indicate that grace and immortality are two separate ideas but are closely linked.

b. The Jerusalem Bible captures some of the sense of this with the translation, May grace and eternal life be with all who love our Lord Jesus Christ.
c. Thus, Paul is praying that God will bless His people not only with grace but with the experience of immortal life (i.e., eternal life) in the present. 
d. Since believers have already been made alive with Christ, the wish is that they would grow to experience this life in greater measure. 
35. However, there are several problems with treating this term as if it means eternal life.
a. One problem with this view is that the phrase eternal life is not what the noun ἀφθαρσία (aphtharsia) means, nor is it ever translated that way by the New American Standard version.
b. Paul regularly uses the phrase eternal life or life eternal but uses completely different vocabulary to express this concept.  Rom. 5:21; Gal. 6:8; ITim. 1:16
36. Others (probably most) see the prepositional phrase as modifying the articular participle, which means that it describes the kind of love that believers offer to Christ.

a. In that regard, the prepositional phrase is classified as an instrumental of manner, which denotes the way or manner in which believers love the Lord.
b. This results in two potential options, depending on how one understands and translates the noun ἀφθαρσία (aphtharsia--incorruptible).
c. The first interprets it as conveying the idea of immortality, which would then denote an incorruptible, undying, or eternal love for Christ.
d. This is reflected in the NET, which classifies the phrase as an instrumental, denoting the manner in which they love the Lord (with undying love).
e. The second takes the term in the moral sense of that which cannot be corrupted morally; this leads to the idea of a sincere or pure love.
f. However, this particular family of words does not appear to be used in a moral sense in the New Testament.
37. The final option is to construe the prepositional phrase with the nearest antecedent Jesus Christ, which is interpreted to mean that Jesus Christ is immortal.

a. While most would not view this assertion as surprising, there is nothing in the context that would indicate that Paul is referencing the fact that Christ is immortal.

b. Secondly, it is unlikely that Paul would have used a prepositional phrase as an adjectival modifier for Christ when he had used the adjective ἄφθαρτος (aphthartos--imperishable, immortal) in other passages to convey this concept.  Rom. 1:23; ITim. 1:17
c. Additionally, Paul had another term for immortality, which is the noun ἀθανασία (athanasia), which he explicitly applies to Jesus Christ.  ITim. 6:16
38. The final option actually has little to commend it and is to be rejected based on the final two sub points above.
39. While it is at least grammatically possible that the phrase modifies the term grace at the beginning of the sentence, there are problems with that view as well.
a. Most who connect it with the noun grace state that the grace God confers on believers is immortal, imperishable, or indestructible.

b. While that is true, there are no examples in Paul’s writings in which he modifies that term χάρις (charis--grace) with a prepositional phrase that is so far removed from the noun grace.  ITim. 1:14; IITim. 2:1
c. Paul seldom uses the preposition ἐν (en--in, with, by means of) following the noun χάρις (charis--grace), but when he does, it is obvious from context that they should be connected.  Rom. 5:2; ICor. 1:4
40. This leaves the majority view that connects this final phrase with the participle as being the most likely way to understand this final verse in Ephesians.
41. This view treats the prepositional phrase as an instrumental of manner, which can be translated adverbially as undying or incorruptible love in contrast to a fleeting, superficial, or temporal love.
42. This promise of Ph2 grace is then directed toward those believers who demonstrate their love for the Lord by their sacrificial lifestyle.

43. This great promise, which is directed only to faithful believers, closes this letter; further, it should be considered as a form of incentive for those that are not committed to the sacrificial lifestyle that God’s plan sets forth for believers. 
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